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ABSTRACT
“Come to the Knowledge of Their Redeemer”: The Book of Mormon’s
Message to the House of Israel
Kevin Leon Clawson
Religious Education, BYU
Master of Arts
One of the major themes in the Book of Mormon is the promises of the Lord to the house
of Israel. Even before Lehi and his family left the promised land, Lehi and Nephi prophesied of
the future scattering and gathering of Israel. After the family of Lehi arrived on the Americas,
prophets continued to teach about God’s covenants with Israel. The destiny of the house of Israel
was a major theme in the books of 1 and 2 Nephi, and also at the end of the Book of Mormon in
the teachings of Jesus Christ, Mormon, and Moroni.
In Lehi’s prophecy about the house of Israel in 1 Nephi 10, he prophesied that the future
remnants of the house of Israel would be scattered and then defined how they would be gathered
together again. They would do so by coming to the knowledge of their Lord and Redeemer (see 1
Nephi 10:14, emphasis added). When teaching about the house of Israel, many prophets taught
similar principles as Lehi. Additionally, many prophets—including Nephi, Jacob, Alma, Samuel,
Jesus Christ, Mormon, and Moroni—alluded to Lehi’s same phrase when they taught about the
house of Israel during their own ministries.
In the various sermons about the covenants of God with the house of Israel, several
prophecies and principles were repeated. All of the major writers on the plates knew that the
remnant of Israel would be scattered. They also taught that in the latter days, the gospel would go
forth first to the Gentiles, who would in turn gather the scattered remnants of Israel. The
instrument and tool by which they would be gathered would be the writings of the Nephite
prophets – the Book of Mormon. Most important, the Gentiles and house of Israel would be
gathered by coming to the knowledge of Jesus Christ as their Redeemer. The Book of Mormon
prophets understood these teachings and engraved them on the plates to come forth to the world
in the latter days.
This thesis surveys the teachings of the prophets in the Book of Mormon about the
gathering of the house of Israel. It also discusses the allusions and references to Lehi’s prophecy
about how the Gentiles and house of Israel will be gathered – by coming to the knowledge of
Jesus Christ, their Lord and their Redeemer.

Keywords: Book of Mormon, Redeemer, house of Israel, covenant, remnant, Jews, Gentiles,
scattering, gathering, Lehi
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Chapter 1: Introduction

For many readers of the Book of Mormon, the Isaiah chapters in 1 and 2 Nephi and the
resurrected Savior’s sermon in 3 Nephi 20-26 are especially challenging. It is interesting that
these difficult chapters share a similar theme – the future destiny of the house of Israel. Brad
Wilcox wrote that one of his students observed, “Every time the Book of Mormon gets boring, it
is talking about the scattering and gathering of Israel.” 1 However, during His ministry to the
Nephites, the Savior invited His listeners to search these prophecies in order to understand the
promises to the House of Israel (see 3 Nephi 20:11-13; 23:1-3).
In recent years, President Russell M. Nelson has emphasized the importance of
understanding God’s covenants with the house of Israel. In his June 2018 message to the youth
of the Church, he invited them to learn more about those covenant promises and then to join in
the cause to gather all nations and people to the fold of the Lord. In his address, President Nelson
encouraged members of the Church to read from the Book of Mormon—which he taught is
central to the gathering of Israel—in order to learn truths about Jesus Christ and the doctrine of
the gathering. 2
Indeed, the Book of Mormon teaches the doctrine of Jesus Christ and the gathering of
Israel as its major themes. The opening paragraph of the title page of the Book of Mormon states
the record was “written to the Lamanites, who are a remnant of the house of Israel; and also to
Jew and Gentile.” The second paragraph explains the major purposes in writing to those groups.
1

Brad Wilcox, Born to Change the World (Salt Lake City: Deseret Book, 2019), 73.

Russell M. Nelson, “Hope of Israel,” Worldwide Youth Devotional, June 3, 2018. It is important to also note that
President Nelson’s recent focus on the gathering of Israel is not new. He has taught about this important topic during
his whole ministry. See Russell M. Nelson, “Covenants,” October 2011 General Conference; “The Gathering of
Israel,” October 2006 General Conference; “Identity, Priority, and Blessings,” BYU Fireside, September 10, 2000;
“Thanks for the Covenant,” BYU Devotional, November 22, 1988.
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First, “Which is to show unto the remnant of the house of Israel what great things the Lord hath
done for their fathers; and that they may know the covenants of the Lord, that they are not cast
off forever.” Second, the prophets desired to convince “Jew and Gentile that Jesus is the Christ,
the Eternal God, manifesting Himself unto all nations” (see title page of the Book of Mormon).
Throughout the book, many different prophets wrote sermons and messages about the Lord’s
covenants with the house of Israel. As the title page proclaims, their discourses also prophesied
about different groups in the world – including the remnant of the family of Lehi, the Jews, and
the Gentiles.
The first reference in the Book of Mormon to the term “house of Israel”—as well as the
initial teachings about its future destiny—is found in 1 Nephi 10, given by father Lehi. He
compared the house of Israel to an olive tree, whose branches would be broken off and scattered
throughout the earth (see 1 Nephi 10:12-13). He prophesied that after being scattered, those
natural branches—or “remnants of the house of Israel”—would be gathered and grafted back
into the original tree. In this introductory message about the future of the house of Israel, Lehi
offered a spiritual definition of what it would mean for the branches of the house of Israel to be
grafted. After he prophesied that the remnants would return to the house of Israel, he said “or
come to the knowledge of the true Messiah, their Lord and their Redeemer” (1 Nephi 10:14,
emphasis added).
This process—that branches of the house of Israel would be broken off and scattered,
only later to be grafted back into the original tree by coming to the knowledge of the Messiah—
shows that the two major themes of the Book of Mormon are intertwined. The Nephites and
other remnants of the house of Israel were scattered when they rejected Jesus Christ and His
teachings. Similarly, they would be gathered to the house of Israel by coming unto Christ and
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following Him. This two-fold purpose became a major theme for many writers and speakers in
the Book of Mormon, especially Lehi, Nephi, and Jacob at the beginning of the book, and Jesus
Christ, Mormon, and Moroni at the end.
Lehi’s specific phrase that the remnants of the house of Israel would come to the
knowledge of the true Messiah, their Lord and their Redeemer was later referenced repeatedly by
those major six voices, as well as other prophets. On the small plates, Nephi referenced his
father’s phrase at least nine more times. Some of the references were in his own writings (for
example, see 1 Nephi 15:14; 22:12) while others were included in the sermons of Lehi (see 2
Nephi 3:5, 12) and Jacob (see 2 Nephi 6:11; 10:2, 20) that he recorded. Like Lehi in 1 Nephi 10,
each of Nephi’s additional references were given in connection with prophecies about the
scattering and future gathering of Israel.
The second portion of the Book of Mormon, the books of Words of Mormon through
Moroni, was compiled by Mormon and Moroni. Like the small plates of Nephi, the writings of
Mormon and Moroni contain many references to the phrase come to the knowledge of their
Redeemer, and they were used in one of two distinct ways. The first deals with Mormon’s
historical abridgment of conversion stories—including Alma’s followers who fled King Noah,
the conversion of Alma the Younger and the sons of Mosiah, the mission of the sons of Mosiah
to convert the Lamanites, and the conversion of the Lamanites during the time of Samuel.
Mormon referenced Lehi’s phrase in each of those stories (see, for example, Mosiah 18:30,
27:36; Alma 26:36; 37:8-10; Helaman 15:6-11). Second, Mormon and Moroni used Lehi’s
phrase in a comparable way to how Nephi used it on the small plates – when prophesying of the
future gathering of the house of Israel. Samuel the Lamanite (see Helaman 15:13), the
resurrected Savior (see 3 Nephi 16:4-12; 20:13), Mormon (see Words of Mormon 1:8; 3 Nephi
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5:20-26), and Moroni (see Mormon 9:36) all alluded to Lehi’s words when prophesying about
the future gathering of the house of Israel.
This thesis will be a textual analysis of the Book of Mormon surveying the various
sermons on the house of Israel. It will show that the writers in the Book of Mormon consistently
invited the house of Israel and Gentiles to receive the promises of God by coming unto Christ.
Additionally, it will highlight how various authors used the phrase come to the knowledge of the
true Messiah, their Lord and their Redeemer when teaching about the gathering of Israel.

4

Chapter 2: Methodology

The Book of Mormon covers a period of over a thousand years—not counting the history
of the Jaredites in the book of Ether—and was written by various authors. Rather than treating it
as a volume with one individual author, recent scholarship has encouraged readers to separate the
different voices in the Book of Mormon and focus on the messages of distinct writers. Grant
Hardy’s groundbreaking work, Understanding the Book of Mormon: A Reader’s Guide, shows
how each major author in the book had a unique narrative style and voice, and each added
something original to the overall message of the Book of Mormon. 3 Joseph Spencer’s book, An
Other Testament: On Typology, also encouraged readers of the Book of Mormon to see each
individual writer as a distinct voice. Furthermore, he argued that authors were keenly aware of
what they were writing, and modern-day readers should pay close attention to the structure and
development of the Book of Mormon chapters. He added that readers should note the historical,
structural, and theological context of each chapter and book, and also how the writers referenced
and quoted other scripture, in order to understand their theology and meaning. 4
This thesis will be a textual analysis of the Book of Mormon, specifically highlighting
sermons, stories, and prophecies that referenced Lehi’s phrase, “Come to the knowledge of the
true Messiah, their Lord and their Redeemer” (1 Nephi 10:14). Although it will focus on verses
that referenced Lehi’s original wording, the emphasis will not be on the text or language of the
Book of Mormon. Rather, it will use Lehi’s original prophecy as a template to highlight how

3

Grant Hardy, Understanding the Book of Mormon: A Reader’s Guide (New York: Oxford Press, 2010).

Joseph M. Spencer, An Other Testament: On Typology, second edition (Provo, UT: Neal A Maxwell Institute,
Brigham Young University, 2016).

4

5

various Book of Mormon prophets taught about the house of Israel and the understanding of the
redemption of Jesus Christ.
In discovering which sermons and chapters to include in this thesis, I have searched the
entire Book of Mormon, asking the following questions of each chapter: (A) Does it reference in
any way the phrase “coming to the knowledge of the true Messiah, their Lord and their
Redeemer?” (B) What aspects, if any, does this chapter teach about the house of Israel or
understanding the Redeemer? (C) Who is speaking and/or writing this chapter, and who is the
audience? (D) What is the literary and historical context of this chapter, and what does the
context say about the message? And last, (E) What is unique about this chapter compared to
other chapters that referenced the gathering of Israel?
Because there are so many sermons and prophecies about different aspects of the house
of Israel in the Book of Mormon (question B), this thesis will focus only on those that referenced
Lehi’s process of how the remnants of Israel would be grafted back in. In order to be included,
they must have said something about the words coming to the knowledge of the true Messiah,
their Lord and their Redeemer. For example, Lehi compared the house of Israel to an olive tree
whose branches would be broken off. Many other prophets in the Book of Mormon used this
comparison, including Jacob’s popular usage of Zenos’s Allegory of the Olive Tree in Jacob 5.
Although this allegory is about the covenants with the house of Israel, it will be excluded in this
thesis because it did not reference the branches being grafted by coming to the knowledge of the
Redeemer. Mormon chapter 3, as another example, is a prophecy by Mormon that teaches some
of the same aspects as Lehi’s prophecy in 1 Nephi 10. In the sermon, Mormon spoke of the
Gentiles, remnant, and Jews – just like Lehi. Additionally, he reminded Israel of their covenants
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with the Lord and invited all to repent and come unto Christ. However, Mormon did not use
Lehi’s phrase in that chapter, so it will not be included in this thesis.
It is important to note that it may not have been Lehi who first linked the importance of
the gathering of Israel to coming unto Jesus Christ as the Redeemer. He also might not have been
the author of the phrase, “Come to the knowledge of the true Messiah, their Lord and their
Redeemer.” When Lehi first used that line in the Judaean wilderness, he had just received and
read the brass plates (see 1 Nephi 5:10-22). He may have learned about the gathering of Israel
from the writings of Zenos, Isaiah, or other ancient prophets on the plates. There were times in
the Book of Mormon when prophets connected restoration to the truth and an olive tree, and
instead of specifically referring to Lehi, they mentioned the prophet Zenos (see Helaman 15:11;
Jacob 5:1). However, because we do not know enough about the origins of the phrase, and
because Nephi attributed it during a sermon from his father, the rest of this thesis will treat it as
Lehi’s teaching and wording.
In Lehi’s prophecy about the house of Israel, he taught about the Jews and Gentiles. A
review of what the general terms Jew and Gentile mean in the Book of Mormon can be helpful in
clarifying the book’s audiences. In a broad sense, Jews can mean anyone who is of the house of
Israel or comes from the land of Jerusalem. Using this broad definition of the term, Nephi and
Mormon may have considered all the Nephites to be Jews, even though they were not of the tribe
of Judah (see 1 Nephi 15:17, 20; 2 Nephi 33:8; Mormon 5:14). In Hebrew, the term Gentile
literally means “the nations.” In the Book of Mormon, Gentiles are “generally all those who are
not Jews or who did not come from the Jewish people. Thus, by this definition, the Gentiles may
include those who are of the blood of Israel but who have lost their identity and been assimilated
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into non-Jewish nations.”5 Therefore, the phrase “Jew and Gentile”—spoken within the
guidelines of these broad definitions—can represent all of God’s children in all the earth (see, for
example, 2 Nephi 10:16; 26:33).
In some circumstances, however, Book of Mormon writers described the Jews and
Gentiles as more specific groups. Even though the Gentiles generally means anyone who is not
of the house of Israel or who did not live in Jerusalem, the Book of Mormon seems to speak of
Gentiles as Europeans and their descendants who specifically live in the Americas (see 1 Nephi
13:12-19). Likewise, prophets also wrote about the Jews, at times, as a group separate from the
descendants of Lehi (see 1 Nephi 13:38-39; 2 Nephi 29:13; 30:4-7; 33:10; Mormon 3:17-21).
Perhaps they wrote in this way to distinguish between the latter-day destinies and blessings of
the two different groups. This thesis will use both broad and specific definitions of Jews and
Gentiles, depending on how the Book of Mormon writers used them.
In tracking how different prophets referenced Lehi’s original phraseology in his prophecy
from 1 Nephi 10, this thesis will rely on Nicholas Frederick’s formula in The Bible, Mormon
Scripture, and the Rhetoric of Allusivity. In his landmark book, Frederick taught that in tracking
references to scripture, it is imperative to understand not only the text of the original, but also the
context and circumstance, because the meaning behind the words play an important role in
addition to the actual language. 6 He also presented four different types of references to scripture:
echoes, allusions, expansions, or inversions. In an echo, the language and original meaning will
transfer to the new verse, but the original context plays very little role in the new context. This
type of reference is mostly rhetorical. In allusions, the language, meaning, and context of the

5

Monte S. Nyman, “Gentile(s),” in Book of Mormon Reference Companion, 286.

Nicholas J. Frederick, The Bible, Mormon Scripture, and the Rhetoric of Allusivity (Madison, NJ: Fairleigh
Dickinson University Press, 2016), xxiii.
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original will be carried to the new verse. In this type of reference, the original will help interpret
the meaning and context of the new verse. Prophets that use expansion in referencing other
prophets may alter the original wording or context in their usage of the phrase, using them to
build and evolve the original meaning. The last type, inversions, are similar to expansions, but
the language or context is altered to reverse the meaning of the original. 7 This work will utilize
each of Frederick’s definitions and descriptions, focusing mostly on echoes, allusions, and
expansions.
Although no writer in the Book of Mormon repeated Lehi’s original phrase again
verbatim, including Lehi himself, there is no mistake that prophets echoed, alluded to, and
expanded on his wording. At least a dozen chapters in the Book of Mormon included some form
of the expression “receive/come/brought to a knowledge of their Redeemer.” Furthermore, all of
those references were used in teaching about the gathering of the house of Israel or about a group
of people making a covenant, or both. This thesis will discuss those references by organizing
them into different groups – those in (1) 1 Nephi; (2) 2 Nephi; (3) Words of Mormon through the
first half of 3 Nephi; (4) the end of 3 Nephi through Moroni; and (5) the teachings on the title
page. Each of those groups of references will be discussed in one thesis chapter. Each chapter
will show how the prophets used Lehi’s prophecy to teach about the destiny of Israel.

7

Nicholas J. Frederick, The Bible, Mormon Scripture, and the Rhetoric of Allusivity, xviii-xx.
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Chapter 3: Review of Literature

The purpose of this textual analysis is to highlight the Book of Mormon messages to the
family of Israel, specifically how their scattering and gathering are tied to their understanding
and obedience to Jesus Christ. It will track the Book of Mormon teachings which are related to
Lehi’s prophecy that the remnants of Israel will be gathered when they come to the knowledge of
the true Messiah, their Lord and their Redeemer. Overall, it will use the Book of Mormon text as
its first and primary source. The main six voices on the small and large plates 8—Nephi, Lehi,
Jacob, Christ, Mormon, and Moroni—each wrote about the gathering of the house of Israel.
Additionally, each of them echoed, alluded to, and expanded upon Lehi’s prophecy of the
destiny of the house of Israel. In addition to the Book of Mormon, this work will draw upon the
writings from scholars and leaders in the Church of Jesus Christ of Latter-day Saints. This
chapter will review some of those sources.
Selected Writings of Scholars and Church Leaders
Two full-length books, both published before 1990, emphasized the Book of Mormon’s
overall message to the house of Israel. Monte Nyman’s An Ensign to All Nations: The Sacred
Message and Mission of the Book of Mormon highlighted how the Book of Mormon gives
separate yet interrelated invitations to each branch of the house of Israel to come unto Christ. 9
Israel! Do You Know?, a book written by Elder LeGrand Richards in 1954, is similar to Brother
Nyman’s book in that it listed and organized all the prophecies and teachings in the Book of

Nephi and Jacob are the main authors of the small plates and Mormon and Moroni are the writers of the large
plates. Although Lehi and Jesus never officially “wrote” books of their own on the plates, Nephi and Mormon
included many of their teachings and sermons.

8

Monte S. Nyman, An Ensign to All Nations: The Sacred Message and Mission of the Book of Mormon (Salt Lake
City: Deseret Book, 1987).
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Mormon concerning the Jews. 10 Both books are a foundational place to start when seeking to
understand the Book of Mormon’s message to the different groups within the house of Israel.
This thesis will contribute to their works by showing how the message in the Book of Mormon
developed from beginning to end. Rather than treating the book as one entire voice, it will
attempt to understand the teachings of each distinct writer in their own context.
Many other Latter-day Saint scholars have given important insight to the Book of
Mormon’s message to the house of Israel by comparing the covenant focus in the book to that in
the Bible. Louis Midgley stated how the Book of Mormon, like the Bible, emphasizes a covenant
history rather than a secular history, in which essentially the entire book focuses on covenants
and remembering Christ. He concluded that the whole purpose of the record is to help the people,
and the remnant, remember their fathers and the covenants to the house of Israel. 11 Robert L.
Millet wrote that the pattern of gathering and scattering Israel in the Book of Mormon is
consistent with teachings in the Bible, although the Book of Mormon is more focused on
repentance and redemption through Christ. He claimed the Book of Mormon prophets knew that
to be gathered physically, the house of Israel and modern-day Gentiles must first be gathered
spiritually by being restored to a knowledge of Jesus Christ. 12
When writing about the house of Israel, Book of Mormon authors prophesied about the
Jews, Gentiles, and Lamanites in the latter days. At times, authors of the plates were very general
in writing about these groups, but at other times they wrote specific promises and blessings and
warnings. Therefore, it is important to understand, as best as possible, the definitions of those

10

LeGrand Richards, Israel! Do You Know? (Salt Lake City: Deseret Book Company, 1954).

Louis Midgley, “The Ways of Remembrance,” in Rediscovering the Book of Mormon, ed. John L. Sorenson and
Melvin J. Thorne (Provo, UT: Deseret Book, 1991), 168-178.
11

Robert L. Millet, “The Gathering of Israel in the Book of Mormon: A Consistent Pattern,” in Rediscovering the
Book of Mormon, ed. John L. Sorenson and Melvin J. Thorne (Provo, UT: Deseret Book, 1991), 186-196.
12
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groups. This thesis will rely upon the contributions of Monte Nyman, 13 Terry Ball, 14 and Steven
Epperson 15 to define the various groups within the Book of Mormon and try to separate
individual messages to those groups.
Many scholars have published articles on the theological and cultural influence that
Lehi’s dream (see 1 Nephi 8) and prophecy (see 1 Nephi 10) had on the rest of Nephite history.
Shon Hopkin, in “To the Convincing of the Jew and Gentile that Jesus is the Christ,” claimed the
small plates clearly shaped the writings of Mormon on the large plates. He showed that several
writers in the Book of Mormon relied and expanded upon Lehi’s foundational teachings about
the Messiah. He also pointed out that although they referenced Lehi’s discourse, different
authors focused their own teachings based on their own audiences, which were different from
Lehi’s. 16 Jared Ludlow, in his article “‘They Are Not Cast Off Forever’: Fulfilment of the
Covenant Purposes,” explained how the family of Lehi might have been confused about their
future in the covenant when leaving the promised land of Israel. However, they knew they were
still partakers of the Lord’s covenant promises because they were being led to a new (and better)
promised land, and because they taught and believed the teachings of Christ. This understanding
was significant because subsequent prophets continued to teach about the covenant promises and
the importance of following Jesus Christ so that they wouldn’t be “cast off forever” (1 Nephi

Monte S. Nyman, “Gentile(s),” in Book of Mormon Reference Companion, ed. Dennis L. Largey (Salt Lake City:
Deseret Book, 2003), 286.
13

Terry Ball and Jeremy Wendt, “The Book of Mormon’s Message to the Gentiles,” in The Fulness of the Gospel:
Foundational Teachings from the Book of Mormon (Salt Lake City: Deseret Book, 2003), 39-50.
14

Steven Epperson, Mormons and Jews: Early Mormon Theologies of Israel (Salt Lake City: Signature Books,
1992), 19-42.

15

16
Shon Hopkin, “To the Convincing of the Jew and Gentile that Jesus is the Christ,” in The Coming Forth of the
Book of Mormon: A Marvelous Work and a Wonder, (Salt Lake City: Deseret Book, 2015), 281-299.
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17:47). 17 Bruce Jorgensen also showed how later writers used Lehi’s imagery and language. His
findings are significant to the usage of Lehi’s phrase, specifically in Mosiah 18. That chapter,
and Jorgensen’s article, have little to do with the house of Israel or even the Lamanites.
However, he pointed out the similarities of the experience of the people of Alma at the waters of
Mormon to Lehi’s dream. 18 Although these scholars all presented important insights on the Book
of Mormon’s writings about the house of Israel, none of them showed how the prophecies of
various writers on the plates were connected by Lehi’s teachings on the gathering of Israel. This
thesis will attempt to bridge that gap.
Many Church scholars have written on the consistent usage of Old Testament (primarily
those from Isaiah) prophecies in the Book of Mormon. Those references play a major role in the
Book of Mormon message on the gathering of Israel, especially on the small plates and in the
sermons of Christ. It is interesting that many of their references to the Old Testament do not
perfectly match our current copies of the chapters of the King James Version. Earlier Latter-day
Saint scholars suggested the reason why the Isaiah chapters in the Book of Mormon differ from
modern copies of the Bible is because Nephi’s copy of the Isaiah chapters on the brass plates
may have been a more complete rendition. However, Joseph Spencer has recently proposed that
Nephi changed and added to some of the Isaiah revelations on purpose to fit his family’s (and
the house of Israel’s) circumstances in the new world. 19 Grant Hardy also showed that Nephi

Jared Ludlow, “’They Are Not Cast Off Forever’: Fulfillment of the Covenant Purposes,” in The Coming Forth of
the Book of Mormon: A Marvelous Work and a Wonder (Salt Lake City: Deseret Book, 2015), 265-280.
17

Bruce W. Jorgensen, “The Dark Way to the Tree: Typological Unity in the Book of Mormon,” in Literature of
Belief: Sacred Scripture and Religious Experience, ed. Neal E. Lambert (Provo, UT: Religious Studies Center,
Brigham Young University, 1981), 217–232.
18

19
Joseph Spencer, The Vision of All: Twenty-Five Lectures on Isaiah in Nephi’s Record (Draper, UT: Greg Kofford
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wrote about the theme of covenants to the house of Israel by “recontextualizing” Old Testament
prophecies. 20
This thesis will also rely heavily on other chapters of Grant Hardy’s book, Understanding
the Book of Mormon: A Reader’s Guide. In the book, Hardy conveyed that each major author in
the Book of Mormon wrote with a unique narrative style and voice. His chapter on Nephi’s
prophetic interpretation and another about Mormon’s focus on prophecy and fulfillment will be
used extensively in this thesis. In those chapters, Hardy wrote that both Nephi and Mormon
repeatedly returned to the topic of the restoration of the house of Israel, and they used the
writings of other prophets (like Isaiah, Lehi, Jacob, and others) to support their writings.
In the Book of Mormon, many different authors prophesied of how the Nephite writings
would come forth in the latter days in the form of a book. Of all the prophecies, Christ’s was the
most detailed, which He explained during His post-resurrection visit to the Nephites. He foretold
that the coming forth of the book would be a sign that the promises of the Lord to the house of
Israel would begin to be fulfilled. Victor Ludlow wrote of this “Covenant People Discourse”
being a crowning sermon of the entire Book of Mormon. Ludlow has done breakthrough
research on this sermon in several articles over the years to show that 3 Nephi 20-23 was given
in a complex chiastic poem. At the center of the chiasm, Christ testified that the Book of
Mormon is the key to gathering the house of Israel to Christ and to the covenants of the Father. 21
In Christ’s sermon, He also quoted the prophecy of Isaiah’s servant from Isaiah 52. In the past,
scholars have suggested that Isaiah, Joseph Smith, or Jesus Christ is the suffering servant. Gaye
Strathearn and Jacob Moody offered a new interpretation—arguing that the Book of Mormon

20

Grant Hardy, Understanding the Book of Mormon, 65.
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Victor Ludlow, “The Father’s Covenant People Sermon: 3 Nephi 20:10-23:5,” in Third Nephi: An Incomparable
Scripture, ed. Andrew Skinner and Gaye Strathearn (Salt Lake City: Deseret Book, 2011).
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itself is the servant—which will gather Israel by reminding the Jews, the remnant of Israel, and
the Gentiles of their covenants to Christ. 22
Leaders of the Church of Jesus Christ of Latter-day Saints, including our current prophet,
have frequently emphasized the importance of the topic of the gathering of Israel. President
Russel M. Nelson has taught members of the Church about the promises and responsibilities of
the house of Israel throughout his entire ministry. He has often quoted Old Testament verses
about the covenants and then added the witness of Book of Mormon prophets. 23 In 2018 he
emphasized that the Book of Mormon is the instrument to gather Israel, and people all over the
world should read it to understand the doctrines. 24 Elder Shayne M. Bowen focused his October
2018 conference talk specifically on the covenants to the house of Israel in the Book of Mormon.
He testified to people who are remnants of the house of Israel, promising that as they read about
the covenants made to their fathers in the Book of Mormon, they would want to come closer to
Christ by making and keeping covenants themselves. 25
Many other leaders of the Church have added their voice to President Nelson’s, testifying
that the Book of Mormon is the primary tool in gathering scattered Israel. Elder Scott Grow
taught the Book of Mormon is truly the means whereby people of all nations are being gathered
to the Lord, fulfilling the prophecies in the record. 26 In his October 2012 General Conference
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talk, Elder Larry J. Echo Hawk based his main message on Lehi’s key phrase from Nephi’s
writings. He quoted the prophecy that the remnant of Lehi would know that they are of the house
of Israel and the covenant people of the Lord when they “come to the knowledge of their
forefathers and also to the knowledge of the gospel of their Redeemer, and the very points of his
doctrine, that they may know how to come unto him and be saved” (1 Nephi 15:14). Elder Echo
Hawk reiterated that this verse is a special message for the descendants of the Lamanites, a
remnant of the house of Israel. He then specifically invited the descendants of the Book of
Mormon peoples, like Mormon and Moroni did in the Book of Mormon, to read the book, study
the promises made especially to them, and to come unto Christ. 27
This thesis will contribute to the literature already written about the Book of Mormon’s
message to the house of Israel in the following ways: first, it will show that Lehi’s dream and
subsequent prophecy about the gathering of Israel in 1 Nephi 8 and 10 were more than just a
cultural narrative for the Nephites; they were the doctrinal roots of the Nephite’s understanding
of the Messiah and His covenants with the house of Israel. Second, although different authors in
the Book of Mormon wrote in various periods of Nephite history, and some of them had
differing purposes and audiences, Lehi’s phrase that Israel would be gathered when they “come
to the knowledge of the Messiah, their Lord and their Redeemer,” became a connecting phrase
that united their various prophecies about the gathering of Israel. Third, it will also show that
although the middle section of the Book of Mormon does not contain as many references to the
house of Israel, numerous stories referenced Lehi’s phrase. This seems to show they understood
they were a remnant of the house of Israel, and that helping others come to the knowledge of
their Redeemer was, at least in part, a fulfillment of Lehi’s prophecy of the gathering of Israel.

27
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Last, it will show that almost all the main authors of the Book of Mormon understood the
importance of their writings, and the book that would come from them. They realized it would be
the book that would teach the Gentiles and remnants of Israel about God’s covenants with His
people—and most importantly—that Jesus Christ was their Redeemer. They understood that the
remnants of Israel could only be gathered when they came to the knowledge of Jesus Christ.
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Chapter 4: Lehi and Nephi’s Prophecies of the House of Israel in 1 Nephi

The writers of the first part of the small plates of Nephi—Lehi and his two sons, Nephi
and Jacob—spoke frequently about the house of Israel. They taught of God’s promises to the
family of Israel, the faithfulness of Israel throughout different historic periods of the world, and
their destiny in the last days. Lehi was the first prophet to teach about the house of Israel in the
Book of Mormon, and Nephi prophesied of the topic most often. After recording his father’s
teachings on the gathering of Israel, he added his own prophetic visions and insights – including
many references to and commentary on the prophecies of Isaiah. The Lord’s covenants with the
house of Israel were a major theme of Nephi’s writings. Aside from his narrative chapters that
explained his family’s background before arriving on the promised land, virtually all of 1 and 2
Nephi were devoted to this topic. Grant Hardy spoke of Nephi’s tendency to teach often about
the house of Israel. He said, “This message seemed to be of critical importance to Nephi since he
compulsively returned to the same prophetic overview of God’s dealing with the house of Israel
four more times (after teaching about his father’s prophecies; see 1 Nephi 15, 22, 2 Nephi 10;
and 25-33). . . . Nephi’s recurring attention to the overall history of the House of Israel—a story
that takes in several thousand years—gives him a distinctive voice; no one else in the Book of
Mormon shares his obsession to place the Nephite experience within a world-historical
perspective.” 28
When Nephi engraved his father’s introductory teachings about the scattering and
gathering of Israel, he emphasized that after their seed would fall away from the covenants of
Israel and be scattered, they would be gathered in the latter days. He taught this would happen
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when their remnant would come to the knowledge of their Redeemer. On the remainder of the
small plates—especially when recording his own teachings about the gathering of Israel and its
relationship to the Redeemer—Nephi continued to use that defining phrase. This chapter will
discuss the teachings, visions, and prophecies about the house of Israel in 1 Nephi. It will first
explain how Lehi’s teachings about the house of Israel became a doctrinal foundation for the rest
of the Book of Mormon. It will also address how Nephi expanded upon Lehi’s prophecy from his
own prophetic vision of the house of Israel in the latter days, and also by sharing Isaiah’s
prophecies about the remnants of Israel.
The Structure of 1 Nephi
Before studying Nephi’s teachings and prophecies about the house of Israel, it may be
helpful to understand the basic outline and structure of Nephi’s writings. Although the Book of
Mormon is named after its primary abridger—the prophet-historian Mormon—the book’s first
editor and voice is Nephi, the son of Lehi. Nephi quoted and referenced teachings from Lehi,
Isaiah, Jacob, and others in 1 and 2 Nephi, but the books are primarily his own work. It appears
he compiled and edited their teachings to fit his own purposes (see, for example 2 Nephi 11:1, 8).
As early as 1 Nephi chapter 1, Nephi explained his purpose in recording on plates of
metal. He wrote that he would first make an abridgment of his father’s record, and then he would
make an account of his own life (see 1 Nephi 1:16-17). He instructed those who followed him to
not occupy the plates with things that are of no worth, but instead to persuade men to come unto
the God of Abraham, and the God of Isaac, and the God of Jacob (the Patriarchal Fathers of the
family of Israel) and be saved (1 Nephi 6:4, 6).
Later, Nephi clarified that he wrote two different sets of plates. One set, called the “plates
of Nephi,” gave a full account of the history of his people. These plates are referred to today as
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the large plates and include an account of the reign of the kings and the wars and contentions of
their people (see 1 Nephi 9:2, 4). It is important to note that Nephi did not begin engraving the
large plates until after his family arrived in the promised land. At that time, at least twelve years
after they fled the city of Jerusalem, he made plates of ore and started engraving his father’s
record and their journeyings in the wilderness because the Lord commanded him (see 1 Nephi
19:1). He did not make the small plates, those that included the current books of 1 Nephi through
Omni, 29 until much later. After Lehi’s death, Nephi and “all those who would go” with him fled
the land of their first inheritance to establish the land of Nephi (see 2 Nephi 5:5-8). He was not
commanded to make a second set of plates until after they settled the land of Nephi, which was
at least thirty (and perhaps forty) years after they had left Jerusalem (see 2 Nephi 5:28-34).
Additionally, Nephi admitted many times that he was not able to engrave a full account of their
records, 30 but only that which was pleasing unto God (see 1 Nephi 6:3-5), and the “more plain
and precious parts” (1 Nephi 19:3). These distinctions are important because they show Nephi’s
record was retrospective. They explain that when Nephi engraved 1 Nephi, he was not a young
man in the Judean wilderness, but rather a mature prophet who had time to reflect upon which
experiences and prophecies to record.
Joseph Spencer has written about the importance of understanding Nephi’s structure in 1
and 2 Nephi. He explained that Nephi did not engrave the plates in an unorganized, random way.
Instead, his writings seem to be organized into chapter groupings in each of his two books. Not
Nephi called both records “the plates of Nephi” (1 Nephi 9:2). He never referred to them as the “small plates” or
“large plates.” We call them the small plates today perhaps because Jacob referred to them as “the small plates” in
Jacob 1:1. Jacob also said that his writings had been “small” (Jacob 7:27), while Jarom had explained that the
“plates are small” (Jarom 1:2, 14), and Mormon said that the plates contained a “small account” (Words of Mormon
1:3). For more information on the different sets of plates, see A Brief Explanation about the Book of Mormon, page
xii of the Introduction of the Book of Mormon.
29
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but only the things that were “sufficient” for Nephi (see 2 Nephi 11:1).
30
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only was Nephi the only prophet to split his writings into two separate books, but he also
structured the sermons within them. For example, the chapters about his vision (including his
introduction and commentary on the vision) are found in 1 Nephi 10-15; his narrative story of
arriving in the promised land followed in chapters 16-18; and his commentary and teachings
from the Isaiah chapters are found in chapters 19-22. Spencer has taught that seeing the structure
in Nephi’s writings helps the reader better understand Nephi’s themes and overall purposes. 31
To add to this point, the first edition of the Book of Mormon did not have the same
chapter breaks as current editions. 32 The original chapter breaks followed the manuscript
translation of the gold plates, which may follow a more structured outline. 1 Nephi originally had
seven chapters, divided as follows:
Chapter I
Chapter II
Chapter III
Chapter IV
Chapter V
Chapter VI
Chapter VII

1 Nephi 1-5
1 Nephi 6-9
1 Nephi 10-14
1 Nephi 15
1 Nephi 16-19:21
1 Nephi 19:22-21:26
1 Nephi 22

Nephi’s chapters seemed to be grouped together in themes: Chapters I-II perhaps being an
“abridgment of Lehi’s record,” followed by an account of Nephi’s “own life” (1 Nephi 1:18).
Chapters III-IV were an account of Lehi and Nephi’s dreams, and their interpretation. Chapter V
was another narrative section of how the family arrived on the promised land, and Chapters VIVII were Nephi’s teachings of Isaiah, followed by his commentary. In 1 Nephi, Nephi referenced
his father’s phrase, come to the knowledge of the Redeemer, four times. They can be found in 1
31
See Joseph Spencer, Vision of All, 37-56. See also Joseph Spencer, An Other Testament, Preface to the Second
Edition, xiv-xvi.

The first edition of the Book of Mormon was published in March of 1830. The current chapter breaks were
included in the 1879 edition, edited by Orson Pratt. The purpose of changing the chapters breaks and adding verses
was mainly to make them more comparable to the King James Bible. For more information about the chapter breaks,
see The Book of Mormon: The Earliest Text, ed. Royal Skousen (New Haven: Yale University Press, 2009), xl.
32
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Nephi 10:14; 15:14; 19:18; and 22:9-12. It seems that Nephi used Lehi’s phrase as possible
bookends to his teachings about the house of Israel. Chapters 10 and 15 open and close his first
teachings on the topic, and chapters 19 and 22 open and close his second sermon on the house of
Israel (using teachings from Isaiah). The remainder of this chapter will discuss Nephi’s usage of
Lehi’s phrase in 1 Nephi, using his two sermons as a basic structure.
1 Nephi 10 – Lehi’s Prophecy of the House of Israel
Father Lehi began his prophecy by teaching of the future of the Jews. He prophesied that
after the city of Jerusalem would be destroyed, many of the Jews would be carried captive into
Babylon, and that they would later be brought back to possess again their promised land. After
returning, God would send the Messiah and Savior of the world to the Jews (see 1 Nephi 10:3-4).
However, Lehi stated the Jews would dwindle in unbelief, reject the gospel which should be
preached among them, and slay the Messiah. Afterward, the Messiah should rise from the dead
and make Himself manifest, by the Holy Ghost, to the Gentiles (see 1 Nephi 10:11).
This comment about the Gentiles led to a transition from teaching about the Messiah to
prophesying about the house of Israel. Nephi said his father spake much concerning the Gentiles
and the house of Israel, but he did not expound much upon the details. Lehi did say the house of
Israel should be compared to an olive tree, whose branches would be broken off and scattered
upon all the face of the earth. He also said their family would be led to the land of promise in the
Americas, fulfilling the word of the Lord that they should be scattered upon all the face of the
earth (see 1 Nephi 10:12-13).
After Lehi compared his family to the branch that would be scattered upon all the face of
the earth, Nephi concluded his summary of his father’s prophecy by giving a number of
foundational teachings in verse 14. First, Lehi taught the house of Israel would be “gathered
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together again; or in fine . . . the natural branches of the olive tree . . . should be grafted in” (1
Nephi 10:14). Second, he clarified this gathering would not happen until after the Gentiles had
received the fulness of the Gospel. Third, he called the natural branches of the olive tree the
remnants of the house of Israel (see 1 Nephi 10:12-14). Last, Lehi offered a definition of what it
would mean for the scattered remnants to be grafted back into the house of Israel when he
explained, “or come to the knowledge of the true Messiah, their Lord and their Redeemer” (1
Nephi 10:14, emphasis added). Many prophets in the rest of the Book of Mormon alluded to and
expanded on the connection that in order for the house of Israel to be gathered, they would need
to come to the knowledge of Jesus Christ as the Messiah and Redeemer.
Before overviewing the teachings of other prophets, it is imperative to break down Lehi’s
teachings and show how impactful they were to the rest of the prophets in the Book of Mormon.
His vision of the Messiah and prophecy of the house of Israel offered more than just one single
line that other prophets would later reference; it acted as a doctrinal foundation for future
Nephite theology. Elder Jay Jensen said, “The more I read, study, ponder, and pray over the
Book of Mormon, the more I am convinced that Lehi and Nephi set the major doctrinal themes
for all other writers. . . . Those themes are established by the dream and vision of Lehi and
Nephi’s subsequent vision of the same.” He added that their visions and prophecies in 1 Nephi
are “the most complete preface to the entire Book of Mormon, and all else that follows in this
magnificent book grows out of and is in harmony with these chapters.” 33 Lehi’s prophecy seems
to be introductory to those of future Nephite prophets in at least two ways: it was foundational to
their understanding of the Messiah, and also to their teachings on the gathering of Israel.
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Lehi’s Influence on the Nephites’ Understanding of the Messiah
In his article, “To the Convincing of the Jew and Gentile that Jesus is the Christ,” Shon
Hopkin wrote, “[Lehi’s] early teachings formed the foundation of the Nephite understanding of
the Messiah.” 34 Hopkin reasoned that the prophecies of the Messiah on the small plates
influenced the Nephites for many generations, and the visions of later prophets such as King
Benjamin, Alma, Samuel, Mormon, and Moroni continued building on Lehi’s foundation.
Indeed, when Mormon added the small plates to his abridgment, he explained, “The things which
are upon these plates pleasing me, because of the prophecies of the coming of Christ” (Words of
Mormon 1:4, emphasis added). 35
Although Nephi did not include all of what his father taught on the small plates (see 1
Nephi 10:15), the prophecies about the Messiah he did engrave truly were foundational to the
rest of the Book of Mormon. First, Lehi taught the Messiah would also be a “Redeemer” and
“Savior of the world,” and that all mankind would be in a lost and fallen state forever unless they
should rely on this Redeemer (see 1 Nephi 10:4-6). Second, Lehi called the Messiah the “Lamb
of God, who should take away the sins of the world” (1 Nephi 10:10). Additionally, he also
taught the Jews would slay this Messiah, but He would rise from the dead (see 1 Nephi 10:11).
Many of these teachings are not clear in the Old Testament, but they are found throughout the
Book of Mormon. For example, there are few references in the Old Testament to God rising from
the dead, 36 but those words—specifically in reference to the Messiah—were repeated in the
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Kerry Hull (Salt Lake City: Deseret Book, 2015), 282.
34

Shon Hopkin, “To the Convincing of the Jew and Gentile that Jesus is the Christ,” 282, 298. The teachings of the
prophets mentioned can be found in Mosiah 3, Alma 7, Alma 33, Helaman 13, Mormon 7, and Mormon 8-9.
35

36

See, for example, Isaiah 26:19.

24

Book of Mormon at least ten times (see, for example, 2 Nephi 25:13-14; Mosiah 3:9-10; Alma
33:22; and Helaman 14:20). Furthermore, many Book of Mormon prophets—including Nephi,
Abinadi, Alma, and Amulek—taught how God would redeem men from their lost and fallen
state. 37
The titles Lehi used for the Messiah in his prophecy are also significant. The names
Redeemer, or Redeemer of the World, were used many times in the Book of Mormon by
numerous authors, but Lehi was the first. 38 The 1828 edition of Webster’s dictionary defines the
word Redeem as follows: “To purchase back; to ransom; to liberate or rescue from captivity or
bondage, or from any obligation or liability to suffer or to be forfeited.” 39 This definition seems
to fit Lehi’s usage of the title. Earlier in the prophecy, he had taught all mankind were lost and
fallen, and ever would be, and also that the Jews would be in captivity. This is an appropriate
name for the Messiah in the context which Lehi wrote – the return of the Jews from Babylonian
captivity and the gathering of the scattered remnants of Israel. When future prophets also wrote
about the remnants of Israel being grafted again into the house of Israel, most of them aptly used
the title Redeemer.
Like Lehi, several other prophets shared a personal witness of the Messiah during their
ministries. Nephi and Jacob each shared visions of the Messiah, both of which followed the
general description of Lehi’s vision (with a few important distinctions, to be shown later). 40
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Lehi did have access to many of the teachings in the Bible on the brass plates. The title Redeemer is also found in
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Comparable to Lehi, Nephi saw the Messiah’s coming, baptism, and death (see 1 Nephi 11:2033). Likewise, Jacob saw the Messiah would come among the Jews and be crucified (see 2 Nephi
10:3). In his prophecy, Lehi reminded his family how “great a number” of other prophets—
whom he did not name—had also testified of this Messiah and Redeemer of the world (see 1
Nephi 10:5). Like Lehi, other future Book of Mormon prophets—including Nephi, Jacob,
Abinadi, and many others—testified that “all the prophets” had prophesied of the coming of
Jesus Christ as the Messiah. 41
The Nephites’ Understanding of the Gathering of Israel
After teaching about the Messiah, Lehi also “spake much” concerning the house of Israel,
that they should be compared to an olive tree whose branches should be broken off and scattered
(1 Nephi 10:12). Elder Jeffrey R. Holland taught, “The olive tree is the central figure for Israelite
history, including the Lord’s effort to redeem Israel, both individually and collectively. . . . At its
most important level of interpretation this meant, as Lehi taught, that all the house of Israel
would come ‘to the knowledge of the true Messiah, their Lord and their Redeemer,’ truly a
foundational teaching of the Book of Mormon.” 42
This analogy became a major theme for many later prophets and leaders in the Book of
Mormon. 43 Nephi used symbolism of the tree when explaining the prophecy to his brothers (see
1 Nephi 15:7-20; 19:24), and Jacob delivered the entire analogy to show how the Jews would

See 1 Nephi 19:8-18; Jacob 7:11; Mosiah 13:33. Nephi2 referenced the teachings of Isaiah, Jeremiah, Zenos,
Zenock, and Ezias – the latter three whose teachings we do not have today (Helaman 8:19-24).
41
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later be gathered after rejecting the Messiah (see Jacob 4:14-6:13). 44 Prophets on the large plates
also referenced Lehi’s analogy. Mormon compared the believers during the time of Alma and
Amulek to a branch that was grafted into the true vine (see Alma 16:17), and Ammon used
similar language when describing the converted Lamanites after their mission to the land of
Nephi (see Alma 26:36).
In Lehi’s prophecy, it is significant that he called the Messiah a “Savior of the world” and
the “Redeemer of the world,” and also that He should take away the sins “of the world” (1 Nephi
10:5-6, 10). The Old Testament, with which Lehi was familiar, does not prophecy about a
Messiah “of the world.” By saying “of the world” three times in this sermon, perhaps Lehi was
trying to make a point. The prophecy was not just about the Jews or the remnants of the house of
Israel, but also about the Gentiles. In Hebrew, Gentiles literally means “the nations,” and in the
Old Testament, the term generally referred to anyone not of the nation or house of Israel. 45 Nephi
did not elaborate when he said that “spake much concerning the Gentiles,” but it is clear the
Gentiles played a role in Lehi’s prophecy about the gathering of the remnants of Israel, including
the Jews (see 1 Nephi 10:11-14).
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Lehi’s teachings about the gathering of Israel referenced these three distinct groups – the
Jews, the Gentiles, and the remnants of the house of Israel. Although Lehi’s teachings were
limited, it seems that (according to Lehi) they would have distinct roles and destinies. After the
Jews would slay the Messiah, branches of the house of Israel would be scattered; the Lord would
manifest himself—by the Holy Ghost—to the Gentiles; and then remnants of the house of Israel
should be grafted in (see 1 Nephi 10:11-14). These differences between the three groups are
consistent in the rest of the Book of Mormon. For example, many Book of Mormon prophets
referred to the seed of Nephi as remnants of the house of Israel, including Nephi, Captain
Moroni, the resurrected Savior, Mormon, and Moroni. 46 The remainder of this thesis will show
how Nephi, Jacob, Jesus Christ, Mormon and Moroni—the major voices who wrote and spoke
about prophecies and covenants to the house of Israel—all wrote distinct teachings about the
Jews and Gentiles in reference to the gathering of Israel in the latter days. It does not seem to be
a coincidence that when these prophets wrote about the remnants of the house of Israel being
gathered by coming to the knowledge of the Redeemer, they did so while also teaching about
Lehi’s other points in his prophecy in 1 Nephi 10:14. First, they taught the importance of the
Messiah, and that members of the house of Israel would be scattered due to rejecting him. And
second, they would be gathered as the Gentiles would receive the fulness of the Gospel.
These teachings were summarized on the Book of Mormon title page, which states that
among the book’s purposes is “to show unto the remnant of the house of Israel . . . the covenants
of the Lord, that they are not cast off forever – And also to the convincing of the Jew and Gentile
that Jesus is the Christ, the Eternal God, manifesting Himself unto all nations.” Lehi taught both
The phrase was used in a number of different combinations, including the following: “remnant of the house of
Israel” (see, for example, 1 Nephi 13:33; 2 Nephi 28:2; 3 Nephi 20:10); “remnant of the seed of Jacob/Joseph” (see
Alma 46:23-27; 3 Nephi 5:23-24; Mormon 5:24); and “remnant of the house of Jacob/Joseph” (3 Nephi 15:12;
Mormon 7:10).
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of these truths before his family even embarked for the promised land. Furthermore, his
prophecy from 1 Nephi 10 showed the two purposes would be fulfilled together. The remnant of
the house of Israel would know the covenants of the Lord and that they are not cast off forever,
by coming to the knowledge that Jesus is the Christ. Book of Mormon prophets after Lehi
fulfilled these purposes by following his foundational teachings from 1 Nephi 10.
1 Nephi 11-15 – Nephi’s Vision
As previously noted, Nephi may have used his father’s prophecy in 1 Nephi 10 as an
introduction to a new chapter of his own prophecies. After concluding his father’s teachings, he
wrote, “Having heard all the words of my father, concerning the things which he saw in a vision
. . . I, Nephi, was desirous also that I might see, and hear, and know of these things” (1 Nephi
10:17). He did see a heavenly vision of the things his father had taught and recorded it in much
more detail (see 1 Nephi 11-14). After Nephi had seen the vision, he concluded by saying, “The
things which I have written sufficeth me; and I have written but a small part of the things which I
saw. And I bear record that I saw the things which my father saw, and the angel of the Lord did
make them known unto me. And now I make an end of speaking concerning the things which I
saw” (1 Nephi 14:28-30). After the vision closed, Nephi found his brothers “disputing one with
another” about the teachings of their father (1 Nephi 15:2). Laman and Lemuel could not
understand their father’s teachings about the natural branches of the olive tree, the Gentiles, and
other symbols from the dream (see 1 Nephi 15:7, 21-24). Nephi was able to answer their
questions because he had just seen his own version of the dream.
Nephi’s response to his brothers was very similar to what his father had taught. He
answered that their family was a branch of the house of Israel and had been broken off from the
tree. However, they would later “be remembered again among the house of Israel; they shall be
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grafted in, being a natural branch of the olive tree” (1 Nephi 15:12, 16). Nephi also taught them
how their seed would be grafted in, and not surprisingly, he used his father’s phrase: their seed
would come to the knowledge of their Redeemer (see 1 Nephi 15:14). This section will examine
Nephi’s allusions to and expansion of Lehi’s teachings from his dream. First, it will show
similarities and differences between Nephi’s vision and Lehi’s dream, highlighting what Nephi
may have learned by seeing the vision himself. Second, it will discuss Nephi’s teachings to his
brothers about the gathering of Israel, emphasizing what he added to Lehi’s prophecy.
Nephi’s Vision and Lehi’s Dream
From the Book of Mormon text, it is clear Nephi’s vision not only had parallels to Lehi’s
prophecy of the house of Israel in 1 Nephi 10, but also to his dream of the tree in 1 Nephi 8.
Nephi separated the two chapters in his record, and a shallow reading of the two chapters may
make them seem disjointed. However, some hints in Nephi’s telling show his father’s two
visions go together. Before Lehi even told his family about the symbols of his dream, he said,
“Because of the thing which I have seen, I have reason to rejoice in the Lord because of Nephi
and also of Sam; for I have reason to suppose that they, and also many of their seed, will be
saved” (1 Nephi 8:3, emphasis added). Apparently, Lehi had learned about the future of Nephi’s
seed along with his dream of the tree. At the end of 1 Nephi 8, after Lehi had finished explaining
the symbols in the dream, Nephi said, “[My father] did exhort them . . . that they would hearken
to his words. . . . And after he had preached unto them, and also prophesied unto them of many
things . . . he did cease speaking unto them” (1 Nephi 8:37-38). From chapter 8 alone, it seems
that Lehi was done preaching to his family after sharing the dream. However, the next verse in
the following chapter says, “All these things did my father see . . . and also a great many more
things, which cannot be written upon these plates” (1 Nephi 9:1). In chapter 10, Nephi also
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added, “After my father had made an end of speaking the words of his dream, and also of
exhorting them to all diligence, he spake unto them concerning the Jews” (1 Nephi 10:2). Indeed,
it seems that Lehi’s dream and prophecy of the gathering of Israel were originally taught
together, but later separated into two chapters. 47
On first reading, it may also seem that Nephi’s vision was much different than Lehi’s.
His father’s dream was symbolic, and apparently, he did not tell his family all that it represented.
When Nephi was shown the beauty of the tree and whiteness of the fruit, he asked “to know the
interpretation thereof” (1 Nephi 11:11). Rather than explain the meaning of the dream with
words or symbols, the messenger gave Nephi a different interpretation than we might expect – he
showed a series of historical events. Nephi saw the life of the Son of God—including His birth,
baptism, ministry, and crucifixion—followed by a historic panorama of peoples on the promised
land, which included the seed of Lehi followed by nations of the Gentiles. While seeing these
events, he intermittently explained the meaning of the symbols from his father’s dream –
including the tree, the iron rod, the fountain of living waters, the great and spacious building, and
other symbols (see 1 Nephi 11:22, 25, 36; 12:16-18).
Several authors have pointed out that instead of representing something radically unlike
the symbols in Lehi’s dream, the different scenes in Nephi’s vision were historic examples of
them. The life of Jesus in Nephi’s vision (see 1 Nephi 11:21-32) was associated with the tree in
Lehi’s dream; the book that was carried forth to the Gentiles (see 1 Nephi 13:20) was a
representation of the iron rod; and the great and abominable church (see 1 Nephi 13:4-6) and
Grant Hardy proposed that the reason why Nephi separated 1 Nephi 8 and 10 in his record was to emphasize
chapter 9, in which Nephi explained he was commanded to make two separate sets of plates with varying purposes.
In making this note between the chapters, perhaps Nephi was stressing the sacredness of the prophecy in 1 Nephi 10.
See Grant Hardy, “Prophetic Perspectives: How Lehi and Nephi Applied the Lessons of Lehi’s Dream,” 204. Nephi
admitted that he wrote a more detailed account of his father’s teachings in his other plates (see 1 Nephi 10:15).
Perhaps he thought his audience would have access to both sets of plates and he summarized and separated his
father’s teachings to avoid repetition.
47

31

wars between the Nephites and Lamanites (see 1 Nephi 12:13-16) were connected to the great
and spacious building and filthy river, respectively. 48 Corbin Volluz also connected the two
versions of the vision by comparing the different groups of people in Nephi’s vision—the
remnant of his seed, and those who would accept the fulness of the gospel in the latter days—to
the various multitudes of people in Lehi’s dream that were pressing forward to obtain the path
that led to the tree. 49
In his vision, Nephi also saw scenes which helped him understand his father’s prophecy
about the house of Israel. In an article by Heather Hardy, titled “The Double Nature of God’s
Saving Work,” she pointed out that although several authors have connected Nephi’s vision with
Lehi’s dream, few have tied it to his father’s prophecy in 1 Nephi 10. She explained that in
Nephi’s vision, after seeing the tree and the precious fruit, Nephi surprisingly wanted “to know
the interpretation” of the tree rather than to taste of the fruit (see 1 Nephi 11:9-11). She suggested
that because of this desire, perhaps even Nephi at first did not understand his father’s teachings
about the house of Israel. 50 However, after experiencing the vision himself, he was no longer
ignorant about the prophecies concerning the house of Israel. Right after the vision, he boldly
answered his brothers’ questions about the dream, and spent almost all the remainder of the small
plates teaching about the promises made to the house of Israel.
48
See Amy Easton-Flake, “Lehi’s Dream as a Template for Understanding Each Act of Nephi’s Vision,” 179-198;
Grant Hardy, “Prophetic Perspectives: How Lehi and Nephi Applied the Lessons of Lehi’s Dream,” 203-204. Both
in The Things Which My Father Saw: Approaches to Lehi’s Dream and Nephi’s Vision, ed. Daniel L. Belnap, Gaye
Strathearn, and Stanley A. Johnson (Salt Lake City: Deseret Book, 2011).
49
He compared the multitude that was lost in the darkness to the destruction of the Nephites at the coming of Christ
(see 1 Nephi 8:21-23; 12:4); the multitude who partook of the fruit and then fell away to the utter destruction of the
Nephites (see 1 Nephi 8:24-28; 12:13-15); and other multitudes who held to the rod of iron and partook of the fruit
to those who took part of the “great and marvelous work” in the latter days (see 1 Nephi 8:30, 33; 14:7). He called
the vision a series of “prophetic interpretations” of the symbols that his father used. See Corbin T. Volluz, “Lehi’s
Dream of the Tree of Life: Springboard to Prophecy,” Journal of Book of Mormon Studies 2/2 (1993), 20-29.

She also suggested that because Laman and Lemuel’s questions in 1 Nephi 15 dealt with the symbols in the dream
and the prophecy, Lehi must have originally taught them together. See Heather Hardy, “The Double Nature of God’s
Saving Work,” in The Things Which My Father Saw: Approaches to Lehi’s Dream and Nephi’s Vision, 17-22.
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There are also a few obvious differences between Nephi and Lehi’s visions (or at least
what Nephi recorded of them). Nephi explained the vision through historical events rather than
symbols. Additionally, his vision seemed to focus on a different group of people. Lehi began his
prophecy by teaching about the Jews – how they would be taken captive into Babylon, but would
later return to Jerusalem, where the Messiah would be sent unto them. He also spoke of how the
Jews would reject and crucify the Messiah (see 1 Nephi 10:2-11). Like his father, Nephi saw the
life of the Messiah – His birth, ministry, and crucifixion (see 1 Nephi 11:15-33). However,
Nephi said nothing of the Jews. He simply called those who rejected and crucified the Messiah
“the people” (1 Nephi 11:28, 32). Nephi’s vision was not focused on the Jews; rather, it was
about the seed of Lehi. Nephi saw generations of his seed on the promised land, including their
wars and dealings with the Lamb of God after His death and resurrection. He saw generations of
his posterity live in righteousness only to later dwindle in unbelief and be overcome by the seed
of his brethren, who had become a dark and filthy people (see 1 Nephi 12). Lehi had spoken
much about the Gentiles – how the Holy Ghost would manifest himself unto them and how they
would receive the fulness of the Gospel (see 1 Nephi 10:11, 14). Nephi saw these scenes play out
in much more detail, but specifically in connection with his seed on the promised land (see 1
Nephi 13:12-13). Lehi prophesied the house of Israel would be “scattered upon all the face of the
earth,” but would later be “gathered together again” (1 Nephi 10:12-14). Likewise, Nephi also
saw scenes of this prophecy, but he again specifically described them in regard to his seed on the
promised land, and how the Gentiles would play a major role. He taught it would be the Gentiles
who would scatter the seed of Lehi before receiving the fulness of the Gospel and learning about
the covenants to the house of Israel (see 1 Nephi 13:14-15, 24). It would also be the Gentiles
who would bring that gospel back to the remnant of the seed of Lehi (see 1 Nephi 13:38).
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1 Nephi 15 – Nephi’s First Expansion of Lehi’s Prophecy
Although Nephi did not make any specific references in the vision to his father’s analogy
of the olive tree being scattered and gathered, the events he foresaw were essential in helping
him understand his father’s teachings about the future gathering of Israel. Because of what he
saw personally, he was able to confidently answer his brothers’ questions about the “natural
branches of the olive tree, and also concerning the Gentiles” (1 Nephi 15:7). Most of Nephi’s
response to his brothers was similar to what his father had already taught them. He reiterated that
their family was a branch of the house of Israel, and their leaving to the promised land was like a
branch being broken off from the house of Israel (see 1 Nephi 15:12). He also repeated what his
father had prophesied about the grafting in of the natural branches to the olive tree, saying it
would be “through the fulness of the Gentiles. . . . In the latter days, when our seed shall have
dwindled in unbelief . . . then shall the fulness of the gospel of the Messiah come unto the
Gentiles, and from the Gentiles unto the remnant of our seed” (1 Nephi 15:13). He then echoed
his father’s phrase, prophesying that their seed would come to the knowledge of their Redeemer
(see 1 Nephi 15:14).
However, Nephi also added new teachings that his father did not. Like Lehi’s
foundational prophecy, Nephi’s additional information is important to subsequent teachings of
the gathering of Israel in the Book of Mormon. Elder Jay Jensen said, “It is important to include
Nephi’s commentary on Lehi’s vision or dream as found in chapter 15. . . . They establish the
themes of covenants, the Messiah, the gathering of Israel, the Gentiles, and the Restoration. . . .
But it is Nephi’s commentary on them that established the centrality of the themes Moroni
outlines in the entire Book of Mormon (in the Title Page). For me, 1 Nephi 15 is one of the most
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important chapters in the entire Book of Mormon.” 51 The rest of this section will highlight one
aspect of how Nephi expanded on his father’s prophecy, and in what ways it was influential to
the rest of the Book of Mormon.
Nephi built upon his father’s teachings by what he taught it would mean for the remnant
of the house of Israel to come to the knowledge of their Redeemer. He taught they would need to
(A) “know that they are of the house of Israel, and that they are the covenant people of the
Lord;” (B) “and then shall they know and come to the knowledge of their forefathers;” (C) “and
also to the knowledge of the gospel of their Redeemer, which was ministered unto their fathers
by him.” Nephi then concluded that essential verse with, “that they may know how to come unto
him and be saved” (1 Nephi 15:14, emphasis added). To summarize what Nephi said, the
remnant of Israel would need to know how to come to the knowledge of the Redeemer. They
would understand how by knowing they are the covenant people of the Lord, by knowing of their
forefathers, and by knowing of the Redeemer’s gospel.
Nephi did not specifically clarify how he knew the remnant of Israel would need to know
those precise details, but one scene from his vision may be the key to unlocking his explanation.
In the vision, when he saw the Gentiles receiving the fulness of the Gospel, he saw they had a
book, which was a record of the Jews (the Bible) and was of great worth unto the Gentiles (see 1
Nephi 13:23). The book is what brought the Gentiles to Nephi’s conclusions of how to come to
the knowledge of the Redeemer. In his vision, the angel told him the book contained the
covenants of the house of Israel, and also the gospel of the Lord (see 1 Nephi 13:23-24).
However, Nephi’s prophecy was principally about the seed of Lehi—not just the Gentiles—and
in his vision, many of the plain and precious parts of the gospel, and also the covenants of the
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Elder Jay E. Jensen, “The Precise Purposes of the Book of Mormon,” 3.
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Lord, were taken out of the book before it went forth to the seed of Lehi (see 1 Nephi 13:26). In
order to teach the people in the latter days how to come to the knowledge of the Redeemer, the
angel told Nephi God would prepare much of His gospel in other writings. The “other writings”
would be written by the seed of Lehi but would first be brought forth to the Gentiles in the latter
days, who would then bring them to the seed of Lehi (see 1 Nephi 13:34-39). From the beginning
of his ministry—even before he made his record—Nephi knew his seed would return to the
covenants in the latter days, and they would do so because of a record.
Modern scholars have written about the importance of the book, and also the second
record, in Nephi’s vision. Joseph Spencer reasoned that because Nephi knew gospel and
covenant teachings would be taken out of the book (the Bible), he intentionally wrote about those
topics in almost all of his remaining sermons. He concluded, “Long before the Book of Mormon
would take shape, its first prophet saw in vision what the record’s ultimate purpose would be.
And its purpose is to launch the covenantal project that began with Abraham’s call thousands of
years ago.” 52 Jared Ludlow, in an article titled, “They Are Not Cast Off Forever: Fulfillment of
the Covenant Purposes,” showed that Nephi’s vision about other writings coming forth had an
impact on many other Book of Mormon authors. Like Nephi, they were also promised their
writings would be instrumental in helping future generations of the Lamanites come back to the
gospel. Enos, Alma, Samuel, Ammaron, Mormon, and Moroni all spoke of such promises. Some
of those prophets even buried their plates in the ground so they would be preserved, following
the prophecy of Nephi that said the record would be “hid up” (1 Nephi 13:35). 53
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Joseph Spencer, Vision of All, 11.

The references to those promises can be found in Enos 1:13; Alma 37:12-14; Helaman 15:11-13; 4 Nephi 1:48-49;
Mormon 8:14-16, 23-26; and Moroni 10:24, 27. See Jared Ludlow, “They Are Not Cast Off Forever,” in The
Coming Forth of the Book of Mormon, 270-272.
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These points show that when Nephi taught his brothers their seed would “come to the
knowledge of their Redeemer . . . that they may know how to come unto Him and be saved,” he
understood they would need to also know “that they are the covenant people of the Lord; and
then shall they know and come to the knowledge of their forefathers, and also to the knowledge
of the gospel of their Redeemer” (1 Nephi 15:14, emphasis added). Lehi did not teach these
crucial details when explaining his first prophecy about the house of Israel. This verse from
Nephi is the reason why Elder Jay Jensen taught 1 Nephi 15 was one of the most important
chapters in the Book of Mormon. Quoting the teachings of Nephi, he said, “Those who come to
this knowledge of [Christ and His Gospel] ‘will rejoice’ and ‘come into the true fold of God’ and
be grafted into the ‘true olive tree’ (1 Nephi 15:15-16). . . . As people come to this knowledge
and are grafted in, we see the grand fulfillment of the promises made to Abraham.” 54
1 Nephi 19-22 – Nephi’s Sermon to His Brothers
Nephi finished answering his brothers’ question about the Gentiles and the gathering of
the remnants of Israel by teaching them about “the restoration of the Jews in the latter days” by
“rehearsing unto them the words of Isaiah, who spake concerning the restoration of the Jews, or
the house of Israel” (1 Nephi 15:19-20). 55 Although Nephi did not elaborate on those details at
the time in 1 Nephi 15, he resumed teaching about the gathering of Israel, using the prophecies
of Isaiah, at the end of 1 Nephi. After writing the story about how they journeyed through the
wilderness and across the sea to the promised land (see 1 Nephi 16-18) followed by the Lord’s
commandment to start engraving the record on plates (see 1 Nephi 19:1-6), Nephi returned to the
foundational teachings of the Messiah and the house of Israel (see 1 Nephi 19:7-22:31).
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Elder Jay E. Jensen, “The Precise Purposes of the Book of Mormon,” 3-4.
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Laman and Lemuel had other questions that Nephi addressed in this chapter, but the remainder of them were
concerning the symbols of Lehi’s dream from 1 Nephi 8, not the gathering of Israel (see 1 Nephi 15:21-36).
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Nephi’s inclusion of the writings of Isaiah was not unique to these chapters. In much of 2
Nephi, he quoted entire chapters of Isaiah, along with teachings from his father and younger
brother, Jacob. Additionally, he also quoted and alluded to the teachings and prophecies of many
other prophets. During their journeys in the wilderness, Nephi had already connected his
family’s experiences to those of Moses and his people in the wilderness (see 1 Nephi 4:2; 17:2250). In this sermon to his older brothers in 1 Nephi 19-22, Nephi also referenced other teachings
on the brass plates – including the books of Moses and also the prophecies of Zenock, Neum,
and Zenos. He especially emphasized the writings of Isaiah – quoting Isaiah 48-49 in full in the
next two chapters (see 1 Nephi 19:7-23 and chapters 20-21). 56
Nephi referenced the teachings of these ancient prophets to continue his message of the
coming of the Messiah and His promises to the house of Israel. Other prophets had taught similar
things to Lehi and Nephi in their prophecies. Nephi incorporated the prophecies of Zenock,
Neum, and Zenos to show that other prophets had taught of the death of the Messiah. Like
Nephi, these prophets had prophesied that the house of Israel would be “scourged” after
crucifying and rejecting the God of Israel (see 1 Nephi 19:9-10, 13-14). Nephi also quoted these
prophets to show that when the Messiah would die, many natural disasters and signs would
testify to “those who are of the house of Israel” and “those who should inhabit the isles of the
sea,” of the death of the Messiah (see 1 Nephi 19:10-12). Additionally, like Nephi and Lehi,
these prophets had written that when the house of Israel would “no more turn aside their hearts
against the Holy One of Israel, then will He remember the covenants which He made to their

Grant Hardy pointed out that Nephi’s recurring pattern of quoting ancient prophets gave him a distinct voice. “No
one else is so focused on ancient Hebrew texts. . . . Nephi was the only Book of Mormon author to receive a
classical Hebrew/Egyptian education, so it is not surprising that he remains the most literate of the Nephite prophets.
Indeed, he structures his teachings in a way that suggests he is working from written documents.” Grant Hardy,
Understanding the Book of Mormon, 63.
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fathers. Yea, then will He remember the isles of the sea; yea, and all the people who are of the
house of Israel” (1 Nephi 19:15-16). Just like he had taught in his previous sermon, Nephi
reiterated that God would keep His covenants with Israel when they returned to Him.
During this sermon about the Messiah and the gathering of Israel (1 Nephi 19-22), Nephi
alluded to Lehi’s phrase come to the knowledge of the Redeemer two times – once in the
beginning of his address in chapter 19, and again at the end in chapter 22. The first time, Nephi
plainly acknowledged his purpose when he said, “I, Nephi, have written these things unto my
people, that perhaps I might persuade them that they would remember the Lord their Redeemer.
. . . But that I might more fully persuade them to believe in the Lord their Redeemer I did read
unto them that which was written by the prophet Isaiah; for I did liken all scriptures unto us, that
it might be for our profit and learning” (1 Nephi 19:18, 23, emphasis added). After Nephi taught
them the prophecies of Isaiah (see 1 Nephi 20-21), his brothers did not understand (see 1 Nephi
22:1). Nephi summarized Isaiah’s teachings by repeating what he and his father had taught them
previously. The house of Israel would be “scattered upon all the face of the earth, and also
among all nations” (1 Nephi 22:3). Afterward, the Lord would do a “marvelous work among the
Gentiles, which shall be of great worth unto our seed . . . and it shall also be of worth unto the
Gentiles; and not only unto the Gentiles but unto all the house of Israel, unto the making known
of the covenants of the Father” (1 Nephi 22:8-9). After the Gentiles would make known the
covenants with the house of Israel, they would “bring them again out of captivity, and they shall
be gathered together . . . and they shall know that the Lord is their Savior and their Redeemer,
the Mighty One of Israel” (1 Nephi 22:12, emphasis added).
Author Garold Davis, while comparing this sermon to Lehi’s dream and Nephi’s vision,
said, “Nephi’s commentary on Isaiah 48 and 49 in 1 Nephi 19 and 22 is entirely consistent with
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Lehi’s commentary that Nephi recorded in 1 Nephi 10 and 15.” 57 Indeed, Nephi’s teachings in
these chapters were consistent with what he had already taught. However, Nephi’s teachings in
chapters 19-22 did much more than simply reiterate what he had already explained; these
chapters prophesied of the Messiah and the gathering of Israel in an entirely new way. He
developed the doctrinal relationship between the Messiah and the house of Israel in 1 Nephi 19
through 22 in two ways. First, Nephi built upon his teachings by likening the prophecies of
Isaiah to his own family’s circumstances in the new world. Second, he then offered his own
prophetic commentary on coming to the knowledge of the Redeemer in chapter 22.
Nephi Likening Isaiah
In Nephi’s introduction to his first two Isaiah chapters (see 1 Nephi 20-21), he wrote, “I
did read many things to [my brethren], which were engraven upon the plates of brass, that they
might know concerning the doings of the Lord in other lands, among the people of old. . . . But
that I might more fully persuade them to believe in the Lord their Redeemer I did read unto them
that which was written by the prophet Isaiah; for I did liken all scriptures unto us, that it might be
for our profit and learning” (1 Nephi 19:22-23). He said he did read the writings of Isaiah, but
also that he did liken them unto his people. Rather than simply “relating” the teachings of Isaiah,
Nephi’s definition of “likening the [words of the prophet] unto yourselves” (1 Nephi 19:24) may
have been far more profound.
A detailed comparison of Isaiah 48-49 in the King James Version and Nephi’s usage of
them in 1 Nephi 20-21 shows some minor discrepancies – some of which are inconsequential
and some which may be substantial. 58 As noted earlier, some Latter-day Saint scholars
Garold Davis, “Pattern and Purpose of the Isaiah Commentaries in the Book of Mormon,” in Mormons, Scripture,
and the Ancient World: Studies in Honor of John L. Sorenson, ed. Davis Bitton (FARMS, 1998), 285.
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prophecies to show how Nephi used them to expand Lehi’s prophecy about the gathering of Israel.
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recommended that the reason why the text of Isaiah from 1 Nephi 20-21 differs from modern
copies of the Bible is because Nephi’s copy of Isaiah’s writings on the brass plates may have
been a more original or complete rendition. 59 However, more recent Isaiah scholars have
interpreted these chapters differently – suggesting Nephi added and changed phrases on purpose
to fit the circumstances of Lehi’s family. Grant Hardy wrote, “[Nephi] does not deny the validity
of the original, historic meaning of Isaiah’s warnings, but he virtually ignores the original setting
in favor of reinterpreting the words so that they apply to his own predictions of the distant future.
. . . [Nephi’s usage of Isaiah’s] phrases fit into a fresh prophecy that recontextualizes and
expands the meaning of the original, always with particular reference to his own people.” 60
Joseph Spencer, in his groundbreaking book, The Vision of All, agreed with this conclusion. He
proposed that in order for Isaiah’s prophecy to be clear “from the perspective of the remnant or
the branch, it’s necessary to liken the text.” He continued, “By reworking the text . . . words that
were most likely intended originally to speak to those in Babylonian exile (in the writings of
Isaiah) have been reworked in a preliminary way, allowing them to be more readily likened to
others sorts of Israelites in exile—scattered across the earth.” 61
Before continuing about Nephi’s purposes in possibly changing the wording of the
prophet Isaiah, it is important to first address the differences. In Isaiah 49, the prophet began his
prophecy by saying, “Listen, O isles, unto me; and hearken, ye people from far” (Isaiah 49:1).
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When Nephi wrote this chapter, he added several new phrases to the beginning, slightly changing
the audience. He started, “Hearken, O ye house of Israel, all ye that are broken off and are
driven out . . . yea, all ye that are broken off, that are scattered abroad, who are of my people, O
house of Israel. Listen, O isles, unto me; and hearken ye people from far” (1 Nephi 21:1,
emphasis added). In the verses that followed, Nephi included a few additional phrases, which
also emphasized his audience. In verse 8, Nephi added the phrase, “O isles of the sea,” and in
verses 12 and 15—when Isaiah was talking about the gathering of Israel and the mercy of the
Lord—he added the phrase, “O house of Israel.” Each of these phrases are not found in Isaiah 49.
To strengthen the suggestion that Nephi added those phrases on purpose, in his introduction to
the Isaiah chapters in 1 Nephi 19, he said the phrase “isles of the sea” three additional times –
and each time it was in reference to signs and promises to the house of Israel (see 1 Nephi 19:10,
12, 16). He may have been linking Isaiah’s writings to his own teachings in 1 Nephi 19.
Just before chapter 19, Lehi’s family had crossed the sea and come to the new land of
promise (see 1 Nephi 18:23-25). This experience for Lehi’s family was significantly different
compared to other groups that had been scattered in Israelite history. In the Bible, groups of the
promised family of Israel who had been dispersed (to Egypt, Babylon, or simply “the
wilderness”) usually gathered back to the promised land of Jerusalem/Canaan, symbolizing their
return to the covenant. But the journey of Lehi’s family may have seemed different, for they had
no promise of returning to the land of Israel. Instead, they were going to a new land and were
therefore experiencing a new type of scattering. In his article, “‘Even as Our Father Lehi Saw’:
Lehi’s Dream as Nephi Cultural Narrative,” Daniel Belnap wrote that the Nephite migration
differed “fundamentally from the Israelite Exodus narrative, a difference not lost on the
Nephites. One of the biggest challenges the Book of Mormon prophets had to deal with was the
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overall communal sense of being scattered, abandoned, and lost, without any promise of
returning home. To recognize this ongoing fear, one need only look at Nephi’s message in 1
Nephi 19-21.” 62 In chapter 19, when Nephi repeatedly emphasized the promises to groups of
Israel on the isles of the sea, perhaps he was trying to affirm that even though his family was
being scattered in a unique way, they were still of the house of Israel, and God would remember
them in His promises. Isaiah’s writings in these chapters highlight that very concept. He
prophesied, “Zion hath said, the Lord hath forsaken me, and my Lord hath forgotten me—but I
will show that He hath not. For can a woman forget her sucking child, that she should not have
compassion on the son of her womb? Yea, she may forget, yet will I not forget thee, O house of
Israel” (1 Nephi 21:14-15). Indeed, in 1 Nephi 19, the last verse before he began the Isaiah
chapters, Nephi encouraged his people—whom he called a “remnant of the house of Israel, a
branch who have been broken off”—to “hear the words of the prophet” Isaiah and “liken them
unto yourselves.” He reasoned that by doing this, his people “may have hope as well as your
brethren from whom ye have been broken off” (1 Nephi 19:24, emphasis added).
Nephi’s usage of Isaiah in this sermon expanded on Lehi’s prophecy in that he quoted an
ancient prophecy about the gathering of Israel, but then adapted that prophecy to his own
circumstances – that their own remnant would be gathered back into the house of Israel by
coming to the knowledge of the Redeemer. This new type of sermon, that of “likening the
scriptures unto yourselves” (1 Nephi 19:24), fits in the category of expanding Lehi’s original
prophecy (rather than being in a class of its own) because Nephi introduced the likening by
teaching his father’s same prophetic formula. He began by teaching the Messiah would be
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crucified, remnants of the house of Israel would be scattered, and then they would later be
remembered when they would “no more turn aside their hearts against the Holy One of Israel”
(see 1 Nephi 19:10-15). Nephi even echoed his father’s phrase when he told of his purpose – “I,
Nephi, have written these things unto my people, that perhaps I might persuade them that they
would remember the Lord their Redeemer” (1 Nephi 19:18, emphasis added).
1 Nephi 22 – Nephi’s Commentary on the Isaiah Chapters
Nephi expanded his teachings on the house of Israel even more after he finished reading
the writings of Isaiah because his brothers did not understand what he taught. They wanted to
know whether the things he taught were “according to the spirit and not the flesh” (1 Nephi
22:1). Nephi did not clarify which part of the chapter they did not comprehend. Possibly it was
the last part of Isaiah 49, where Isaiah taught the Lord will “feed them that oppress thee with
their own flesh; they shall be drunken with their own blood as with sweet wine” (1 Nephi 21:26).
Or, perhaps they did not understand Isaiah’s words about the Gentiles. He had said the Lord will
“lift up mine hand to the Gentiles, and set up my standard to the people; and they shall bring thy
sons in their arms, and thy daughters shall be carried upon their shoulders. And kings shall be thy
nursing fathers, and their queens thy nursing mothers” (1 Nephi 21:22-23). Laman and Lemuel
were not the only ones who were interested in that prophecy; it is one of the more referenced
Isaiah verses in all of the Book of Mormon. 63 Even though we do not know which parts (or all)
of the Isaiah chapters Nephi’s brothers did not understand, Nephi’s response gave some clues as
to what they wanted to know.
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Nephi explained again that the house of Israel will be scattered upon all the face of the
earth and among all nations. He added that their family was not the first group to be led away,
but “the more part of all the tribes have been led away; and they are scattered to and fro upon the
isles of the sea” (see 1 Nephi 22:3-4). Nephi continued, “And since they have been led away,
these things have been prophesied concerning them, and also concerning all those who shall
hereafter be scattered and be confounded, because of the Holy One of Israel” (1 Nephi 22:5).
This commentary from Nephi shows the gathering of Israel is not just about one specific group
coming back to the promises of the Lord. The Holy One of Israel aimed to gather all of His
chosen people, including those scattered before Lehi’s family, and those who might be
confounded later. Nephi shared the words of Isaiah to support his words.
It is important to note that the Book of Mormon’s usage of the term “Gentile” in the
Book of Mormon seems to vary slightly from how it was used in the Bible. Monte Nyman
explained that rather than strictly being nations who were not Israelites, Gentiles in the Book of
Mormon “are generally all those who are not Jews or who did not come from the Jewish
people.” 64 In this definition, in addition to those who are not from the family of Israel, even
peoples who are literal descendants of the house of Israel could be considered “Gentiles” because
they never lived in Jerusalem. For example, Joseph Smith was a descendant of Israel through
Joseph of Egypt, but in the Book of Mormon he was still considered a Gentile. 65
Clarifying the Book of Mormon’s message to the Gentiles is important because Nephi
reiterated that these promises were not just offered to the family of Israel. After the remnant of
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Lehi’s seed would be scattered, the Lord would “proceed to do a marvelous work among the
Gentiles” (1 Nephi 22:8). This marvelous work would be of worth unto the Gentiles, and also to
their seed, for the Gentiles would gather together the remnants, which would be “likened unto
their being nourished by the Gentiles and being carried in their arms and upon their shoulders” (1
Nephi 22:8). The gathering of Israel would be on a much larger scale than what the family of
Lehi and the house of Israel at Jerusalem may have realized. The Lord would “make bare His
arm in the eyes of all the nations” (1 Nephi 22:11, emphasis added). To add to Nephi’s
conclusion on this point, he also referenced a prophecy from Genesis concerning the Abrahamic
Covenant. When teaching about how the gathering of Israel would also be of worth to the
Gentiles, he said the blessings would be unto the Gentiles and “all the house of Israel, unto the
making known of the covenants of the Father of heaven unto Abraham, saying: In thy seed shall
all the kindreds of the earth be blessed” (1 Nephi 22:9; see also Genesis 12:2-3).
This was not the first time, nor the last, 66 that Nephi taught about the expanded purpose
of gathering all the kindreds of the earth. He had already taught the gathering would come by
way of the Gentiles so the Lord “may show His power unto the Gentiles” (1 Nephi 15:17-18). He
added to this concept before sharing Isaiah. In 1 Nephi 19:17, he said, “All the earth shall see the
salvation of the Lord, saith the prophet; every nation, kindred, tongue, and people shall be
blessed.” Joseph Spencer summarized Nephi’s writings in this way: “What Nephi sees in Isaiah
49 is . . . something much, much bigger than just the return [of the Jews] to Palestine from
Babylon. . . . He finds there a larger pattern: the eventual redemption of all the scattered branches
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of Israel from among the Gentile nations. . . . He wants to see in this remarkable chapter a series
of allusions to events, of which escape from Babylon is only a foretaste.” 67
In using the writings of Isaiah to expand Lehi’s prophecy about the house of Israel, Nephi
did not lose sight of his father’s definition of what it would mean for them to be grafted back in
by coming to the knowledge of the Redeemer. His commentary to his brothers was filled with
teachings about the Messiah. In the beginning of the chapter, he clarified that the reason many
remnants of the house of Israel would be scattered and confounded was because they would
harden their hearts against the Holy One of Israel (see 1 Nephi 22:5). He also taught that all the
kindreds of the earth could not “be blessed unless He shall make bare His arm in the eyes of the
nations . . . in bringing about His covenants and His gospel” (1 Nephi 22:10-11). In order to be
gathered in, the Lord’s people would need to come unto His covenants and His gospel, just like
Nephi had explained after his vision (see 1 Nephi 15:14). Nephi concluded his teachings about
the gathering by concluding with Lehi’s phrase. He said, “Wherefore, he will bring them again
out of captivity . . . and they shall be brought out of obscurity and out of darkness; and they shall
know that the Lord is their Savior and their Redeemer, the Mighty One of Israel” (1 Nephi
22:12, emphasis added). To answer his brother’s question, these teachings confirmed the grafting
in of their seed would be literal. But before they could be gathered physically, the remnant of
Lehi would need to first come to a spiritual understanding of the Messiah, which would occur by
knowing that the Lord is their Savior and their Redeemer.
Conclusion
As has been shown, one of Nephi’s major focuses in 1 Nephi was the gathering of Israel.
After writing about his family leaving Jerusalem in chapters 1-7, he wrote about his father’s
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visions and prophecy about the gathering of Israel in chapter 8 and 10. He followed those
teachings with a distinct vision of his own, which also focused on the gathering of his seed in
chapters 11-15. After Nephi narrated his family’s journey through the wilderness to the promised
land in 1 Nephi 16-18, he returned to the subject of Israel by quoting ancient prophecies,
including likening the prophecies of Isaiah in 1 Nephi 19-22. Of the twenty-two chapters of 1
Nephi, at least half were dedicated to the subject. Most important, the authors of 1 Nephi—
including Lehi, Isaiah (and other ancient prophets), and especially Nephi—taught about the
house of Israel in connection with their prophecies of the Messiah. The remnants of Israel would
be grafted in by coming to the knowledge of the Redeemer.
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Chapter 5: 2 Nephi’s Focus on the Savior

The bulk of the message of 1 Nephi focuses on the gathering of the house of Israel and
how the gathering is tied to understanding the Messiah. 2 Nephi continued Nephi’s message.
Almost every chapter includes this theme. After Nephi abruptly ended the narrative of his
family’s journey to the Americas in 1 Nephi 18, he told almost nothing more of his family’s
experiences on the small plates. Of the thirty-three chapters in 2 Nephi, all but one include
discussions on the theme of the gathering of Israel and the doctrine of the Messiah. Joseph
Fielding McConkie and Robert Millett wrote, “Second Nephi is one of the greatest doctrinal
books in the canon of scripture. No book within the covers of the Bible and few within the Book
of Mormon can rival it for breadth or purity of doctrine. Excepting only the first and the fifth
chapters of his book, it is without story line. . . . No book of scripture contains more by way of
prophecy relative to the last days than does 2 Nephi. If a single theme is to be ascribed to this
book, it is, as with the Book of Mormon itself, the testimony that Jesus is the Christ, the Eternal
God, and that salvation comes only through his merits, mercy, and grace.” 68
Throughout his writings, Nephi wrote his purposes in engraving the plates. After
recounting the story of obtaining the brass plates (see 1 Nephi 3-5), he stated that the fulness of
his intent on his own plates would be to “persuade men to come unto the God of Abraham, the
God of Isaac, and the God of Jacob, and be saved” (1 Nephi 6:4). This purpose statement shows
Nephi was focused on teaching salvation through God, as well as His covenants with the family
of Israel. Later, Nephi clarified that the small plates would be for the “ministry and the
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prophecies, the more plain and precious parts of them” (1 Nephi 19:3). He also said that although
all writings on plates are considered “sacred,” the writings on the small plates were “the more
sacred things” for the knowledge of his people (1 Nephi 19:5-6). Perhaps this is the reason why
he wrote narrative information only at the end of 2 Nephi 4 and chapter 5. After Lehi gave his
closing sermon “according to the feelings of his heart and the spirit of the Lord which was in
him, he waxed old. And it came to pass that he died, and was buried” (2 Nephi 4:12). Nephi
recorded that days after Lehi’s death, Laman and Lemuel and the sons of Ishmael were angry
with him, even to the point of seeking to take away his life (see 2 Nephi 4:13; 5:1-2). All the
people who “believed in the warnings and the revelations of God” and those who “did hearken
unto [Nephi’s] words” left the land of their first inheritance and settled a new land, which they
called the land of Nephi (see 2 Nephi 5:6-8). Nephi wrote of how they sowed seed, raised
animals, prepared for war, built buildings – including a temple, and consecrated priests and
teachers over the people (see 2 Nephi 5:11-27). It was at this point Nephi made and started
engraving the small plates of Nephi (see 2 Nephi 5:29-31).
After 2 Nephi 5, Nephi did not record any historical accounts of the Nephites and
Lamanites, but instead emphasized sermons and prophecies. As in 1 Nephi, these sermons were
included in sections, and each section taught about Nephi’s stated purposes – salvation through
the Messiah and the promises to the house of Israel. 2 Nephi begins with the last sermon of
father Lehi in chapters 1 through 4, and after the Nephites split from the Lamanites in chapter 5,
Nephi finished the book with three groups of sermons from three different authors. Between the
first discourse by Jacob in 2 Nephi 6-10 and the “Isaiah chapters” in 2 Nephi 12-24, Nephi wrote
the reasons why he included their teachings in chapter 11. Like Nephi himself, Jacob and Isaiah
had seen the Redeemer, and Nephi “[delighted] in proving unto [his] people the truth of the
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coming of Christ,” and “save Christ should come all men must perish” (2 Nephi 11:2, 4, 6). He
used their testimonies—in addition to his own—to establish God’s word with three witnesses
(see 2 Nephi 11:3). Nephi also admitted he used their words to testify of “the covenants of the
Lord which he hath made to our fathers” (2 Nephi 11:5). He finished his record by giving
commentary on the writings of Isaiah, including his own unique prophecies in 2 Nephi 25-30.
His last three chapters in 2 Nephi 31-33 contain “a few words . . . concerning the doctrine of
Christ” (2 Nephi 31:2).
This chapter will highlight selected teachings and prophecies from the book of 2 Nephi,
discussing how each section and author alluded to and expanded upon Lehi’s original prophecy
about the gathering of Israel by coming to the knowledge of the Redeemer. There are three
sections: the closing words of Lehi from chapters 1-4, Jacob’s sermon from chapters 6-10, and
Nephi’s sermon in 2 Nephi 25-30, which comments on the Isaiah chapters and teachings about
the doctrine of Christ. Although the sections seem to emphasize different teachings and topics,
the sermons can all be tied together with one unifying theme – the gathering of Israel by
understanding and following Jesus Christ.
2 Nephi 1-4 – Lehi’s Last Sermon
The beginning of 2 Nephi seems to directly follow the end of 1 Nephi 22. After Nephi
had prophesied about the gathering of Israel and encouraged his brothers to be obedient to the
commandments of the Lord, Lehi spoke to the family. He taught them about the importance of
inheriting a promised land and encouraged his rebellious sons to “awake” and “be men” (see 2
Nephi 1:13-23). He also spoke to some of the men and families individually – to Jacob about
redemption, the fall, and agency in chapter 2; to Joseph about the prophecies of Joseph of Egypt
in chapter 3; and before he died, he encouraged the families of Laman, Lemuel, the sons of
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Ishmael, and Sam to keep the commandments of God in chapter 4. This section will examine
how Lehi used these topics to teach about the covenants of God to Israel, and especially how
those promises were tied to the Messiah.
2 Nephi 1 – The Promised Land and Obedience to the Lord
When Lehi began his last sermon to his family, he told them he had seen in vision that
Jerusalem was destroyed. He took the opportunity to “rehearse unto them how great things the
Lord had done for them in bringing them out of the land of Jerusalem . . . and the mercies of God
in sparing their lives” (2 Nephi 1:1-4). Although they had left the covenant land of Jerusalem, the
Lord had given them another “land of promise, a land which is choice above all other lands” (2
Nephi 1:5). Lehi also stated the Lord had covenanted the “land unto [him], and to [his] children
forever” (2 Nephi 1:5).
Lehi then taught his family that the promised land they received was given with certain
stipulations. He taught them that no people would be brought “into this land save they shall be
brought by the hand of the Lord,” and once they were here, the people would need to “serve Him
according to the commandments which he hath given” (2 Nephi 1:6-8). If the people would do as
the Lord had explained, that is, keep His commandments, they would have certain blessings that
were tied to living on a promised land. He taught his people (and any other peoples who were
brought here) that if they would serve the Lord, the land would always “be a land of liberty unto
them; wherefore they shall never be brought down into captivity” (2 Nephi 1:7). He also
explained the land would be “kept as yet from the knowledge of other nations . . . that they may
possess this land unto themselves,” and none would “molest them, nor take away the land of
their inheritance; and they shall dwell safely forever” (2 Nephi 1:8-9). However, if they would
reject the Lord and enter into iniquity after having so many blessings and so much knowledge

52

given to them, they would be cursed, and other nations would scatter and smite them (see 2
Nephi 1:7, 10-11). Lehi then alluded to his earlier prophecy about the house of Israel from 1
Nephi 10, in which he linked the gathering of Israel to coming to the knowledge of the true
Messiah, their Lord and their Redeemer (1 Nephi 10:14, emphasis added). When teaching his
children about the promised land, he said the judgments from God would rest upon them “if the
day shall come that they will reject the Holy One of Israel, the true Messiah, their Redeemer and
their God” (2 Nephi 1:10, emphasis added). 69
Lehi’s teachings in this chapter expanded on his earlier prophecy in that he connected the
promised land on the Americans to the covenants of God with his seed. As part of the covenant,
his posterity would be blessed, protected, and prospered on the land forever. However, because
his seed had “received so great blessings from the hand of the Lord—having a knowledge of the
creation of the earth . . . and the great and marvelous works of the Lord” (2 Nephi 1:10), they
would need to keep the Lord’s commandments. Lehi told his family these conditions at least ten
times in his last sermon. He wanted to make it clear that if they wanted to receive the blessings
of the Lord on the promised land, they needed to follow and serve Him. This theme is best
summarized by his short message to the children of Laman. He taught, “The Lord God hath said
that: Inasmuch as ye shall keep my commandments ye shall prosper in the land; and inasmuch as
ye will not keep my commandments ye shall be cut off from my presence” (2 Nephi 4:4). 70
Perhaps this sermon is why Nephi spent so much time and effort in helping his family
keep the commandments of the Lord. He consistently reminded them to keep the commandments
in all things (see, for example, 1 Nephi 3:16, 21; 4:4, 34; 15:10, 25). In the wilderness, Nephi
In all of Lehi’s writings (that Nephi recorded on the small plates), the title true Messiah was used in only those
two references.
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had also clarified to his brothers the Lord did not favor the children of Israel at the time of
Moses. He “remembered the covenants which He had made” to them because they were obedient
to the Lord, and “had [Him] to be their God” (1 Nephi 17:34-40). Historian Steven L. Olsen
wrote that in the Book of Mormon, the chosen status is “recognized by allegiance to God’s law.”
He continued, “In Nephi’s record, obedience to God’s law distinguishes the house of Israel from
all other groups. Membership in the house of Israel is ultimately determined by faithfulness to
the covenant with Abraham, including keeping its commandments and receiving its blessings.” 71
After Lehi taught his family about the blessings of receiving the promised land and the
importance of obeying the Lord’s commandments, he spent much of the remainder of his sermon
encouraging his posterity to follow the Lord. He pleaded, “O that ye would awake; awake from a
deep sleep, yea, even from the sleep of hell, and shake off the awful chains by which ye are
bound, which are the chains which bind the children of men, that they are carried away captive
down to the eternal gulf of misery and woe. Awake! And arise from the dust” (2 Nephi 1:13-14,
emphasis added). Many of the words and phrases Lehi used in these verses came from a
prophecy of Isaiah, in which the prophet encouraged the people of Zion to “Awake . . . shake
thyself from the dust,” and “loose thyself from the bands of thy neck, O captive” (Isaiah 52:1-2).
Heather Hardy pointed out that Isaiah used these words to encourage unrighteous Israel to repent
and turn back to the Lord before their Babylonian captivity. Lehi “recontextualizes the prophecy
in …terms for his wayward sons.” 72 Lehi knew that for his family to receive the covenant
blessings of the Lord on the new land of promise, his sons would need to turn to the Redeemer
and follow His commandments. After alluding to the prophecy of Isaiah, he testified, “Behold,
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the Lord hath redeemed my soul from hell; I have beheld His glory, and I am encircled about
eternally in the arms of His love. And I desire that ye should remember to observe the statutes
and the judgments of the Lord” (2 Nephi 1:15-16).
2 Nephi 3 – The Prophecy of Joseph of Egypt
After Lehi finished encouraging his sons to follow the commandments, and also teaching
Jacob about redemption through Jesus Christ after the fall (see 2 Nephi 2), he continued his
message about the gathering of Israel by teaching his son, Joseph. He reiterated that members of
their family were descendants of Joseph of Egypt, and the Lord had made great covenants with
him (see 2 Nephi 3:4). The promise that Joseph had received was similar to the prophecy Lehi
himself had made –the Lord would raise up a “righteous branch unto the house of Israel,” which
would be “broken off, nevertheless, to be remembered in the covenants of the Lord . . . in the
latter days” (2 Nephi 3:5).
The prophecy of Joseph added new elements about the covenants to the house of Israel
which had not yet been taught on the small plates. Lehi said, quoting the testimony of Joseph, “A
seer shall the Lord my God raise up, who shall be a choice seer unto the fruit of my loins” (2
Nephi 3:6). Lehi continued by teaching the seer would “do a great work . . . even to the bringing
of them to the knowledge of the covenants which I have made with thy fathers” (2 Nephi 3:7).
This would be accomplished when the Lord would give unto him “power to bring forth my word
unto the seed of thy loins – and not to the bringing forth my word only, saith the Lord, but to the
convincing them of my word, which shall have already gone forth among them” (2 Nephi 3:11).
The Lord clarified that his word and the word which had already gone forth were two separate
works – the writings of the loins of Joseph (the Book of Mormon) and the writings of the loins of
Judah (the Bible). He prophesied that the two works would “grow together, unto the confounding
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of false doctrines . . . and establishing peace among the fruit of thy loins, and bring them to the
knowledge of their fathers in the latter days, and also to the knowledge of my covenants, saith the
Lord” (2 Nephi 3:12, emphasis added). This work would commence among all the Lord’s
people, “unto the restoring thee, O house of Israel, saith the Lord” (2 Nephi 3:13).
Nephi and Lehi had already taught many of these truths in 1 Nephi – specifically that
their seed would fall away from the knowledge of the Lord, that the gathering would include all
peoples of the Lord, and also that their seed would be gathered by coming to the knowledge of
the Redeemer and His covenants. The new elements from this chapter included the prophecies
about the writings of the loins of Joseph, and that a seer would bring forth those writings. In the
prophecy, Joseph said the name of the seer—and that of his father—would also be Joseph.
Because of this prophecy—that his name would be Joseph and that he would bring forth the
book—Elder Russell M. Nelson said, “[Latter-day Saints] know [Joseph of Egypt] as a specific
type for the Prophet Joseph Smith.” 73 Grant Hardy agreed this seer is “always understood by
[members of the Church of Jesus Christ of Latter-day Saints] to be Joseph Smith.” 74 Lehi
repeated again and again in this chapter it would not necessarily be the power of the seer that
would bring to pass the gathering of Israel, but the power of the Lord in the writings of their
loins, which Lehi called a “book” later in the chapter (2 Nephi 3:23). The words on the book
would bring their seed to the knowledge of their fathers and of the Lord’s covenants, would lead
them to repent, and eventually to be restored to the house of Israel (see 2 Nephi 3:12, 20, 24).
Modern leaders and scholars in the Church of Jesus Christ of Latter-day Saints recognize
this “book” to be the Book of Mormon itself. Robert Millet wrote, “The Book of Mormon is a
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vital element in the gathering of Israel. First, it defines the gathering and sets forth unmistakably
what the chosen and scattered remnants of Jacob must do to return to their God. Second, the
Book of Mormon is the vehicle, the means whereby people are gathered.” 75 Ezra Taft Benson
spent much of his ministry as President of the Church preaching about the importance of the
Book of Mormon. He taught, “Now, what is the instrument that God has designed for [the
gathering of Israel]? It is the same instrument that is designed to convince the world that Jesus is
the Christ. . . . It is that scripture which is the keystone of our religion.” 76 President Russell M.
Nelson added, “As you continue to read daily from the Book of Mormon, you will learn the
doctrine of the gathering. . . . The Book of Mormon is central to the gathering of Israel. In fact, if
there were no Book of Mormon, the promised gathering of Israel would not occur.” 77 With Lehi
and Joseph of old, modern-day leaders of Israel teach the Book of Mormon is the key to
gathering Israel because it leads readers to understand redemption through Jesus Christ.
2 Nephi 6-10 – Jacob’s Sermon as An Additional Witness of Christ
After recounting Lehi’s concluding words, and then a short history of how the Nephites
left the land of their first inheritance and established the land of Nephi (see 2 Nephi 5), Nephi
returned to the topic of the gathering of Israel when he recorded selections from a sermon given
by his younger brother, Jacob. After the sermon, Nephi also explained in 2 Nephi 11 why he
included some of those teachings. He said God established His word by the witness of three –
and Nephi, Isaiah (whose writings were given after 2 Nephi 11), and Jacob had all seen the
Redeemer (see 2 Nephi 11:2-3). Nephi included all three witnesses in his record to “prove unto
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[his] people the truth of the coming of Christ” and “the covenants of the Lord which he hath
made to our fathers” (2 Nephi 11:4-6). These verses plainly communicate Nephi’s purpose in
recording Jacob’s sermon, which testified of the coming of the Messiah and the gathering of
Israel. Furthermore, Nephi wrote them in a way that these two purposes would be accomplished
together – the fulfillment of the covenants to Israel would be accomplished through the coming
of Christ.
Before discussing the content of Jacob’s sermon, it might be helpful to first explore its
context. The only historical information about the Nephites in 2 Nephi came just before
(although Nephi did not say how long before) Jacob’s sermon. The Nephites had just departed
the land of their first inheritance to escape their angry brethren and settle the new land of Nephi.
Many modern scholars have declared this move may have greatly influenced the Nephites’
understanding of the promises to the house of Israel. Nephi had already referenced the teachings
of Isaiah and other prophets on the brass plates at the end of 1 Nephi, testifying that the promises
of the Lord applied to all of the house of Israel, even those on the “isles of the sea” (see 1 Nephi
19-22). Daniel Belnap suggested the anxiety the family of Lehi may have felt in leaving the
promised land of Jerusalem was not dispelled after arriving in the Americas. He wrote that
Jacob’s speech in these chapters showed the Nephites’ “ongoing fear” of “being scattered,
abandoned, and lost, without any promise of returning home.” 78
In a separate article, Belnap referenced select phrases in Jacob’s sermon to highlight this
point. After Jacob shared verses from Isaiah, he commented that he read them so his people
“might know concerning the covenants of the Lord that He has covenanted with all the house of
Israel” (2 Nephi 9:1, emphasis added). Toward the end of his sermon, Jacob said, “The Lord God
Daniel Belnap, “Even as Our Father Lehi Saw,” in The Things Which My Father Saw: Approaches to Lehi’s
Dream and Nephi’s Vision, 216.
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has led away from time to time from the house of Israel, according to His will and pleasure. And
now behold, the Lord remembereth all them who have been broken off” (2 Nephi 10:22). Belnap
said, “These two references suggest that the Nephites did not understand their covenant
relationship with God. They likely believed that because they were ‘broken off,’ the covenant
itself had been broken. . . . The Nephites were in exile from their homelands, having been driven
out not once, but twice, first from Jerusalem and second from the land of first inheritance in the
New World. . . . Clearly, the Nephites felt abandoned, lost, and without a homeland . . . that they
do not have a place to provide identity or meaning.” 79 John S. Tanner, an English professor who
has written extensively about Jacob’s unique writing style, shared a similar conclusion about the
writings of Jacob. He documented that half of the Book of Mormon’s references to anxiety are
from Jacob, as well as over two-thirds of the references to grieve, tender, and shame. Tanner
concluded that Jacob used these words while speaking about the theme of “scattered Israel’s
preservation, probably because of his own experience living in exile.” He reasoned that Jacob
was drawn to the topic of the gathering of Israel because “he delighted in scriptural assurances
that God would not abandon exiled Israel.” 80
Jacob spoke about this situation in his sermon by focusing on two themes – the coming of
Christ and His covenants with their fathers. Much of his content matched what Nephi and Lehi
had already taught in their prophecies from 1 Nephi. Just as his father and brother had done
before him, Jacob prophesied to the people what he had learned from a vision. In the vision, he
saw God would come among the people at Jerusalem, and how they would scourge and crucify
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Him. Like Lehi and Nephi, he prophesied that after the people would reject the Messiah, they
would be smitten and scattered (see 2 Nephi 6:8-10). Jacob similarly taught the Lord would be
merciful to the people by gathering them together again, and the Gentiles would play a
significant role in that gathering (see 2 Nephi 6:6-7, 12; 10:8-18). Like Nephi, Jacob even used
the teachings of Isaiah (Isaiah 49:22 through 52:2) as a background for his own prophecies and
told the people Isaiah’s words could “be likened unto [them], for [they] are of the house of
Israel” (2 Nephi 6:5). It is especially significant that he opened and concluded his two-day
sermon by alluding to Lehi’s defining phrase about what it would mean for the people to be
gathered. He prophesied that both the scattered people at Jerusalem and the seed of Lehi in the
promised land would be gathered “when they shall come to the knowledge of their Redeemer” (2
Nephi 6:11, emphasis added. See also 2 Nephi 10:2).
Although these chapters have many similarities to Nephi’s teachings about the house of
Israel from 1 Nephi, Jacob’s sermon is especially focused on the Messiah. Each part of Jacob’s
sermon on the gathering of Israel—his opening prophecy about the writings of Isaiah (2 Nephi 68), his discourse on the infinite atonement of Jesus Christ (2 Nephi 9), and his commentary on
the gathering of Israel (2 Nephi 10)—was centered on complete reconciliation through Christ.
2 Nephi 6-9 – Redemption through the Messiah
Jacob began his sermon by reading a prophecy from Isaiah about the return of the house
of Israel. In the verse, Isaiah taught that Israel would be carried back by the Gentiles and nursed
by kings and queens (see 2 Nephi 6:6-7; Isaiah 49:22-23). Isaiah resolved that the people would
“know that I am the Lord; for they shall not be ashamed that wait for me” (2 Nephi 6:7, emphasis
added). Not only had Nephi already read and commented on this prophecy to his brothers (see 1
Nephi 21-22), it was also him who assigned Jacob to speak on this specific verse and topic (see 2
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Nephi 6:4). Apparently, this prophecy from Isaiah was extremely important for the Nephites to
understand. Unlike his brother, however, Jacob did not read the entire prophecy consecutively.
Instead, he stopped after verse 7 to add his own commentary. He prophesied of the coming of the
Messiah and how the Lord would be merciful to scattered Israel, who would be gathered together
again “when they shall come to the knowledge of their Redeemer” (2 Nephi 6:11). He then
clarified Isaiah’s prophecy he had just read by teaching, “The people of the Lord shall not be
ashamed. For the people of the Lord are they who wait for Him; for they still wait for the coming
of the Messiah” (2 Nephi 6:13, emphasis added). Jacob was teaching his people that Israel would
be gathered by coming to the knowledge of the Redeemer, and by waiting for the coming of the
Messiah. The people needed to rely on the Messiah to “set Himself again the second time to
recover them; wherefore, He will manifest himself unto them in power and great glory . . . when
that day cometh when they shall believe in Him” (2 Nephi 6:14).
Earlier in 1 Nephi, when Nephi was shown his vision of the destiny of Israel on the
promised land, he focused on the Gentiles’ dealings with his own seed. He wrote very little about
the Jews. Furthermore, he “likened” the prophecies of Isaiah to possibly fit the situation of his
own people (see 1 Nephi 19-22). In Jacob’s sermon, his vision focused almost entirely on “those
who were at Jerusalem” (2 Nephi 6:8). He prophesied about the Lord’s dealings with the Jews –
how they would reject the Messiah, be scattered, and then how the Lord would “set Himself
again the second time to recover them” (2 Nephi 6:14). The writings of Isaiah that followed in 2
Nephi 7-8 were likewise focused on the Lord’s gathering of Israel.
In the verses and chapters, Jacob continued this theme of gathering and redemption
through the Redeemer. He quoted the prophet, saying, “The captives of the mighty shall be taken
away, and the prey of the mighty shall be delivered; for the Mighty God shall deliver His
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covenant people” (2 Nephi 6:17, emphasis added). He continued, “Thus saith the Lord: Have I
put thee away, or have I cast thee off forever? . . . O house of Israel, is my hand shortened at all
that it cannot redeem, or have I no power to deliver?” (2 Nephi 7:1-2, emphasis added). Isaiah
taught, “For the Lord God will help me, therefore I shall not be confounded. . . . And the Lord is
near, and He justifieth me” (2 Nephi 7:7-8, emphasis added). The following chapter teaches,
“The Lord shall comfort Zion, He will comfort all her waste places; and He will make her
wilderness like Eden, and her desert like the garden of the Lord. Joy and gladness shall be found
therein, thanksgiving and the voice of melody. . . . Therefore, the redeemed of the Lord shall
return, and come with singing unto Zion; and everlasting joy and holiness shall be upon their
heads; and they shall obtain gladness and joy; sorrow and mourning shall flee away. I am he;
yea, I am he that comforteth you . . . Hear now this, thou afflicted . . . The Lord and thy God
pleadeth the cause of His people; behold, I have taken out of thine hand the cup of trembling . . .
thou shalt no more drink it again” (2 Nephi 8:3, 11-12, 21-22, emphasis added). Jacob used the
prophecies of Isaiah to teach that after the captivity and afflictions of Israel, they would be
delivered and comforted through the redemption of the Lord.
After quoting the writings of Isaiah, Jacob followed by teaching about redemption and
deliverance in his monumental discourse on the infinite atonement of Christ. To some, it might
seem that he paused his teachings on the gathering of Israel to talk about individual salvation
through Christ, but this chapter also shows that the gathering of Israel and the coming of the
Messiah are linked. In the chapter, Jacob taught that because of sin and death, all men became
fallen and were “cut off from the presence of the Lord” (2 Nephi 9:6). However, the “wisdom . . .
mercy, and grace of God” planned for this “awful monster, death and hell” (2 Nephi 9:8, 10).
The answer to this awful monster was the coming of Jesus Christ – He would show Himself unto
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those at Jerusalem, suffer Himself to become subject unto men, and die that all men might
become subject unto Him (see 2 Nephi 9:5). After teaching these preliminary truths, Jacob used
the word deliver many times in the following verses. Because of God’s infinite atonement, death
and hell would deliver up their dead, and mankind would be restored to their body and appear
again before God at the judgment seat (see 2 Nephi 9:11-15). Jacob exclaimed, “O the greatness
of the mercy of our God, the Holy One of Israel! For He delivereth His saints from that awful
monster the devil, and death, and hell” (2 Nephi 9:19, emphasis added). It wasn’t just select
individuals in the house of Israel that would be delivered; all mankind would “escape from the
grasp” of death through the resurrection of Christ (see 2 Nephi 9:10, 13).
In the greatness of Jacob’s words in 2 Nephi 9, it might be easy to miss that the opening
and closing verses of the chapter speak about the gathering of the house of Israel. He began
chapter 9 by teaching about the covenants of the Lord with Israel, and how He had spoken to all
His holy prophets of the Jews (see 2 Nephi 9:1-2). Jacob then said that he taught the prophecies
of Isaiah that the people may “rejoice, and lift up your heads forever, because of the blessings
which the Lord God shall bestow upon your children” (2 Nephi 9:3, emphasis added). The life
and death of Jesus Christ would allow them to rejoice for their children and the fulfillment of the
promises of Israel.
It wasn’t just the beginning and end of the chapter which testified of the gathering of
Israel, either. Heather Hardy wrote that Jacob’s word choice showed that he was trying to
“integrate” the concepts of individual salvation through Christ and the redemption of Israel as a
whole. 81 In this chapter and the next, Jacob used the term restored six times. Of those six
references, half were used to teach about salvation through the resurrection of Christ (see 2
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Nephi 9:12-13, 26) while the other half were used to teach about the gathering—or
“restoration”—of Israel (see 2 Nephi 9:2; 10:2, 7). Jacob chose other words to link the spiritual
redemption of Christ to the gathering of Israel. In his sermon, the prophet referred to captivity
seven times and deliverance a total of fifteen times. Many of these references came from the
Isaiah chapters which previously spoke of the deliverance of Israel from captivity in exile (see 2
Nephi 6:8, 16-17; 8:14, 25). But other references in Jacob’s discourse testified that the power of
Christ would “deliver up . . . the captive” from death and hell (see 2 Nephi 9:11-13).
One of Jacob’s purposes in teaching the Nephites was to show how the covenants of the
Lord with their fathers would be bestowed unto their children (see 2 Nephi 9:3). This point was
shown again by how he finished the first day of the sermon. He concluded, “And behold how
great the covenants of the Lord, and how great His condescensions unto the children of men; and
because of His greatness, and His grace and mercy, He has promised unto us that our seed shall
not utterly be destroyed, according to the flesh, but that He would preserve them” (2 Nephi
9:53). But more than that, Jacob wanted to show those promises would all be fulfilled through
the power and deliverance of the Messiah.
2 Nephi 10 – Jacob’s Prophecy about the Seed of Lehi
Before finishing his teachings on the first day of the sermon (2 Nephi 6-9), Jacob
prophesied the Lord had promised in mercy that the seed of the Nephites would not be destroyed
in the flesh, but in future generations would “become a righteous branch unto the house of
Israel” (2 Nephi 9:53). On the second day, he continued that theme, prophesying about the
“righteous branch” (2 Nephi 10:1). Similar to his teachings on the first day, he wanted to show
their seed would be “restored” by coming to the “true knowledge of their Redeemer” (2 Nephi
10:2). By repeating many of his teachings (but this time applied to their own seed instead of
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those at Jerusalem), Jacob didn’t want his people to misunderstand – the gathering of Israel
would be accomplished by coming to the knowledge of Jesus Christ.
First, however, Jacob finished his teachings about the Jews. After crucifying the Savior,
they would be scattered among all nations (see 2 Nephi 10:3-6). The Lord promised, “When the
day cometh that they shall believe in me, that I am Christ . . . they shall be restored in the flesh,
upon the earth, unto the lands of their inheritance” (2 Nephi 10:7-8). Perhaps many people in
Jacob’s audience were still worried about what role the land played in the covenants of the Lord.
Maybe they were wondering if they personally would return to the promised land when the
gathering would occur. Jacob clarified that their “righteous branch” would have a different
destiny than the Jews. He reiterated many of the specific promises about the land from Lehi’s
last sermon in 2 Nephi 1 by teaching, “But behold, this land, said God, shall be a land of thine
inheritance” (2 Nephi 10:10. See also 10:11-15). He also taught what his brother and father had
said from 1 Nephi – the gathering would come through the Gentiles (see 2 Nephi 10:16-18).
Because the Nephites had been driven from their promised land of Jerusalem and then
from the land of their first inheritance on the Americas, perhaps they were worried about their
covenant promises. However, even if Jacob’s audience was concerned, he was confident – the
Lord had given them a land of promise and He would fulfill His covenants. Jacob clarified,
“Wherefore, I will consecrate this land unto thy seed, and them who shall be numbered among
thy seed, forever, for the land of their inheritance; for it is a choice land, above all other lands” (2
Nephi 10:19). Jared Ludlow has pointed out that the theme of the promised land is found
throughout the Book of Mormon. He said, “It is important to note that the Book of Mormon
passages often speak of multiple lands of inheritance rather than the one land of inheritance of
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Israel since Lehi’s seed, a broken-off remnant, receive their own promised land.” 82 Jacob may
have had “great anxiety” for the people (2 Nephi 6:3), but it was not because of fear of being
abandoned by the Lord on a new land, like some scholars have suggested. He was confident in
the promises of the Lord to the Nephites. He said, “My beloved brethren . . . let us . . . not hang
down our heads, for we are not cast off; nevertheless, we have been driven out of the land of our
inheritance; but we have been led to a better land, for the Lord has made the sea our path, and we
are upon an isle of the sea. But great are the promises of the Lord unto them who are upon the
isles of the sea” (2 Nephi 10:20-21).
Jacob understood the Lord’s promises to their seed would be fulfilled because he knew
the covenants were not tied only to a land of promise. Rather, the covenant people of the Lord
were gathered to Israel by coming to the knowledge of the Redeemer. The Jews had been
scattered after they rejected and crucified the Messiah (see 2 Nephi 10:3-6). The remnant of Lehi
to whom Jacob was speaking were not driven out of Jerusalem and their first land in the
Americas because of wickedness, but to preserve them from the wickedness of others. Perhaps
Jacob’s anxiety for his people was for their actions and understanding of the Redeemer, not for
their understanding about the land. He finished his sermon by encouraging the people. He
pleaded, “Seeing that our merciful God has given us so great knowledge concerning these things,
let us remember Him, and lay aside our sins. . . . Therefore, cheer up your hearts, and remember
that ye are free to act for yourselves – to choose the way of everlasting death or the way of
eternal life. Wherefore, my beloved brethren, reconcile yourselves to the will of God . . . and
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remember, after ye are reconciled unto God, that it is only in and through the grace of God that
ye are saved” (2 Nephi 10:20, 23-24).
2 Nephi 25-33 – Nephi’s Plain Prophecy
After Nephi recorded the “Isaiah chapters” in 2 Nephi 12-24, he said he would speak
“somewhat concerning the words” (2 Nephi 25:1). He admitted the words of Isaiah were hard for
many of the Nephites to understand because they had not lived in Jerusalem and had not been
taught “after the manner of the things of the Jews” (2 Nephi 25:1-5). However, Nephi said the
words of Isaiah are plain unto all those who have the spirit of prophecy, which he had had since
the family of Lehi left Jerusalem (perhaps since he saw his own vision in the wilderness, which
allowed him to understand more clearly). Therefore, the things Nephi would speak to his people
would be given in “plainness” (2 Nephi 25:5).
In the chapters that followed, Nephi prophesied about the future of the Jews, the
appearance of the Messiah, the coming forth of the Book of Mormon, and also the conversion of
some of the Gentiles (see 2 Nephi 25-30). Afterward, he finished his record by writing about the
doctrine of Christ (see 2 Nephi 31-33). Grant Hardy has suggested these chapters should not
necessarily be considered a “commentary” on the words of Isaiah. Instead of simply remarking
on Isaiah’s writings, Nephi used many different phrases from various Isaiah chapters (and other
prophecies from the brass plates) to “present a deliberate, creative synthesis of his own
revelations” about the gathering of Israel. 83 These writings were an appropriate conclusion to his
record in that the prophet emphasized the same themes which filled his earlier writings – the
gathering of Israel and the reality of Jesus. Additionally, he referenced Lehi’s foundational
prophecy that the remnants of the house of Israel would be gathered together in the last days by
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coming to the knowledge of the true Messiah, their Lord and their Redeemer. This section will
highlight how Nephi’s “plain prophecy” expanded on the teachings about the house of Israel.
2 Nephi 25-30 – Nephi’s Sermon on Christ and the Book
Nephi began his “plain prophecy” by telling about the future of the Jews. Although Lehi
(see 1 Nephi 10) and Jacob (see 2 Nephi 6) had already prophesied about the Jews on the small
plates, so far Nephi had said very little about their future destiny. His previous writings about the
house of Israel were regarding the Gentiles and their role in gathering the remnant of Lehi (see 1
Nephi 11-15, 19-22). Many of his writings about the Jews in these chapters matched what his
father and brother had said before him. He taught the Jews would return to Jerusalem after their
Babylonian captivity, the Only Begotten would manifest Himself unto them in the flesh, and they
would reject and crucify Him (see 2 Nephi 25:10-13) Like Lehi and Jacob, he prophesied the
Jews would later be scattered and scourged among all nations, but the Lord would set His hand
again to restore His people (see 2 Nephi 25:14-15, 17).
Although Nephi’s initial prophecies matched what his father and brother had taught, he
also added some important teachings. He plainly wrote what the Lord would do to again “restore
His people from their lost and fallen state” – He would do a “marvelous work and a wonder”
among the children of men by bringing forth His words unto them (2 Nephi 25:17-18). That
line—that the Lord would do “a marvelous work and a wonder”—was borrowed from the
writings of Isaiah (Isaiah 29:14), and Nephi would write much more about that work and a
wonder just a few chapters later in 2 Nephi 27. He clarified in the previous verse that before the
Lord would restore His people, they would be “persuaded to believe in Christ, the Son of God,
and the atonement, which is infinite for all mankind . . . and look not forward any more for
another Messiah” (2 Nephi 25:16). The thing the Lord would do to help the Jews come to this
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knowledge would be to “bring forth His words . . . for they shall be given them for the purpose
of convincing them of the true Messiah” (2 Nephi 25:16, 18).
Nephi had already written a few things about how the “words” would come forward to
his people through the Gentiles in the form of a book. In his vision in the wilderness, he saw the
Gentiles would have another book (from the Jews – the Bible). However, the Bible would have
plain and precious parts of the gospel, and also many of the covenants of the Lord, taken away
from it (see 1 Nephi 13:23-26). Nephi saw the Lord would prepare other words—a second
book—to help the Gentiles and remnant of the seed of Lehi understand the gospel (see 1 Nephi
13:34-39). Many years later, Nephi also recorded the teachings of his father, Lehi, who
prophesied their seed would be restored in the latter days because of the words of this book (see
2 Nephi 3:23). Like his father before him, Nephi knew his future seed would need to be gathered
because they would choose “darkness rather than light” (2 Nephi 26:10-11), and it would be this
very record that would help them return to the Lord. 84
Nephi’s teachings and prophecies in these chapters (2 Nephi 25-30) revolved around the
acceptance and destiny of this book. He began writing about the book while prophesying of the
Jews. The words would come forth to the Jews for the purpose of convincing them of the true
Messiah (see 2 Nephi 25:18). Nephi then prophesied “plainly that ye cannot err” about the
Messiah – He would come six hundred years after their family had left Jerusalem, and His name
would be “Jesus Christ, the Son of God . . . and there is none other name given under heaven . . .
whereby man can be saved” (2 Nephi 25:19-20). Nephi then clarified that the reason God
84
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promised the writings would be kept and preserved for generations was for this cause – that the
nations, including the descendants of Lehi’s family, who were a remnant of the seed of Joseph,
could be “persuaded . . . to believe in Christ, and to be reconciled to God” (2 Nephi 25:22). His
oft-quoted proclamation, “We talk of Christ, we rejoice in Christ, we preach of Christ, we
prophesy of Christ, and we write according to our prophecies, that our children may know to
what source they may look for a remission of their sins” (2 Nephi 25:26), was—in part—
referring to his purpose in writing to his seed on the plates.
Nephi’s plainness in prophesying to the Jews of the coming and even the name of the
“true Messiah” perhaps is because so many prophets had taught the Jews would reject and
crucify Him. Scholar Dana Pike has taught that although the Jews had access to the Hebrew
Bible before the coming of Jesus Christ, the noun messiah (mashiach) in the Old Testament is
“primarily employed in reference to the Israelite kings Saul, David, and David’s descendants, as
‘the Lord’s anointed.’” 85 Perhaps the Jews were expecting a political Savior and Messiah like the
kings of old, and Nephi’s goal in this chapter was to point out the “true Messiah” was Jesus
Christ, the Redeemer of the world. Author Shon Hopkin wrote that Lehi had clarified early in his
writings about what kind of Messiah the people should expect – “Not a powerful leader who
would restore their political hopes, but a ‘Redeemer’ and ‘Savior of the World’” (1 Nephi 10:45). 86 Perhaps Nephi alluded to Lehi’s language in this chapter to express this point – that the true
Messiah would come to save and to redeem them of sin (see 2 Nephi 25:19-20, 26). Hopkin
concluded that from this chapter, we can see Nephi’s (and other writers who followed him)
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“primary goal was not simply to witness that Jesus is the Messiah; it was to convince the reader
of the truth of that witness. Under the direction of the Lord, the Book of Mormon prophets
maintained a clear vision of this goal, and they purposely and strategically crafted their message
to give future audiences the greatest possible chance of being persuaded by that witness.” 87 It is
important to note that while Nephi recognized the influence his writings would have in gathering
the house of Israel, he always knew the purpose of the plates – to persuade his readers of the
coming of and salvation through the Messiah.
After testifying of the importance of redemption through Christ, Nephi prophesied more
about his own seed in the following chapter (see 2 Nephi 26). He taught that after rising from the
dead, the Savior would appear unto the Nephites and teach His law unto them (see 2 Nephi
26:1). Nephi’s seed would live in peace and righteousness for four generations, but then would
experience a speedy destruction (see 2 Nephi 26:9-10). He then said it would be important for
the Gentiles—and all nations, kindreds, tongues, and people who believe in Him—to similarly be
convinced that Jesus is the Christ (see 2 Nephi 26:12-13).
In the following chapters, Nephi connected his writings about convincing these multiple
groups (Jews, Gentiles, his own seed, and all nations) of salvation through Jesus Christ by
teaching more about the coming forth of his writings. He wrote, “But behold, I prophesy unto
you concerning the last days; concerning the days when the Lord God shall bring these things
(the Book of Mormon) forth unto the children of men” (2 Nephi 26:14). He supported his words
by adding more of the prophecies of Isaiah, including specific words and phrases. He wrote that
those who were destroyed would “speak unto them out of the ground,” and their words would be
brought “low out of the dust” (2 Nephi 26:15-16, Isaiah 29:4). At a day when all people would

87

Shon Hopkin, “To the Convincing of the Jew and Gentile,” 286.

71

be “drunken with iniquity, and all manner of abominations” (2 Nephi 27:1; see Isaiah 29:7-9),
God would bring forth the “words of a book, and they shall be the words of them which have
slumbered” (2 Nephi 27:6; see Isaiah 29:11). It would be part of a “marvelous work and a
wonder” (2 Nephi 27:26; see Isaiah 29:14), and the deaf would hear the words, and the blind
would “see out of obscurity and out of darkness” (2 Nephi 27:29; Isaiah 29:18).
Like other previous Book of Mormon “Isaiah chapters,” many of the prophecies in 2
Nephi 27 do not match the biblical version of Isaiah 29. Additionally, Nephi’s previous
“likened” chapters of Isaiah only have minor or a few major changes. This chapter is drastically
different; not only was the order of some verses changed, but entire new sections were added. It
seems Nephi used Isaiah 29:11-12 to produce all of 2 Nephi 27:6-19 (two verses in Isaiah
compared to fourteen verses in 2 Nephi). Many scholars have suggested what was happening in 2
Nephi 27 was different than any of the other Isaiah chapters on the small plates. Daniel Belnap
proposed, “What appears . . . is that the biblical Isaiah . . . acted as a catalyst to another prophetic
passage entirely. Thus 2 Nephi 27 is not an example of biblical paucity (deficiency) but of
scripture as a catalyst to other revelatory experiences.” 88 Joseph Spencer agreed, saying that
Nephi was not merely “copying over Isaiah’s prophecies,” but was sharing “his own visionary
experiences.” 89 Indeed, Nephi used the writings of Isaiah as a template for his own prophecies
about the coming forth of the book and its role in the gathering of Israel. Nephi himself
seemingly admitted he changed the words of Isaiah, saying, “I have spoken unto you, according
88
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as the Spirit hath constrained me; wherefore, I know that they must surely come to pass” (2
Nephi 28:1).
Nephi’s new production of the Isaiah prophecy testified to what he was teaching in the
previous and following chapters, which can be shown by how he used the term darkness. He had
already written that the works of the Jews would be “works of darkness” (2 Nephi 25:2). He also
said his own people, before being destroyed, would “choose works of darkness rather than light”
(2 Nephi 26:10). Similarly, at the time the book would come forth, the works of the Gentiles
would be “in the dark,” and that many of them would follow the devil, who is the founder of
“works of darkness” (2 Nephi 26:22-23; 28:9). Nephi shared Isaiah’s prophesy verbatim – that
the words of the book would allow the blind to “see out of obscurity and out of darkness” (2
Nephi 27:29), hinting that it would be the book that would lead the different groups from
apostasy and gather them to the house of Israel. Nephi continued this phraseology when he gave
his own prophesy of the coming forth of the Book of Mormon, even alluding to Lehi’s first
prophecy at the same time. He taught, “After the book of which I have spoken shall come forth
. . . there shall be many which shall believe the words which are written; and they shall carry
them forth unto the remnant of our seed. . . . And the gospel of Jesus Christ shall be declared
among them; wherefore, they shall be restored unto the knowledge of their fathers, and also to
the knowledge of Jesus Christ. . . . And then shall they rejoice . . . and their scales of darkness
shall begin to fall from their eyes; and many generations shall not pass away among them, save
they (Israel) shall be a pure and a delightsome people” (2 Nephi 30:3-7, emphasis added). These
teachings are a profound insight to Nephi’s understanding of the Book of Mormon and its role in
helping apostate peoples turn from their wickedness to the light of Jesus Christ.
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In addition to teaching about the book that would come forth in the last days, and how it
would lead them to come to the knowledge of the Redeemer, Nephi also taught many new details
about the Gentiles in these chapters. He emphasized the wickedness of the Gentiles before the
book would come forth, writing that although they would have many churches built up in that
day, they would contend with each other and deny the power of God (see 2 Nephi 28:3-5). They
would teach false doctrines, be full of wickedness, reject the poor, and many of them would
resist the words of the book (see 2 Nephi 28:9-20; 29:3). He wrote, “Wo be unto the Gentiles,
saith the Lord God of Hosts! For notwithstanding I shall lengthen out mine arm unto them from
day to day, they will deny me; nevertheless, I will be merciful unto them, saith the Lord God, if
they will repent and come unto me” (2 Nephi 28:32). However, Nephi did not focus all his words
on the wickedness of the Gentiles. Instead, he encouraged his own seed not to suppose they
would be more righteous than the Gentiles (2 Nephi 30:1). When speaking about the restoration
of the Jews and the remnant of Lehi through the actions of the Gentiles, he taught this important
truth: “For behold, I say unto you that as many of the Gentiles as will repent are the covenant
people of the Lord” (2 Nephi 30:2).
This important teaching by Nephi is imperative to the Book of Mormon. Many prophets
taught about the special promises to the house of Israel, including the Jews and the remnant of
Lehi, but this teaching shows God is not a respecter of persons. He does not distinguish between
people who were born in the covenant, those who later repent, and those who do not descend
from the Fathers of Israel. He wanted to use the writings of the branches of Israel to ultimately
bless all nations. Nephi testified of this very truth during his sermon. He taught, “[God] doeth not
anything save it be for the benefit of the world; for He loveth the world, even that He layeth
down His own life that He may draw all men unto him. Wherefore, he commandeth none that
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they shall not partake of His salvation. . . . He saith: Come unto me all ye ends of the earth. . . .
And He inviteth them all to come unto Him and partake of His goodness; and He denieth none
that come unto Him, black and white, bond and free, male and female; and He remembereth the
heathen; and all are alike unto God, both Jew and Gentile” (2 Nephi 26:24-33, emphasis added).
Nephi acknowledged the importance of the Gentiles in that the book would be written to
them, many of which would believe the words, and in turn “carry them forth unto the remnant of
our seed” (2 Nephi 30:3). It would be through the faith and actions of the Gentiles that the Lord
would gather scattered remnants of Israel, and “commence His work among all nations, kindreds,
tongues, and people, to bring about the restoration of His people upon the earth” (2 Nephi 30:8).
The very record that Nephi was writing truly would be a marvelous work and a wonder! What
may have started out as a record for Nephi’s immediate children now had a much wider
audience. It would be brought first to Israelites living in Gentile nations, then taken to the
remnants of Lehi and the Jews, and eventually to all nations. Grant Hardy declared Nephi
understandably was disappointed and grieved that the Nephites would be destroyed, but “he
nevertheless found solace in the assurance that his writings would someday be instrumental in
the restoration of the House of Israel and the conversion of the Gentiles. His was the consolation
of prophecy.” 90
Nephi knew his writings would go forth to his seed and to the Jews in the last days
through the Gentiles. His writings would play a crucial role in converting each group. Most
importantly, Nephi also knew it was not simply his writings that would convert them, but the
teachings and doctrine of Jesus Christ contained inside the book. He understood that salvation of
the entire world would occur by coming to the knowledge of the Redeemer.
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2 Nephi 31-33 – Nephi’s Writings on the Doctrine of Christ
After finishing his teachings about the converted Gentiles and the gathering of the Jews
and remnant of Lehi in 2 Nephi 25-30, the prophet wrote, “And now I, Nephi, make an end of
my prophesyings unto you, my beloved brethren” (2 Nephi 31:1). However, before he concluded
his record on the small plates, he wanted to speak a “few words” in “plainness” about the
doctrine of Christ (2 Nephi 31:2). It is important to note that although Nephi often addressed his
audience as “my beloved brethren,” 91 he did clarify that these last words were to his “brethren,
all those who are of the house of Israel, and all ye ends of the earth” (2 Nephi 33:13).
Nephi began his concluding writings on the doctrine of Christ by reiterating an element
that he and his father had seen in their visions in 1 Nephi. 92 He said, “Wherefore, I would that ye
should remember that I have spoken unto you concerning that prophet which the Lord showed
unto me, that should baptize the Lamb of God. . . . If the Lamb of God, He being holy, should
have need to be baptized by water . . . O then, how much more need have we, being unholy, to be
baptized, yea, even by water!” (2 Nephi 31:4-5). Nephi proceeded to teach that all men who
desire to follow Christ with full purpose of heart should repent of their sins, witness that they are
willing to take upon them the name of Christ through baptism, then receive the Holy Ghost, and
continue to follow Him by enduring to the end (see 2 Nephi 31:11-20). He then taught, “Now,
behold, my beloved brethren, this is the way; and there is none other way nor name given under
heaven whereby man can be saved in the kingdom of God. And now, behold, this is the doctrine
of Christ, and the only and true doctrine of the Father” (2 Nephi 31:21).

Nephi wrote in these chapters about the Jews, the seed of Lehi, the Gentiles, and all nations. However, his
immediate audience was his “brethren,” which he mentioned over a dozen times. See, for example, 2 Nephi 25:20,
26:1, 28:1, 30:1, 31:1.
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Church scholars and leaders have described the connections from these writings to Lehi’s
and Nephi’s vision from 1 Nephi. Jared Parker suggested that it is easier to see the connections to
Nephi’s vision in his prophecies about the house of Israel in 2 Nephi 25-30. Nevertheless, “it
may not be generally recognized that Nephi seems to continue this approach in 2 Nephi 31-32.” 93
Before looking at Nephi’s word choice in his chapter on the doctrine of Christ, it may be helpful
to review Lehi’s dream and Nephi’s vision. In his dream, after wading through a “dark and
dreary waste” (1 Nephi 8:7), Lehi was shown a tree with white fruit, and eating the fruit “filled
[his] soul with exceedingly great joy” (1 Nephi 8:10-12). Lehi told his family that numberless
concourses of people were “pressing forward” to obtain a path that led to this tree (1 Nephi 8:21;
see also 8:24, 8:30). He also explained the path was “strait and narrow,” and “came along by the
rod of iron, even to the tree” (1 Nephi 8:19-20). Later—after Nephi saw his own interpretation of
the vision—he explained to his brothers that the tree symbolized the tree of life, and the fruit was
the greatest of all the gifts of God (see 1 Nephi 15:21-22, 36). He also clarified that the iron rod
was “the word of God” (1 Nephi 15:23-24).
Nephi echoed each of these elements in his teachings on the doctrine of Christ. After
describing the Savior’s baptism, Nephi said, “It (the Savior’s example) showing unto the
children of men the straitness of the path, and the narrowness of the gate, by which they should
enter, He having set the example before them” (2 Nephi 31:9, emphasis added). While describing
the gate as repentance and baptism, Nephi repeated, “Then are ye in this strait and narrow path
which leads to eternal life; yea, ye have entered in by the gate” (2 Nephi 31:18). 94 When
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teaching about the importance of enduring to the end, Nephi worded it this way: “Wherefore, ye
must press forward with a steadfastness in Christ, having a perfect brightness of hope, and a love
of God and of all men. Wherefore, if ye shall press forward, feasting upon the word of Christ,
and endure to the end, behold, thus saith the Father: Ye shall have eternal life” (2 Nephi 31:20,
emphasis added). Daniel Belnap said, “In each of these stages, the dream narrative can be
discerned. The path reflects the journey through mortality in which one endures to the end. One
encounters the mists of darkness on this path, which would require a perfect brightness to be
traversed. Finally, the iron rod, or the word of Christ, will lead to eventual communion with God,
who will provide eternal life—the fruit of the tree of life.” 95 Jared Parker concluded, “Certainly
Nephi does not accidentally mention these dream or vision elements. Rather, he intentionally
draws upon them to teach the doctrine of Christ.” 96 Elder Takashi Wada, a member of the
Seventy, also mentioned the connection between father Lehi’s actions in the dream and Nephi’s
invitations from his sermon. He taught that Lehi’s soul was filled with joy when he partook of
the fruit, and Nephi likewise taught that those who are baptized and feast upon the word of God
would receive all the blessings God has in store for His children. 97
This sermon built upon Nephi’s earlier prophecies and teachings about the gathering of
Israel. After his vision, he taught Laman and Lemuel the remnant of their seed would “come to
the knowledge of the gospel of their Redeemer, which was ministered unto their fathers by Him;
wherefore, they shall come to the knowledge of their Redeemer and the very points of His
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doctrine, that they may know how to come unto Him and be saved” (1 Nephi 15:14, emphasis
added). 98
So far in the Book of Mormon, no prophets had taught the importance of being baptized
(although they had seen in vision that Christ would be baptized). In these chapters, Nephi
clarified that the way the house of Israel would know how to be saved would be through the
doctrine of Christ: repentance, baptism, and receiving baptism by fire through the Holy Ghost. In
being gathered to Israel and Christ, all men would need to be baptized like the Redeemer had
done. Just a few verses prior to teaching the doctrine of Christ, Nephi had taught “as many of the
Gentiles as will repent are the covenant people of the Lord . . . for the Lord covenanteth with
none save it be with them that repent and believe in His Son, who is the Holy One of Israel” (2
Nephi 30:2). In his last chapter—in addition to testifying of redemption through Christ and the
truthfulness of his words—he closed his record by adding these words: “I have charity for my
people . . . I have charity for the Jew. . . . I also have charity for the Gentiles. But behold, for
none of these can I hope except they shall be reconciled unto Christ, and enter unto the narrow
gate, and walk in the strait path which leads to life, and continue in the path” (2 Nephi 33:7-9).
Conclusion
In all the Book of Mormon, no other book focused so much on salvation through Jesus
Christ and the gathering of the house of Israel as did 2 Nephi. Almost every chapter was
committed to these themes. Additionally, Nephi showed these major themes could not be
accomplished without the other – the house of Israel would be gathered by understanding Jesus
Christ. Although there are many different minor themes in the book—namely the promised land
Although Nephi did not originally expound on what it meant to “come unto Him and be saved” in 1 Nephi 15, in
the vision he did prophesy that the gospel would be “ministered unto their fathers by [the Redeemer].” Later, when
the Savior appeared to the Nephites, He emphasized the same teachings as Nephi—that “His gospel” was the
doctrine of Christ—faith, repentance, and baptism (see 3 Nephi 11:21-40).
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and the coming forth of the Book of Mormon—the prophets consistently testified of the coming
of Jesus Christ. The promises linked to the land of inheritance were conditional upon serving the
Lord, and the very purpose of the plates was to persuade them of His salvation. Most
importantly, Nephi testified that redemption through Jesus Christ will ultimately be offered to
everyone – all people can come to Christ by following His doctrine, including baptism. All men
would be gathered to the promises of the Lord by coming to the knowledge of the true Messiah,
their Lord and their Redeemer.
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Chapter 6: Lehi’s Prophecy in Mormon’s Abridgment of the Large Plates

After Nephi finished his ministry in 2 Nephi, his plates were given to Jacob and passed
down through generations. The bulk of the record consisted of the teachings of Nephi, but many
different writers added their witness to the small plates. In the remainder of the Book of
Mormon, most of the books (Mosiah through Mormon) were written chiefly by Mormon, who
abridged the books from the large plates of Nephi. After Mormon was killed, only the last
portion of the Book of Mormon (the end of Mormon, Ether and Moroni) was compiled by
Moroni. Although the content, narration, and focus of the large plates of Nephi were different
from 1 and 2 Nephi in many ways, Mormon and other prophets alluded to the language and
teachings of Lehi’s prophecy that the remnant of Israel will be gathered to the house of Israel by
coming to the knowledge of their Redeemer. This chapter will highlight those references from the
first part of the large plate – the Words of Mormon through the first half of 3 Nephi.
Context of Words of Mormon through 3 Nephi
The middle portion of the Book of Mormon, Words of Mormon through 3 Nephi, is much
different than the small plates of Nephi. While the small plates were written by many authors
who explained their prophecies and experiences during their own lifetimes, the large plates were
abridged by a prophet-historian who lived a thousand years after Lehi’s family left Jerusalem.
The abrupt change in author and setting was described by Mormon in his transitional book, the
Words of Mormon. He explained, “And now I, Mormon, being about to deliver up the record
which I have been making into the hands of my son Moroni, behold I have witnessed almost all
the destruction of my people, the Nephites. And it is many hundred years after the coming of
Christ that I deliver these records into the hands of my son” (Words of Mormon 1:1-2).
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Because Mormon and Moroni lived so many years after the prophets in the small plates,
they held in their possession many Nephite records (see Mormon 4:23). These records included
historical information like dates and geography, sermons and prophecies, missionary efforts,
wars, and teachings about and from Jesus Christ. Mormon and Moroni edited this material on
one record made of gold plates (see Introduction to the Book of Mormon, paragraph 2). Because
they had so many records, the large plates are highly abridged. On numerous occasions, Mormon
readily acknowledged that he could only include a small portion of the material he had available,
even that he could not “write the hundredth part of the things of my people” (Words of Mormon
1:5; see also Helaman 3:14; 3 Nephi 5:8-9; 26:6-7).
Perhaps as a result of these contextual distinctions, Mormon’s abridgment of the books of
Mosiah through 3 Nephi contained a different emphasis than 1 and 2 Nephi. Although the writers
of both the small plates and large plates focused on salvation through Jesus Christ, they did so in
different ways. A general summary of the book of Mosiah highlights this discrepancy. The major
stories and sermons in the book of Mosiah are King Benjamin’s address (Mosiah 1-6), the
account of King Zeniff and his followers who left the land of Zarahemla to return to the land of
Nephi (Mosiah 7-25), and the background and conversion of Alma the Younger and the sons of
Mosiah (Mosiah 26-28:9). The account of King Zeniff’s people included the sermon of Abinadi
(Mosiah 12-16) and the conversion of Alma and his people at the waters of Mormon (Mosiah
18). In these chapters—especially during the sermons of King Benjamin and Abinadi—the terms
salvation and redemption were mentioned more than fifty times. Each of the major stories in
Mosiah focused on Jesus Christ as the only means whereby man can be saved and redeemed (see
Mosiah 3:17; 5:8; 16:15; 18:13; 27:25-26). Likewise, a number of the different groups in Mosiah
made covenants after learning about the salvation and redemption of Jesus. The people who
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heard King Benjamin’s address (see Mosiah 5:7-8), the people of Alma at the waters of Mormon
(see Mosiah 18:9-13), and the people of King Limhi (see Mosiah 21:31-32) all made covenants.
However, in each of these stories and sermons, it seems that salvation and covenants were
individual matters for the people involved; none of them mentioned the Lord’s covenant with the
house of Israel or salvation of an entire group or branch of Israel.
The books of Alma, Helaman, and the first half of 3 Nephi continued in a very similar
fashion as the book of Mosiah. 99 In those books, Mormon abridged the history of the Nephites by
following the generations of Alma. He recorded their sermons about Christ, missionary labors,
trials, and tribulations – including dissenting factions of Nephites and wars with the Lamanites.
In the narrative, salvation and redemption were largely an individual matter. The entire middle
section of the Book of Mormon did not reference the term house of Israel or mention the word
Gentile, topics that saturated Nephi and Jacob’s writings.
Many modern authors have noticed this discrepancy between the beginning of the Book
of Mormon (the small plates of Nephi) and the middle section (Mosiah through 3 Nephi). Gerold
Davis highlighted the lack of references to the house of Israel in his article, “Pattern and Purpose
of the Isaiah Commentaries in the Book of Mormon.” He showed that almost all the references to
the house of Israel, including the words covenant and Gentile, were connected with prophecies
and teachings about the house of Israel at the beginning and end of the Book of Mormon. 100
Heather Hardy wrote about the change in focus in her article, “The Double Nature of God’s
Saving Work.” She highlighted differences between personal salvation and salvation history,

The first part of 3 Nephi also has much in common with Mosiah through Helaman. The change in focus, which
will be explained in the next chapter, began with the teachings of the resurrected Savior in 3 Nephi.
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where the first focuses on the salvation of individuals and the second on the salvation of groups
of people, including the house of Israel. She argued, “A serious concern with the corporate
salvation of the house of Israel is lost from the bulk of the Nephite record after the demise of the
first generation that migrated from Jerusalem.” 101 Grant Hardy described the focus this way:
“Thus far in Mormon’s writings, the mission of Jesus Christ has been explained in terms of
individual salvation—that sinners who exercise faith in Him can repent, accept baptism, and be
forgiven. …This was taught by Benjamin, Abinadi, Alma, and Amulek. But when Jesus speaks
to the multitude at Bountiful, He most often emphasizes a different type of salvation: a corporate
or collective redemption centered on the restoration of the House of Israel. What matters most,
apparently, is one’s place within that story. In the rest of the Book of Mormon, Christ is
preeminently a personal Savior whose atonement has made it possible for individuals to return to
God, but as the resurrected Jesus defines His own role in Third Nephi, His primary task is to save
a people, His people.” 102
Even though Mormon’s abridgement in the middle portion of the Book of Mormon may
not be as focused on the house of Israel as were the writers of the small plates of Nephi, many
modern scholars have pointed out literary and cultural ties between the writings on the two sets
of plates. Bruce Jorgensen, a BYU professor of English, has researched the literary influence of
Lehi’s dream on the rest of Nephite history. In his article, “The Dark Way to the Tree:
Typological Unity in the Book of Mormon,” he argued that the themes and symbols of Lehi’s
dream can be seen in the language of many subsequent stories in the Book of Mormon, even on
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the large plates. Two examples he cited were the conversion stories of Alma the Younger and the
coming of Christ after the destruction of the land in 3 Nephi. 103 This breakthrough study in 1981
has been expanded and developed by other writers. Daniel Belnap claimed the language of
Lehi’s dream was consequently applied to many other stories in the Book of Mormon because it
became a cultural narrative to the Nephites. He showed how imagery of Lehi’s dream can be
found in the story of the sons of Mosiah’s mission to the Lamanites, to Nephi2 and Lehi2’s
mission to the land of Nephi, and to many other stories. 104 Additionally, Joseph Spencer wrote
that Alma the Younger repeated Lehi’s phraseology in his telling of his conversion experience to
Helaman because he understood it to be comparable to what Lehi had experienced. 105 Each of
these studies reasoned that the language of Lehi’s dream was adapted to many different stories in
the Book of Mormon because subsequent groups and individuals connected with the experience
of Lehi in the dream.
However, what recent literature has not shown is that the writers of the middle section of
the Book of Mormon also referenced Lehi’s language is his first prophecy about the gathering of
Israel, not just his language from his dream of the tree. Although the books of Mosiah through
the first half of 3 Nephi did not directly reference the promises to the house of Israel, or the
scattering and gathering of Israel, many of the stories echoed his phrase come to the knowledge
103
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of their Redeemer. Allusions to and echoes of that line can be found in Mormon’s abridgment of
the conversion story of the people of Alma at the waters of Mormon; in the conversion
experience of Alma the Younger and the sons of Mosiah; in Ammon’s summary of their mission
to the Lamanites; in Samuel’s sermon to the wicked Nephites; and in Mormon’s editorial
remarks in 3 Nephi chapter 5. It is interesting that the context of many of those references are
connected by a similar theme – conversion of groups of people to the knowledge of Christ.
This chapter will track how the middle section of the Book of Mormon referenced Lehi’s
line from his prophecy of the gathering of Israel. It will review the context and author of each
usage, highlighting how they used Lehi’s phrase, come to the knowledge of their Redeemer.
Multiple prophets and leaders in the books of Mosiah, Alma, Helaman, and 3 Nephi alluded to
Lehi’s prophecy, and many of their teachings were in the context of entire groups of people
becoming converted. Because of these reasons, this chapter will argue that Mormon and other
leaders understood the promises to the remnant of the house of Israel, and that helping others
come to the knowledge of their Redeemer was—at least in part—a fulfillment of Lehi’s prophecy
of the gathering of the remnant of Lehi.
The Writings and Editing of Mormon
Grant Hardy pointed out that because Mormon admitted many times that he wrote less
than a hundredth part of what was available, it is almost impossible to distinguish Mormon’s
paraphrases from the original words of authors such as Mosiah or Alma. 106 However, in parts of
his abridgment, it is clear that Mormon was making editorial comments, hinting at what he
wanted his readers to learn. 107 In parts of his abridgment, Mormon echoed Lehi’s phraseology
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when writing of groups of people coming to the knowledge of their Redeemer. This section will
highlight some of those instances.
The Words of Mormon
As already noted, Mormon added the small plates of Nephi to the gold plates after
abridging the writings of the same time period—from Lehi until the reign of King Benjamin—
which were found on the large plates (see Words of Mormon 1:3). Elder Boyd K. Packer
suggested Mormon may have searched through his collection to find the small plates when he
read King Benjamin’s testimony of the records, which says, “O my sons, I would that ye should
remember that these sayings are true, and also that these records are true. And behold, also the
plates of Nephi . . . are true” (Mosiah 1:6). Because King Benjamin mentioned multiple plates in
that verse, Mormon may have gone back to the place of records to find another set. After finding
and reading through the small plates, Mormon included them on his final record. Elder Packer
also wrote that he had a “conviction that Mormon’s reading of the small plates of Nephi greatly
influenced what he chose from the large plates to include in the rest of his abridgment.” 108
The Words of Mormon, the first book after the conclusion of the small plates of Nephi,
was written many centuries after King Benjamin and mended the gap between the writings on
the small plates and Mormon’s abridgment of the large plates. Mormon engraved Words of
Mormon about the same time he was witnessing the entire devastation of the Nephites (see
Words of Mormon 1:1-2), and his experiences undoubtedly influenced the way he organized his
record, including how he envisioned his message to the remnant of the house of Israel. Father
Lehi had prophesied his remnant would be “broken off” from the house of Israel, and Mormon
had personally observed how that came to be – they died first spiritually, then physically. Over a
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period of about 150 years, the remnant of the family of Lehi had gradually denied the teachings
of Christ, rejected the Spirit of the Lord, then willfully rebelled against God in wickedness.
Then, the Nephites warred with the Lamanites until they were completely destroyed (the account
was recorded between 4 Nephi 1:27 and Mormon 6:22).
Mormon summarized one of his purposes in Words of Mormon 1:4-6, saying, “The
things which are upon these plates pleasing me, because of the prophecies of the coming of
Christ. . . . Wherefore, I chose these things, to finish my record upon them. . . . Behold, I shall
take these things, which contain these prophesyings and revelations, and put them with the
remainder of my record, for they are choice unto me; and I know they will be choice unto my
brethren.” In the end, his purpose in writing the plates was for his people, whose destruction he
had witnessed. He wrote, “And my prayer to God is concerning my brethren, that they may once
again come to the knowledge of God, yea, the redemption of Christ” (Words of Mormon 1:8,
emphasis added).
By alluding to Lehi’s phrase, it seems to show Mormon was aware of the prophecy that
the remnant of the family of Lehi would one day be gathered to the house of Israel. He knew the
latter-day remnants of his people—which included Lamanites and Nephites who had joined with
them—could still receive the blessings of the Lord if they once again came to the knowledge of
Christ. Furthermore, the verses in the Words of Mormon also seem to show he was motivated to
help them return to the knowledge of Jesus Christ by engraving the gold plates to help them learn
of and return to the Redeemer.
Mosiah 18 – The Conversion of the People of Alma
As described earlier, the major story of the book of Mosiah (found in Mosiah 7-25) is the
history of King Zeniff and his followers, a group of Nephites who returned to the land of their
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fathers’ first inheritance. Under the leadership of Zeniff, the people returned to the land of Nephi
and defended it against attacks from the Lamanites (see Mosiah 9-10). Zeniff’s son, King Noah,
led the people through a period of prosperity and wickedness, turning them away from the
commandments of God (see Mosiah 11). The prophet Abinadi then came unto the people,
preaching repentance and redemption through Christ (see Mosiah 13-16). Although Alma
believed him, the priests rejected Abinadi’s message and killed him (see Mosiah 17). Afterward,
King Noah was killed in the same manner as Abinadi while his people, now led by Limhi, were
put into bondage by the Lamanites. However, before the Lamanites invaded the land of Nephi,
Alma recorded the teachings of Abinadi and taught them to hundreds of believers. They were
able to flee into the wilderness, escaping the bondage of the Lamanites (see Mosiah 18).
The experience of Alma and his people had much in common with Lehi. Both of them
were driven out into the wilderness under threat of violence, both of them had a messenger that
taught them the way, and both groups made a covenant with the Lord. This story also echoed
many linguistic elements from Lehi’s dream, as explained by Bruce Jorgenson. In his article, he
pointed out how Alma lived in a “spiritual waste” during the time of corrupt King Noah, after
which he and his people found “a fountain of pure water,” just like Lehi and Nephi had described
(see Mosiah 18:5; 1 Nephi 8:20, 11:25). Later, at the waters of Mormon, Alma instituted the
baptismal covenant. After he taught the people and they were baptized, they clapped their hands
for joy, and he came “forth out of the water rejoicing, being filled with the Spirit” (Mosiah
18:14-16, emphasis added; compare with 1 Nephi 8:12). 109 Although the context of the two
experiences are different, many of the subtleties in vocabulary show similarities in the stories.
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Something Jorgensen and others have not connected is that after the people of Alma had
been baptized and Alma had set up a Church, Mormon concluded the story by echoing Lehi’s
prophecy of the gathering of the remnant of Israel. He recorded, “The place of Mormon, the
waters of Mormon, the forest of Mormon, how beautiful are they to the eyes of them who there
came to the knowledge of their Redeemer” (Mosiah 18:30, emphasis added). Over time, the
Nephites who fled to the land of Nephi had lost track of their Lord and Redeemer. Abinadi had
taught the wicked priests they could not be saved except it were through the redemption of God
(see Mosiah 13-15). Alma then taught the people concerning their redemption through the
sufferings, death, resurrection, and ascension of Jesus Christ (see Mosiah 18:2). Mormon’s
inclusion of the line came to the knowledge of their Redeemer may show that he recognized this
group as a physical fulfillment of Lehi’s prophecy that remnants of his people would be grafted
back into the covenants with the house of Israel by coming again to that knowledge. The fact that
the line came in Mormon’s conclusion of the story, and not in Alma’s description, may show that
it was Mormon who made the link rather than Alma.
The Mission of the Sons of Mosiah
As has already been shown, the ties between the conversion of Alma the Younger and
Lehi’s dream have been well documented. In addition, the story also has linguistic connections to
the prophecies of the house of Israel. After the angel visited Alma and the sons of Mosiah,
Mormon explained that they zealously tried to repair the damage they had done, teaching the
prophecies and scriptures to all who would hear. In doing this, they “were instruments in the
hands of God in bringing many to the knowledge of the truth, yea, to the knowledge of their
Redeemer” (Mosiah 27:36, emphasis added). When Mormon wrote this conclusion in the
account, perhaps he was prefacing his future references to the expression, brought many to the
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knowledge of the truth. After the sons of Mosiah personally returned to the knowledge of the
truth, they desired to go to the “land of Nephi that they might preach the things which they had
heard, and that they might impart the word of God to their brethren, the Lamanites – that perhaps
they might bring them to the knowledge of the Lord their God” (Mosiah 28:1-2). The phrase
restored/come/brought to the knowledge of the truth was used a total of fifteen times in the Book
of Mormon, and eleven of those references were used in connection with the mission of the sons
of Mosiah. It is interesting that the other four usages were also in reference to groups of
Lamanites being brought to the truth. Jacob used the phrase when his people tried to “reclaim
and restore” the Lamanites (Jacob 7:24), and Samuel used it three times when speaking of how
the Lamanites were striving to convert the remainder of their brethren (see Helaman 15:6-11).
When using this line during the mission to the Lamanites, perhaps Mormon was linking the story
to Lehi’s prophecy, showing that when the missionaries were trying to bring others to the
knowledge of the truth, they specifically meant to the knowledge of God’s covenants with Israel.
Mormon echoed the line several times during his narration of the story. After leaving
their homes and traveling in the wilderness to the land of Nephi, the sons of Mosiah and an
additional “small number with them” (Mosiah 28:1) separated to different cities. After much
hardship and tribulation, they were given the opportunity to teach King Lamoni and his people,
and then King Lamoni’s father, who was king over all the land. After King Lamoni and his
father were both converted to the Lord, their households and many additional thousands of the
Lamanites were also baptized. In all, the mission to the Lamanites totaled fourteen years (see
Alma 17-24). Other than the two references to being brought to the knowledge of the truth in
Mosiah 27, Mormon used that phrase several more times between Alma 17 and 26. 110
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The link to Lehi’s prophecy seems to be even stronger in the language after their mission
had concluded. At the end of the account, Mormon recorded in Alma 26 a conversation between
the sons of Mosiah. They were discussing their success in helping so many people come to the
knowledge of God, the deep conversion of those who had been baptized, and the mercies of God.
Ammon summarized their mission in the following manner: “Blessed is the name of my God,
who has been mindful of this people, who are a branch of the tree of Israel, and has been lost
from its body in a strange land; yea, I say, blessed be the name of my God, who has been mindful
of us, wanderers in a strange land. Now my brethren, we see that God is mindful of every
people, whatsoever land they may be in; yea, he numbereth His people, and His bowels of mercy
are over all the earth” (Alma 26:36-37, emphasis added). This response by Ammon shows
multiple connections to the prophecy of Lehi made more than five centuries earlier. Lehi had
compared the house of Israel to a tree, and his family to a branch that would be broken off and
sent to a new land to fulfill the word of the Lord that they should be scattered upon all the face of
the earth (see 1 Nephi 10:13). Ammon likewise recognized they were a branch that had been led
to a strange new land, but that God had numbered them and were mindful of their situation in a
new land. These verses seem to show that Ammon understood their mission, specifically their
success in converting so many Lamanites to the knowledge of the truth, was a direct fulfillment
of that prophecy, and a testament that God would not forget His people.
3 Nephi 5 – Mormon’s Personal Introduction
The first time Mormon introduced himself to his readers was in 3 Nephi 5:12. 111 It was
an interesting place to pause his narration to write about his background and mission in writing
the history of the Nephites on plates he made with his own hands (see 3 Nephi 5:11). Just prior to
Other than in Words of Mormon, which seems to have been written afterward. At the beginning of that chapter,
he said he was “about to deliver up the record” to Moroni (Words of Mormon 1:1).
111
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his interruption, he had summarized the Nephites’ triumph in battle over the Gadianton robbers
(see 3 Nephi 2-4) and short period of humility and righteousness (see 3 Nephi 5:1-6). Just
afterward, the prophet recorded their quick return to pride and wickedness prior to the
destruction of the land (see 3 Nephi 6-7). It is a peculiar introduction from Mormon. Perhaps he
used the story of the repentant Nephites to remind his readers of the purpose of the record, or
perhaps he wanted to make a clear point before the Nephites rebelled once again in the following
chapter.
In his editorial comments of 3 Nephi 5, Mormon admitted he did not write a complete
history on the plates, but an abridgment of other records in his possession (see 3 Nephi 5:8-10).
He made the record, “according to the will of God,” to fulfill the promises of God to those who
had prayed in faith (see 3 Nephi 5:14). He did not clarify of whom he was speaking, but perhaps
it was the promises made to Joseph of Egypt. God had promised Joseph that He would raise up a
spokesman to write the words of his seed, and those words would go forth in strength because of
their faith (see 2 Nephi 3:19-21). Like that prophecy of old, Mormon explained he had been
called of Jesus Christ to declare the word unto His people (see 3 Nephi 5:13). In the rest of the
chapter, Mormon testified of the promises of God, saying, “Surely shall He again bring a
remnant of the seed of Joseph to the knowledge of the Lord their God. . . . And surely . . . will He
gather in from the four quarters of the earth all the remnant of the seed of Jacob” (3 Nephi 5:2324). Mormon then reiterated the prophecy of Lehi (who was also the prophet that wrote about the
promises to Joseph of Egypt in 2 Nephi 3), saying, “And then shall they know their Redeemer,
who is Jesus Christ, the Son of God” (3 Nephi 5:26).
Whatever his reasons for the personal editorial remarks of 3 Nephi 5, Mormon’s allusions
to Lehi’s prophecy of the gathering of Israel clarify his reasons for writing his historical
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abridgment of the Nephites. His testimony was the God had made a covenant with them, and He
would fulfill that covenant by gathering them together. Most important, that covenant would be
fulfilled when they knew their Redeemer was Jesus Christ.
Allusions to Lehi’s Prophecy from Other Prophets on the Large Plates
The books of Mosiah through 3 Nephi were the words and work of Mormon, the prophethistorian. However, he often included the sermons, memoirs, and letters of other authors,
attempting to integrate them into one message. In these imbedded records, some of the prophets
taught their people about the remnants of Joseph. Interestingly, some even echoed the words of
Lehi that the Lamanites would one day come to the knowledge of their Redeemer. This shows
that perhaps Mormon was not the only later-Nephite prophet who was familiar with the writings
of their Nephite fathers. This section will highlight three Book of Mormon leaders in the books
of Alma and Helaman that alluded to the writings and prophecies of Lehi.
Alma 37 – Alma the Younger Passing the Plates to Helaman
Before Alma the Younger finished his ministry, he commanded his son, Helaman, to take
responsibility of the plates and continue recording the history of their people. In this sacred
charge—one that was passed from prophet-to-prophet many times throughout the Book of
Mormon—Alma used a few phrases other prophets had previously used when talking about the
importance of the plates. First, he said four separate times that it was for a “wise purpose” that
the records should be kept and preserved (see Alma 37:2, 12, 14 and 18). That phrase had been
used by Nephi when he wrote of the Lord’s commandments for him to make the plates (see 1
Nephi 9:5) and also by Mormon when he was instructed to include the small plates on the record
he had already been making (see Words of Mormon 1:7). Although Nephi and Mormon both
wrote they did not know the “wise purpose” for which they were writing the plates, Alma told
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his son the reason was that God might “show forth His power unto future generations” (see Alma
37:14, 18). He explained how God had already fulfilled one purpose of the plates in restoring
many thousands of the Lamanites to the knowledge of the truth, and God wanted the plates to be
preserved so He could show forth that power to people who were still to come (see Alma 37:19).
Alma, of course, was referring to the mission of the sons of Mosiah when he wrote of
“many thousands of the Lamanites coming to the knowledge of the truth” (Alma 37:19). He
added that Ammon and his brethren had used the teachings contained on the records to
“convince many of the error of their ways, and brought them to the knowledge of their God unto
the salvation of their souls” (Alma 37:8). He continued by teaching the plates had “brought them
unto repentance . . . and to rejoice in Jesus Christ their Redeemer.” Additionally, he hoped the
plates would “be the means of bringing many thousands of them, and also many thousands of our
stiffnecked brethren, the Nephites . . . to the knowledge of their Redeemer” (Alma 37:8-10).
These words, especially Lehi’s language about being brought to the knowledge of the Redeemer,
show that Alma may have seen the conversion of the Lamanites during the mission of the sons of
Mosiah as a fulfillment of the gathering of Israel.
Another phrase Alma wrote to his son could support this possibility. Alma instructed that
the plates should be kept and handed down from one generation to another until they “should go
forth unto every nation, kindred, tongue, and people” (Alma 37:4). That phrase had been used by
Nephi centuries before. Not coincidentally, both times Nephi used the phrase (see 1 Nephi 19:17
and 2 Nephi 26:13), he was teaching about the promises of the Lord to the house of Israel and
about the role of the plates in the gathering of Israel. In 1 Nephi 19:15-19, Nephi prophesied that
when scattered Israel would no more turn aside their hearts against God, He would remember
His covenants. He would gather in all the people who are of the house of Israel and all the earth
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shall see the salvation of the Lord. Nephi then said, “Every nation, kindred, tongue, and people
shall be blessed. And I, Nephi, have written these things unto my people, that perhaps I might
persuade them that they would remember the Lord their Redeemer. Wherefore, I speak unto all
the house of Israel, if it so be that they should obtain these things” (1 Nephi 18:19, emphasis
added). In 2 Nephi 26, Nephi was prophesying about the future convincing of the Jews that Jesus
is the very Christ. He said it would be necessary that the Gentiles would also be convinced that
Jesus is the Christ, and that He manifests Himself, by the power of the Holy Ghost, unto every
nation, kindred, tongue, and people (see 2 Nephi 26:13). In Nephi’s two usages of that phrase, he
was writing about the gathering of Israel in the latter-days. It seems that Alma, however,
understood that they didn’t need to wait until the latter-days to see a partial fulfillment of that
prophecy. He realized the plates he was preserving had already fulfilled part of that purpose.
Thousands of people who were of the remnant of Lehi had already been gathered by coming to
the knowledge of redemption through Jesus Christ. Alma also added another witness to Lehi and
Nephi that those plates would in fact be preserved until the latter-days and would bring many
thousands more to the knowledge of Christ.
Alma 46 – Captain Moroni
Mormon’s inclusion of a small reference to the house of Israel from Captain Moroni in
Alma 46 is unique. Unlike other prophets in the Book of Mormon who referenced the house of
Israel, Captain Moroni did not prophecy of the Gentiles, Jews, or the house of Israel in the latter
days, and neither did he use Lehi’s phrase in how they would be gathered. However, during one
short speech to his people, Captain Moroni compared his people to a prophecy made about the
remnant of the house of Israel. This shows that the military leader seems to have understood the
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prophecies of God to His chosen people, and also that he found it necessary to teach or remind
his fellow Nephites that they were a remnant of the house of Israel.
When he was rallying the Nephites to join the cause of freedom by raising the title of
liberty, he reminded the people of a prophecy by Jacob (whose name was also Israel) which is
not included in modern Bibles. Captain Moroni said that before Jacob’s death, he prophesied that
just like a part of Joseph’s coat was preserved, “so shall a remnant of the seed of my son be
preserved by the hand of God, and be taken unto himself” (Alma 46:24). The soldiers—like
Moroni had also done—rent their “garments in token, or as a covenant, that they would not
forsake the Lord their God” (Alma 46:21). When they had made their covenant, they cast their
garments at the feet of Moroni. Captain Moroni then proclaimed, “We are a remnant of the seed
of Jacob; yea, we are a remnant of the seed of Joseph, whose coat was rent by his brethren into
many pieces; yea, and now behold, let us remember to keep the commandments of God, or our
garments shall be rent by our brethren. . . . Yea, let us preserve our liberty as a remnant of
Joseph” (Alma 46:23-24).
Although this story does not have any direct reference to Lehi’s phraseology or other
prophecies about the family of Israel, it shows the Nephites knew of the prophecies of the Lord
to the remnants of the house of Israel. In the Book of Mormon, most of the references to the
house of Israel were about the future fulfillments of prophecies. This story shows that Captain
Moroni saw the relevance of the promises to the remnants of the house of Israel in his own time.
Helaman 15 – Samuel the Lamanite
In the book of Helaman, during a period of Nephite wickedness, prophet-brothers Nephi2
and Lehi2 went on a mission to the land of the Lamanites. In a reversal of what was the case for
most of the history of the Book of Mormon, many of the Lamanites joined the Church of God
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while the Nephites dwindled in unbelief. Over time, wicked Gadianton robbers took over the
Nephite government and the Nephites rejected the teachings of God by the prophet Nephi2.
Samuel, a Lamanite prophet, came among the Nephites to teach them of Christ. He prophesied of
the birth of Jesus and cautioned that destruction would come to the people unless they repented
of their wickedness (see Helaman 13-16).
After testifying to the Nephites of the redemption of Christ and warning them of pending
destructions because of their wickedness (see Helaman 13-14), Samuel concluded his message
by teaching the people of the love of God. He taught they had been a chosen people, and God
had chastened the Nephites because He loved them (see Helaman 15:3). During this time of
Nephite chastening, salvation had come to the Lamanites and they had learned to “walk
circumspectly before God, and they do observe to keep His commandments” (Helaman 15:4). In
summary, Samuel said the Lamanites had been brought to the knowledge of the truth (see
Helaman 15:6-7). Samuel added to the prophecy of Lehi 112 by saying the Lord would “bless
them and prolong their days, notwithstanding their iniquity” (Helaman 15:10). Samuel
prophesied, “In the latter times the promises of the Lord have been extended to our brethren, the
Lamanites,” and after they would be driven to and fro, hunted, smitten, and scattered abroad, the
Lord “shall be merciful unto them” (Helaman 15:12). In the latter days, he said, the Lamanites
would be “brought to the true knowledge, which is the knowledge of their Redeemer” (Helaman
15:13, emphasis added).

As mentioned earlier, this theology and phraseology may have been used first by Zenos, and not necessarily Lehi.
When referencing the teaching that the Lamanites would be restored again to the knowledge of the truth, Samuel
mentioned the prophecy “which hath been spoken by our fathers, and also by the prophet Zenos” (Helaman 15:11).
Lehi had taught that the “house of Israel should be compared like unto an olive tree, whose branches should be
broken off,” later to be “grafted in” (1 Nephi 10:12-14). Additionally, when Jacob taught the allegory of the Olive
tree in Jacob chapter 5, which greatly expanded the teachings of Lehi, he said that it came from the “words of the
prophet Zenos” (Jacob 5:1).
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These verses are unique in that Samuel clarified the doctrine of the gathering of Israel has
less to do with being a part of a chosen family and more to do with accepting the true knowledge
of Jesus Christ. The Nephites had been given the truth, and after having understood that truth,
they unequivocally rejected it during the time of Samuel. If the Nephites continued to reject the
knowledge they had been given, they would be cut off from the promises of the Lord. On the
other hand, the Lord would not “utterly destroy [the Lamanites] but will cause that in the day of
my wisdom they shall return again unto me” (Helaman 15:16). Samuel came to two conclusions
concerning the prophecy of Lehi: (1) the Lamanites’ conversion during his time was a fulfillment
that groups of the remnant of Lehi that had been broken off would once again be grafted in, and
(2) the Lord would remember His promise in the future by helping the Lamanites return again to
the Lord and the promises of the house of Israel.
Conclusion
In the middle section of the Book of Mormon—the books of Words of Mormon through
3 Nephi—several prophets alluded to or echoed Lehi’s prophecy of the gathering of Israel. Only
seven selected references to the language of Lehi show that it was not a major theme of these
books. However, it does seem to show that the prophets and leaders of the Nephites were aware
of the prophecies of Lehi, and some of them may have understood the conversion of groups of
Nephites, and especially of the Lamanites, to be a fulfillment of the prophecy that the remnant
Lehi would return to the covenants of the house of Israel. Most important, they also understood
that the way groups of people would return to the covenant would be by coming to the
knowledge of their Lord and their Redeemer.
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Chapter 7: Teachings about the House of Israel in 3 Nephi through Moroni

In the middle section of the Book of Mormon, Mormon accomplished his purposes by
abridging narrative history. In the last part of the Book of Mormon—3 Nephi through Moroni—
Mormon and Moroni did not use as much narrative. Instead, they focused on sermons and
prophecies of the future, including many about the destiny of the house of Israel. The change in
emphasis seemed to happen when the resurrected Savior visited Bountiful and stressed the
heritage of the Nephites. He taught them about their future posterity and their interactions with
the latter-day Gentiles. Heather Hardy wrote, “Salvation history is never thereafter far from the
Nephite record keepers’ minds as they recognize (and direct) their own writings as a vehicle of
both salvation and judgment to the Jews, Gentiles, and Lehites of latter days.” 113
After Jesus left the Nephites and returned to the Father, Mormon and Moroni continued
to write about the house of Israel. Grant Hardy pointed out that Mormon’s literary voice seemed
to change after the visit from the Savior. Before his abridgment of Jesus’s visit, he focused more
on history and fulfillment of the prophecies of others. After completing his record of the Savior’s
ministry, Mormon shared many of his own prophecies at the end of 3 Nephi and in Mormon,
something he did not often do in the first part of his abridgment. 114 Moroni, continuing this
tendency, recorded very little about history in his writings. Even the book of Ether, which is an
abridgment of about 1,500 years of history, has relatively little story line. Moroni consistently
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interrupted his account of the Jaredites to prophesy to the latter-day Gentiles or teach about the
Savior.
The writings of the Savior, Mormon and Moroni at the end of the Book of Mormon
match much of what Nephi, Lehi, and Jacob had taught at the beginning of the Book of Mormon.
They focused their prophecies on the remnant of the house of Israel—specifically the latter-day
Lamanites—and how they would be scattered and then gathered in the latter days. Like the
writers on the small plates of Nephi, the main authors at the end of the Book of Mormon also
prophesied about the role of the Gentiles in gathering the house of Israel, including the remnant
of Lehi and the Jews. Although not all of their teachings referenced Lehi’s prophecy that the
remnants of Israel will be gathered when they come to the knowledge of the Redeemer, several of
the sermons at the end of the Book of Mormon alluded to the phrase. This chapter will highlight
the references to Lehi’s prophecy of the gathering of Israel at the end of the Book of Mormon.
The first section will discuss the prophecies of the Resurrected Savior, and a second section will
highlight concluding teachings from Mormon and Moroni.
3 Nephi 15-16, 20-23 – The Savior’s Teachings about the House of Israel
During the Savior’s three-day visit to the Nephites, He taught many important truths and
performed miraculous healings. After the Father’s voice introduced Jesus as the Beloved Son,
the Savior taught the people about His doctrine and invited the multitudes to feel of His wounds
(see 3 Nephi 11). He also taught the people to pray, blessed their children, healed their sick,
instituted the sacrament, gave the disciples authority, and expounded the scriptures (see 3 Nephi
17-19, 23-26). During this ministry, the Savior taught three sermons 115 that were included in 3
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Nephi – the “Sermon at the Temple,” which mirrors the Sermon on the Mount (see 3 Nephi 1214/Matthew 5-7), the “Law and Covenant Sermon” (see 3 Nephi 15-16), and the “Covenant
People Sermon” (see 3 Nephi 20:10-23:5). 116 In the second and third sermons (and also in other
places, to a lesser extent), Jesus focused on the Father’s covenants with and gathering of the
house of Israel.
The Savior emphasized this theme even before He appeared in glory to the Nephites.
After many of the wicked people and cities were destroyed by tempests and earthquakes, His
voice was heard in the darkness. He described why their cities had fallen and reminded them that
they are of the house of Israel five times in chapter 10 (see 3 Nephi 10:4-7). During that event,
He called them to repent and reassured them that if they would return unto Him, He would
“gather [them] as a hen gathereth her chickens under her wings” (3 Nephi 10:6). Later, when
Jesus descended from heaven and appeared to the people who had assembled at the temple, He
invited them to come unto Him and feel the prints of the nails in His hands and feet, “that ye may
know that I am the God of Israel, and the God of the whole earth” (3 Nephi 11:14). It seems that
the Savior wanted to immediately remind the Nephites of their Israelite heritage and emphasize
the Lord’s covenants with the family of Jacob.
During the Savior’s latter two sermons—found in 3 Nephi 15-16 and 3 Nephi 20-23—
while prophesying of the destiny of the house of Israel and the fulfillment of His covenants, He
alluded to the language in Lehi’s prophecy about the gathering of Israel. This section will show
how Jesus used the phrase to teach about the house of Israel in both sermons. Like the Nephite
prophets of old, the Savior taught that the remnant of the Nephites and Lamanites, in addition to
The names for the latter two sermons come from Victor Ludlow, who has written extensively on the teachings of
Jesus in 3 Nephi. See Victor Ludlow, “The Father’s Covenant People Sermon: 3 Nephi 20:10-23:5,” in Third Nephi:
An Incomparable Scripture, ed. Andrew Skinner and Gaye Strathearn (Salt Lake City: Deseret Book, 2012), 147174.
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the latter-day Gentiles, would be gathered together again when they would come to the
knowledge of Jesus Christ as their Redeemer.
3 Nephi 15-16 – Jesus’s Law and Covenant Sermon
After Jesus finished a discourse similar to the Sermon on the Mount, He addressed
Nephite concerns about the Law of Moses. Some of the people did not understand His teachings
that “old things are done away, and all things have become new” (3 Nephi 12:47). He plainly
taught them that it was He who gave the law, and through Him it had been fulfilled and had an
end (see 3 Nephi 15:5). However, in fulfilling the Law of Moses, Jesus did not destroy the
prophets or prophecies that were to occur in the future, which included the covenant He made
with the house of Israel (see 3 Nephi 15:8). He encouraged the people to look unto Him as the
law and the light, for the prophets and the law testified of Him (see 3 Nephi 15:9-10), and it was
He who had made the covenants with Israel.
Millenia before, in the old world, Jehovah had covenanted with Father Abraham that He
would bless him with an endless posterity, give unto them the promised land of Canaan forever,
and also that Abraham’s seed would be a blessing to all nations. 117 At the time of Jesus’s
appearance to the Nephites, none of these promises had been fully realized. In the sermon, Jesus
prophesied what needed to happen for these promises to take shape, emphasizing the role of
remnants of the house of Israel in the Americas. In just a few verses, He repeated the term house
of Israel more than a dozen times, perhaps emphasizing that although these covenants were
originally made in Canaan, the prophecies He was giving in 3 Nephi were specifically for them,
who were a remnant of the house of Israel (see 3 Nephi 16:5-15). Truly, the Lord would

117

See LDS Bible Dictionary, “Abraham, Covenant of.” See also Genesis 12:2-4; 17:4-8; Abraham 2:6-11.

103

remember His promises to His chosen people, and He emphasized they would be fulfilled after
the gathering of Israel (see 3 Nephi 16:5).
During His sermon, the Lord instructed the Nephites to write His sayings so they would
one day go to the Gentiles, and ultimately bless the whole house of Israel – including those at
Jerusalem (see 3 Nephi 16:4). Jesus prophesied the truth would indeed go to the Gentiles in the
latter days, who would be blessed because of their belief in Him (see 3 Nephi 16:6-7). The
unbelieving of the Gentiles would scatter the house of Israel on the chosen land of the Americas,
and the people would be smitten, afflicted, and hated (see 3 Nephi 16:8-9). However, the Lord
would remember His covenants with the house of Israel and would gather them by bringing His
Gospel unto them (3 Nephi 16:11-12). The Savior taught that in the process of taking the gospel
to the house of Israel, repentant Gentiles would be numbered among them, and wicked people
who rejected Him would be trodden under foot (see 3 Nephi 16:13-16). The instrument the Lord
would use in gathering the believing Gentiles and house of Israel would be the writings He
commanded them to record. It is significant that Jesus even alluded to the same definition that
Lehi used as to how the remnant would be gathered by these writings – they would be “brought
to a knowledge of me, their Redeemer” (3 Nephi 16:4). In summary, He clarified the covenants
would be fulfilled when latter-day remnants of the house of Israel would learn of the Savior’s
gospel, come to a knowledge of Him as the Redeemer, and receive the land for their inheritance.
After these events, the words of the prophet Isaiah (Isaiah 52:8-10) would be fulfilled, saying,
“The Lord hath made bare His holy arm in the eyes of all the nations; and all the ends of the
earth shall see the salvation of God” (3 Nephi 16:20).
One way the Savior expanded on Lehi’s prophecy in this sermon was by using
symbolism of sheep and a shepherd. Jesus told the Nephite twelve disciples that the Father never
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commanded Him to tell those at Jerusalem concerning the other tribes of the house of Israel (see
3 Nephi 15:14-15). Before He was crucified, Jesus had similarly taught the Jews He was the
Good Shepherd. He had other sheep to bring in, and there would be one fold and one shepherd
(see John 10:14-16). In His sermon to the Nephites, Jesus added that because of unbelief, the
Jews didn’t understand, supposing the “other sheep” were the Gentiles. Jesus was commanded to
say no more to the Jews at Jerusalem concerning the topic (see 3 Nephi 15:18-23). Jesus’s
teachings about the house of Israel are unmistakable in this sermon – Jesus is the Good
Shepherd, and He had many folds of sheep. The Nephites in the Americas were one of those
folds and were a remnant of the house of Israel. He testified to them of this covenant, using the
symbolism of the Shepherd. He said, “Behold, ye have both heard my voice, and seen me; and ye
are my sheep, and ye are numbered among those whom the Father hath given me” (3 Nephi
15:24). He continued the prophecy by teaching He had other sheep that were not of any land
where He had previously ministered or appeared, and they had not yet heard His voice. He was
commanded of the Father to also go unto them, and they would “hear His voice, and shall be
numbered among my sheep, that there may be one fold and one shepherd” (3 Nephi 16:1-3).
Earlier prophets in the Book of Mormon had also written about the gathering of Israel
using symbolism of sheep and the shepherd. In Nephi’s vision in the wilderness, he repeatedly
referred to Jesus as the Lamb of God. When prophesying of how the records would be combined
in one, Nephi wrote, “for there is one God and one Shepherd over all the earth” (1 Nephi 13:4142). Nephi knew the Lamb of God was Lord over the whole earth, and His writings would gather
His people in one. Later, when Nephi was commentating on his “likened” Isaiah chapters, he
added, “The time cometh speedily that the righteous must be led up as calves of the stall, and the
Holy One of Israel must reign in dominion, and might, and power, and great glory. And He
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gathereth His children from the four quarters of the earth; and He numbered His sheep, and they
know Him; and there shall be one fold and one shepherd; and He shall feed His sheep, and in
Him they shall find pasture” (1 Nephi 22:24-25). In addition to Nephi’s writings, several other
prophets referred to a gathering of people in the Church as a “fold of God,” like the resurrected
Jesus had done in His sermon to the Nephites (see 2 Nephi 9:2; Mosiah 18:8; Alma 5:39; Alma
26:4). The prophet Samuel also included several elements of this symbolism in his teachings to
the wicked Nephites. After prophesying the Lamanites would be restored to the truth in a latter
time, he said, “They shall again be brought to the true knowledge, which is the knowledge of
their Redeemer, and their great and true shepherd, and be numbered among His sheep” (Helaman
15:13). In each of these sermons and prophecies, the authors taught Jesus is no respecter of
persons. He has many folds of sheep and cares for all of them. In the end, He will have one fold
and one shepherd. The covenant with Abraham truly would be spread to all the house of Israel
and then all nations would be blessed by them. All people are numbered of the Lord as they hear
and follow the voice of the Good Shepherd.
3 Nephi 20-23 – The Covenant People Sermon
After Jesus’s sermon about the law and covenant, Mormon recorded how Jesus healed the
Nephite sick, blessed the children, instituted the sacrament, and gave the disciples power to give
the Holy Ghost (see 3 Nephi 17-18). Afterward, Jesus ascended into heaven, but returned the
following day. On the second day, Jesus prayed with and for the people, speaking marvelous
words that could not be written (see 3 Nephi 19), and miraculously produced bread and wine for
a sacrament (see 3 Nephi 20:1-9). Then, Jesus continued His message from the day before about
the remnant of the house of Israel – a message the Father instructed He should teach the people
(see 3 Nephi 20:10). Modern scholars have suggested that this “Covenant People Sermon” from
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the Father comprises three chapters—from 3 Nephi 20:10 to 23:5—citing Jesus’s references to
Isaiah as a suitable introduction and conclusion to the sermon (see 3 Nephi 20:11 and 23:5). 118
Of all the many prophecies and sermons about the house of Israel in the Book of
Mormon, these chapters from the Savior contain some of the most important doctrines and the
most specific promises about the gathering. Jesus referenced the name of his Father 39 times in
the sermon, more than any other chapters in the Book of Mormon. 119 He emphasized again and
again the role and influence of the Father in the covenants made with the house of Israel. He said
it was the Father who made the covenants and would remember them (see 3 Nephi 20:25; 21:4),
the Father who gave the promised land of America to the remnant (see 3 Nephi 20:14, 29), and
the Father who commanded Jesus to give the message He taught (see 3 Nephi 20:10, 46). Truly,
Heavenly Father would have His hand in this important work. Additionally, Jesus used the term
covenant 16 times in these chapters. The ten references to the covenant in chapter 20 are more
than any other chapter in the Book of Mormon. It seems that Jesus was emphasizing that the
promises to the house of Israel are central to the Father’s doctrine, and He would remember to
completely fulfill them.
However, these chapters do not seem to be as well-read and well-understood as they
could be by some people. Perhaps it is because Jesus’s prophecies are so difficult to understand.
Grant Hardy described the sermon this way: “The extraction and analysis of theological
propositions does not do justice to Jesus’ sermons to the Nephites. The way that Jesus teaches is
just as important as the doctrinal content of His discourses . . . which is anything but a
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straightforward exposition. Indeed, Jesus preaches in a manner that thwarts ready understanding
and forces multiple rereadings with close attention to interruptions, antecedents, repetitions, and
reversals.” 120 Victor Ludlow agreed, saying, “Most readers of the Book of Mormon have
probably not studied this sermon in great depth because of its eloquent style, its elaborate
prophecies, and its inclusion of numerous Old Testament passages.” 121 In the chapters, Jesus
quoted multiple prophecies from Micah and Acts, and also referenced several chapters from
Isaiah, including a reinterpretation of the teachings in Isaiah 52. It seems that He also delivered
the sermon in a complex chiastic pattern. This thesis will not attempt to break down the sermon
theologically or linguistically. Rather, it will show how Jesus expanded on the teachings of
previous Book of Mormon prophets about the gathering of Israel.
At the beginning of the sermon, Jesus promised the covenants to Israel would all be
fulfilled, and “then shall the remnants, which shall be scattered abroad upon the face of the earth,
be gathered in . . . and they shall be brought to the knowledge of the Lord their God, who hath
redeemed them” (3 Nephi 20:13, emphasis added). Jesus alluded to the same line which many
other prophets had referenced, and then expanded on at least three aspects of those teachings
about the gathering: the fulfillment of the covenant with the remnant of Israel; specific
invitations to latter-day Gentiles; and the role of the Book of Mormon in the gathering.
The promised blessings to the remnant of Israel
The Savior started and ended His “Covenant People Sermon” by inviting His audience to
search the prophecies of Isaiah, for “when they shall be fulfilled then is the fulfilling of the
covenant which the Father had made unto His people, O house of Israel” (3 Nephi 20:11-12; see
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also 23:1, 5). He even told the people what parts of the covenant would be fulfilled – the
scattered remnants would be gathered by being “brought to the knowledge of the Lord their God,
who hath redeemed them,” and Jesus would give unto them the promised land of America as
their inheritance (see 3 Nephi 20:13-14). Those promises would not be fulfilled until the latter
days, and Jesus taught them what those great promises would entail.
First, when the remnant would come unto the knowledge of Jesus Christ as the
Redeemer, they would be established in the Americas and be given a New Jerusalem (see 3
Nephi 20:22). This was the first time a Book of Mormon prophet wrote about the New Jerusalem,
but this sermon did not elaborate by giving additional details. 122 Different generations of
Nephites perhaps were confused about being led out of the promised land of Jerusalem and then
taken to the new world, describing themselves as “being a lonesome and a solemn people,
wanderers, cast out from Jerusalem, born in tribulation, in a wilderness” (Jacob 7:26);
“wanderers in a strange land” (Alma 13:23); or being “lost from its body in a strange land”
(Alma 26:36). In Jesus’s sermon, He once and for all clarified that in the end, the land would be
given to them forever, and they would establish a New Jerusalem.
Possibly to help the Nephites understand this point—that they were of the family of Israel
and would be established in the promised land—the Savior quoted prophecies from the Old
Testament, including Micah 4 and Isaiah 52. However, He quoted the verses differently than
how they read in the King James Version, reinterpreting and substituting different phrases. Grant
Hardy proposed the changes “are not simply a matter of cutting and pasting. There are often
interpretive insertions and substitutions that highlight the themes of Christ’s discourse to the
Most of what we know about the New Jerusalem from Jesus’s sermon (or at least what we have of it in 3 Nephi)
is that it would be a city on the American continent that would act as a gathering place for the people of the Lord.
Moroni wrote a few additional details about the New Jerusalem in Ether 13:2-10, comparing it to the old Jerusalem,
which would also be rebuilt in the latter days as a holy city to the Lord.
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Nephites.” 123 For example, Micah 4:12-13 talks of gathering them as sheaves, and the Savior
clarified that this prophecy could be applied to the Lord gathering His people, “For I will make
my people with whom the Father hath covenanted” (3 Nephi 20:18-19). After referencing Micah,
He made much more drastic changes to Isaiah 52. 124 This prophecy had been referenced already
many times in the Book of Mormon, including by the Savior Himself. 125 But in this sermon, the
Savior mixed the verses up in a completely different order and arrangement. Daniel Belnap
suggested that because Christ had just taught about the Nephites and their role within the
Father’s plan (see 3 Nephi 20:10-27), the changes Christ made to Isaiah 52 “in terms of both
content and textual placement, performs the same function as previous Isaiah sections—namely
to define the Nephite experience and explain their place in the greater historical currents.” 126 In
summary, Jesus was testifying that the prophecies from Isaiah of old would still specifically
apply to the remnant of the Nephites in the latter days.
Joseph Spencer showed that Christ manipulated Isaiah 52 in another way that testified of
His message in the sermon. Many scholars have recognized that the end of Isaiah 52 (verses 1315) should be read as a prologue to Isaiah 53. 127 However, when discoursing on the prophecies
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of Isaiah 52, the Savior completely skipped Isaiah 53. Instead, He gave another discourse that
used similar elements from Isaiah 52, then quoted Isaiah 54 (see 3 Nephi 21-22). Spencer
suggested that instead of using Isaiah 53 to explain the teachings in Isaiah 52:7-10, “Christ looks
at the passage through the lens of what Isaiah 54 has to say about the plural covenant-bound
servants of the Lord. . . . Thus, the text to which Christ points his New-World audience—and to
which he points the Book of Mormon’s modern readership—is Isaiah 54.” 128 There are many
messages in Isaiah 54 that applied to the situation of Israel in the times of Christ as well as in
modern times. In the chapter, Isaiah prophesied of the establishment of Zion and the gathering of
Israel. He also added, “For a small moment have I forsaken thee, but with great mercies will I
gather thee. In a little wrath I hid my face from thee for a moment, but with everlasting kindness
will I have mercy on thee, saith the Lord thy Redeemer” (3 Nephi 22:7-8). Isaiah 54, and the
teachings of establishing Zion after the gathering of Israel, is the Message Jesus wanted to teach
the Nephites.
In addition to the restoration of Israel, and the new holy city that would be established by
them, Jesus taught that the remnant would receive Him as a fulfillment of the covenant promises.
When writing about the New Jerusalem, Jesus said, “And the powers of heaven shall be in the
midst of this people; yea, even I will be in the midst of you” (3 Nephi 20:22). He also referenced
prophecies from Moses, which were repeated in Acts, about a “prophet” the Lord would raise up
unto His people. Jesus was clear about the identity of that prophet – “I am He of whom Moses
spake. . . . Verily I say unto you, yea, all the prophets from Samuel and those that follow after, as
many as have spoken, have testified of me” (3 Nephi 20:23-24; see also Duet. 18:15; Acts 3:22-
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23). This particular visit from the resurrected Savior would be temporary, but in the end, He
would permanently be in the midst of them.
An invitation to the Gentiles
When prophesying about the gathering of Israel, early prophets of the small plates—
including father Lehi, Nephi, and Jacob—all wrote about the important role of the Gentiles.
When Jesus spoke to the Nephites at Bountiful in His Covenant People Sermon, He didn’t just
speak to the remnants of Israel; He knew His words would also have significance for future
groups of Gentiles. At the end of His sermon, He concluded, “Give heed to my words; write the
things which I have told you; and according to the time and the will of the Father they shall go
forth unto the Gentiles” (3 Nephi 23:4). Jesus taught essential details about the destiny of the
Gentiles in these chapters. Not only did He explain their role in gathering the Nephites, but also
how they could take part in the promises – temporal and spiritual.
Before teaching about their blessings in gathering Israel, however, Jesus was clear as to
what would happen to Gentiles who did not accept His invitation to follow Him. He pronounced
harsh consequences for those who would harden their hearts against Him. If the Gentiles would
not repent, He taught they would be trodden down by the remnants of Israel (see 3 Nephi 20:1516), that the sword of the Father’s justice would fall upon all the nations of the Gentiles (see 3
Nephi 20:20), and the Father would “return their iniquities upon their own heads” (3 Nephi
20:28). Jesus referenced Micah’s prophecy that the adversaries and enemies of Israel would be
“cut off” (3 Nephi 20:17/Micah 5:9), and then repeated that phrase four more times in the
sermon. He was clear that those who would not hear the prophet (Jesus) and come unto Him
would be “cut off” (See 3 Nephi 20:23; 21:11, 13, 20).
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Jesus did not focus all of His sermon on the Gentiles who would reject Him and His
promises. He also taught what blessings would come to the Gentiles. He taught, like many
prophets before Him, that Gentiles would take the writings to the remnant of Israel (see 3 Nephi
21:1-4). It is interesting that the Father would plan to have the very group of people that would
gather the remnant of Israel come from the same group who also scattered them. Why would He
bring nations of the Gentiles to the Americas to scatter the remnant of Nephi, only later to have
them receive the record of the Nephites and bring it to those remnants? Jesus gave the answer.
He taught, “For thus it behooveth 129 the Father that it should come forth from the Gentiles, that
He may show forth His power unto the Gentiles . . . that they may repent and come unto me . . .
that they may be numbered among my people, O house of Israel” (3 Nephi 21:6). After they
would be gathered with Israel, the Gentiles would then be given the same promises as the rest of
Israel – assisting in establishing the New Jerusalem, gathering the rest of God’s people, and
preparing for Jesus to be in their midst (see 3 Nephi 21:23-25).
Just as Jesus had introduced Himself on the first day of His visit as the “God of the whole
earth” (3 Nephi 11:14), He repeated on the second day this same title (see 3 Nephi 22:5). These
two references are the only times in the entire Book of Mormon when the Lord is referred to as
the God of the whole earth. In the concluding verse of this sermon, the Lord said, “And
whosoever will hearken unto my words and repenteth and is baptized, the same shall be saved”
(3 Nephi 23:5, emphasis added). He desires peoples from all nations to come unto Him through
repentance and baptism and be saved.
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The role of the Book of Mormon
Another major focus in the sermon was the sign of when those promises to Israel and the
Gentiles would start to be fulfilled. The Savior was teaching a group of Nephites who had just
experienced the destruction of the land and then witnessed the resurrected Savior descend from
heaven in glory, and many of them wondered if these events showed that the promises to the
house of Israel were therefore fulfilled (see 3 Nephi 15). In the sermon, the Savior clarified that
the covenants would not fully come to pass until the latter days, and then gave clues as to when
those promises would begin to be fulfilled. He taught, “Verily I say unto you, I give unto you a
sign . . . that when these things which I declare unto you . . . shall be made known unto the
Gentiles . . . and shall come forth . . . from them unto you . . . the covenant of the Father may be
fulfilled which He hath covenanted with His people, O house of Israel” (3 Nephi 21:1-4).
Perhaps because the language of that sign would be hard to understand, He repeated Himself,
this time a little clearer. He said, “When these works . . . shall come forth from the Gentiles, unto
your seed which shall dwindle in unbelief . . . thy seed shall begin to know these things – it shall
be a sign unto them, that they may know that the work of the Father hath already commenced
unto the fulfilling of the covenant which He hath made unto the people who are of the house of
Israel” (3 Nephi 21:5-7). The Book of Mormon itself would be the sign of the covenant.
Victor Ludlow has written extensively about the Savior’s sermon in 3 Nephi, breaking
down the theology of the sermon as well as the delivery. He has suggested that the sermon was
given in a major introverted parallelism, also known as a chiasmus. 130 Ludlow concluded that the
center, or focus, of the poem is 3 Nephi 21:1-7, with verses 4-5 as the climax. Those verses are
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the ones which say the covenant would begin to be fulfilled when the book would go to the
remnant from the Gentiles. In other words, the Savior taught about the Father’s covenants with
the remnant of Israel and the Gentiles, and also gave warnings to those who did not come unto
the Savior, but His main emphasis in the sermon was the coming forth of those writings.
Gaye Strathearn and Jacob Moody have written that Christ also testified of the role of the
Book of Mormon in the gathering by quoting Isaiah 52. In the prophecy (the end of Isaiah 52
was unchanged by the Savior), Isaiah wrote about a “servant” who would deal prudently and be
exalted and extolled, but would also be marred (see 3 Nephi 20:43-45; Isaiah 52:13-15). In the
context of the writings of Isaiah, this “servant” would “do away with the uncleanness and
defilement of Zion. In the 3 Nephi context, however, the servant’s role is more specifically to
prepare Israel for the gathering.” 131 In the context of Isaiah, Christians usually see the servant as
Jesus Christ, referencing the suffering of the Messiah in the next chapter (Isaiah 53). However,
Jesus never pointed His audience to Isaiah 53, but instead to the restoration prophecy of Isaiah
54. In this new context, where the servant would bring forth the restoration instead of suffering
for sin, many modern scholars have understood the “servant” to be Joseph Smith.132 However,
Strathearn and Moody argue that the “servant” is actually the Book of Mormon, citing Jesus’s
additional teachings about the Book of Mormon in the following chapter (3 Nephi 21). They
suggested the servant that would help gather scattered Israel is the book, not a man. 133
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Leaders of the Church of Jesus Christ of Latter-day Saints have echoed these teachings
about the importance of the Book of Mormon in the gathering of Israel in these, the latter days.
President Nelson used the Savior’s words from this sermon when he said, “The Book of Mormon
is a tangible sign that the Lord has commenced to gather His children of covenant Israel. This
book, written for our day, states as one of its purposes that ‘ye may know that the covenant
which the Father hath made with the children of Israel . . . is already beginning to be fulfilled’ (3
Nephi 29:1, 3). Indeed, the Lord has not forgotten! He has blessed us and others throughout the
world with the Book of Mormon.” 134 Elder Shayne Bowen added, “I testify that we are sons and
daughters of God, the seed of Abraham, the house of Israel. We are gathering Israel for the last
time and are doing so with the Book of Mormon.” 135 Elder Scott Grow also taught, “Jesus Christ
gave us the Book of Mormon as the instrument to gather scattered Israel. . . . [It] is its own
witness to the people of all nations. Its very coming forth in these latter days bears witness that
God has once again begun to gather scattered Israel.” 136 Leaders of the Church understand that
the main tool in gathering Israel is the Book of Mormon, the teaching that Jesus emphasized in
this sermon in 3 Nephi.
During the Savior’s latter two sermons to the Nephites at Bountiful (see 3 Nephi 15-16
and 20-23), He testified of the gathering of Israel. His teachings are profound and complex, but
they follow the same general guideline as previous Book of Mormon prophets. He reminded the
Nephites they are of the house of Israel, that the Lord would not forget His covenants with them,
and also that He would fulfill those promises in the latter days. He also taught about the role of

134

Russell M. Nelson, “Covenants,” October 2011 General Conference, emphasis added.

135

Shayne M. Bowen, “The Role of the Book of Mormon in Conversion,” October 2018 General Conference.

136
C. Scott Grow, “The Book of Mormon, the Instrument to Gather Scattered Israel,” October 2005 General
Conference.

116

the latter-day Gentiles in gathering the remnants of Israel. He expanded those teachings by
giving new insights as to the timing of that gathering, and especially the role of the Book of
Mormon in gathering Israel. Most importantly, He taught that remnants of Israel and the Gentiles
would be gathered by coming unto Him by being brought to the knowledge of Christ as their
Redeemer (see 3 Nephi 16:4; 20:13).
Prophecies About the House of Israel from Mormon and Moroni
At the end of the Book of Mormon, the concluding two writers—Mormon and Moroni—
focused less on history and more on sermons and prophecies, particularly about Christ and the
gathering of Israel. For example, the books of Mosiah through 3 Nephi cover roughly 235 years
of history using 319 pages in the English translation of the Book of Mormon. 4 Nephi through
Moroni cover roughly 2,000 years (about 1,600 years of Jaredite history and almost 400 years of
Nephite history) in only 67 pages. Grant Hardy has written about this shift in writing style, which
started at the end of 3 Nephi. He suggested that in most of Mormon’s editing, the prophet was
“content to stand back and let [other prophets, including Jesus] take the lead in theology and
doctrine.” At the end of 3 Nephi however, after Christ’s visit to the Nephites, “Mormon does not
simply draw our attention to significant lessons from the past; rather, he moves from telling
stories about prophets to speaking as a prophet himself.” 137 At the end of 3 Nephi, instead of
writing historical lessons for his latter day audience, Mormon wrote prophecies directly to people
in the latter day. This is highlighted well in the last chapter of 3 Nephi, when Mormon boldly
invited the Gentiles to hear and follow the words of Jesus Christ by repenting and being
baptized, that “they may be numbered with my people who are of the house of Israel” (3 Nephi
30:1-2). Mormon had not made such invitations prior to that chapter. Hardy concluded, “This is
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not the measured language of a historian trying to make the best case possible based on his
understanding of available sources. Mormon is now speaking in the name of the Lord, with
prophetic authority, oriented to the future rather than the past, and directed by God as to exactly
what he should say.” 138
In Mormon’s final writings, he summarized the story of how the descendants of Lehi fell
away from the teachings of Christ (see 4 Nephi) and then events that led to war and the entire
destruction of the Nephites (see Mormon 1-6). It seems that he engraved that history to teach
about the house of Israel, since he interrupted the story of the Nephites’ demise to give messages
of hope and warning to future remnants of the house of Israel (see Mormon 3:17-22, 5:8-24, and
7:1-10). Similarly, when Moroni received the plates from his father to complete and then bury
the record, he invited latter day peoples to come unto Christ and learn about the Father’s
covenants with the house of Israel (see Mormon 8-9). Mormon and Moroni were unique in these
concluding chapters in that they often addressed their latter-day audiences—the Gentiles and/or
Lamanites—directly. They are the only authors to write to latter-day groups; other prophets only
wrote about them. This unique literary perspective is best shown in Moroni’s opening chapter.
After he had witnessed the destruction of his people, he focused his message to those who would
read his record in the future. He said to the wicked in the latter days, “Behold, I speak unto you
as if ye were present, and yet ye are not. But behold, Jesus Christ hath shown you unto me, and I
know your doing” (Mormon 8:35).
In the book of Ether, Moroni often interjected during his narrative of the Jaredites to
speak directly to the Gentiles. For example, when he was relating the story of the Jaredites
coming to the land of promise, he interrupted to warn the Gentiles that if they did not repent and
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serve God on the promised land, they would also experience the fulness of the wrath of God (see
Ether 2:8-12). 139 Later, after he recorded (and then sealed up) the writings of the Brother of
Jared, he addressed the Gentiles and the house of Israel, inviting them to come unto Christ so the
greater things could be manifest. When they would “rend their veil of unbelief,” he said, the
Lord would remember His covenant to the house of Israel (see Ether 4:13-15). 140
In their writings to the future house of Israel, both Mormon and Moroni continued the
overall message of previous Book of Mormon prophets. They personally saw the Nephites and
Lamanites lose faith in Christ, and they also knew the remnant would be scattered over the face
of all the land. Their record was meant to go to those remnants, and the Gentiles, to teach them
of the promises of the Lord and gather them to the Father. Like father Lehi at the beginning of
the Book of Mormon, they also wrote that remnants of Israel would be gathered when they came
to the knowledge of the Lord their Redeemer. Instead of covering all of Mormon and Moroni’s
writings about the Gentiles and remnants of the house of Israel, the rest of this chapter will
emphasize only their allusions to the prophecy of Lehi.
Mormon’s Final Prophecies in Mormon 5 and 7
Much of Mormon’s last prophecies concerning the house of Israel matched what other
authors had taught. He also wrote about the record he was engraving, saying that it was written
for the house of Israel, including the Jews (see Mormon 5:12, 14). The intent of writing the
plates was so those groups could be “persuaded that Jesus is the Christ, the Son of the living

He similarly warned the Gentiles in Ether 8:22-25. After teaching about the secret combinations that led to the
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God,” and that the Father may restore all the house of Israel “unto the fulfilling of His covenant
(Mormon 5:14). He wrote the plates, focusing on persuading his readers that Jesus is the Christ,
because he knew they would be scattered as a dark, filthy, and loathsome people, “without Christ
and God in the world” (Mormon 5:15-16).
Mormon was an appropriate prophet to testify of the hope and redemption that comes
through Jesus Christ. He was about to witnesses the entire destruction of the Nephites and was
“without hope” (Mormon 5:2), for the people were living during “an awful scene of blood and
carnage” and wickedness (see Mormon 5:8-9). Instead of focusing on the awful sins and sorrow
of the people, he decided to focus these chapters on the future Lamanites because the people at
his own time had rejected the teachings of Christ and would not repent. He invited future
audiences to repent and turn unto Christ by believing in Him and following His example of being
baptized (see Mormon 5:22; 7:10). He invited future remnants to come to the knowledge of their
fathers, and repent of their sins and believe in Jesus Christ, and that He hath risen again and
“gained victory over the grave; and also in Him is the sting of death swallowed up” (Mormon
7:5). Mormon had felt, perhaps better than any Nephite in the Book of Mormon, the pain and
anguish of watching the Nephites reject the gospel and be destroyed in battle, but he also knew
that Jesus’s victory over the grave could swallow up the sting of death if future remnants would
come unto Christ.
Like other prophets, Mormon also wrote that it would be the Gentiles who would scatter
the remnant of the Lamanites (see Mormon 5:20). He addressed a part of his words to the
Gentiles, inviting them to repent and humble themselves before God, knowing that He has power
to command the entire earth (see Mormon 5:22-24). Mormon knew it would be imperative for
future Gentiles to receive the gospel and come unto the Savior, for it would be them who would
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take those teachings to the remnant and gather Israel. One thing that is unique in this chapter is
that Mormon prophesied what type of people among the Gentiles would accept the record and
come unto Christ. He clarified that the Gentiles who would take the gospel to the remnant would
be those who “have care for the house of Israel, that realize and know from whence their
blessings come” (Mormon 5:10). He added that “such will sorrow for the calamity of the house
of Israel and . . . for the destruction of this people; they will sorrow that this people had not
repented that they might have been clasped in the arms of Jesus” (Mormon 5:11). It is significant
that all of his points return to the redemption of Jesus Christ. He taught that Nephites during his
own time period were destroyed and scattered because they rejected Christ, and future remnants
will return to the promised blessings to Israel by being persuaded that Jesus is the Christ.
Additionally, when learning about their fathers through the record, future readers will sorrow
that other people did not realize the goodness and redemption of Christ.
Moroni’s Prophecies in Mormon 8-9
After Mormon wrote his final sermon, Moroni introduced himself by explaining that he
had witnessed the “sad tale of the destruction of his people” (Mormon 8:3-4). He then explained
his responsibility to finish the record and hide the plates in the earth, so people in a future day
could receive the writings. Rather than spending his efforts writing about the wicked Lamanites
who lived during his own time, he focused on those in the future who would read the plates (see
Mormon 8:9, 13).
Moroni spent much of the sermon prophesying about the record itself, which was written
for the “welfare of the ancient and long dispersed covenant people of the Lord” (Mormon 8:15).
It seems that he echoed the words of prophets before him, reiterating that the plates would be
“brought out of the earth,” to “shine forth out of darkness, and come unto the knowledge of the
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people; and it shall be done by the power of God” (Mormon 8:16). Similar words had been
shared by Joseph of Egypt and Alma (see 2 Nephi 3:5; Alma 37:23-25). He also testified, like
Nephi and Isaiah before him from 2 Nephi 26-27, that the words would “cry from the dust . . .
unto the Lord,” and the Lord would “remember the covenant which He hath made with them”
(Mormon 8:23). Grant Hardy explained Moroni’s method of borrowing phrases from other
writers this way: “The near proximity of a string of closely related allusions means that when we
imagine Moroni writing, we are meant to picture him poring over a prior text reflecting on how
its words pertain to him, and pulling out distinctive phrases to reuse in his own writings. . . .
[Some] verses are so dense with connections to [other prophets] . . . that they read like a
paraphrase.” 141
It is understandable that Moroni returned to these teachings from Lehi, Joseph, Nephi,
Isaiah, and Alma. Since he was a keeper and abridger of the plates, he was likely very familiar
with the writings contained in them. Many prophets had pleaded with the Lord to preserve the
plates to come forth to their brethren at a future day. God had promised Nephi, Enos, Ammaron,
and others He would remember their seed by bringing forth their record at a future time. 142
Moroni would later bury the plates and even play a major role in helping the boy Joseph Smith
bring them out of the dust and out of darkness. Orson Pratt penned, “Never was a prophecy more
truly fulfilled than this. . . . Joseph Smith took that sacred history ‘out of the ground.’ It is the
voice of the ancient prophets of America speaking ‘out of the ground;’ their speech is ‘low out of
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the dust.’ . . . It is the voice of those who slumber in the dust. It is the voice of prophets speaking
from the dead, crying repentance in the ears of the living.” 143 Russell M. Nelson added, “Could
any words have been more descriptive of the Book of Mormon, coming as it did ‘out of the
ground’ to ‘whisper out of the dust’ to people of our day?” 144 Perhaps Moroni shared these
specific prophecies and descriptions about the plates coming forth because he already knew his
role of finishing, burying, and helping the plates come forth in the latter days. Indeed, Moroni
said, “I speak unto you as though I spake from the dead; for I know that ye shall have my words”
(Mormon 9:30).
Moroni had a unique perspective in that Christ had shown unto him the time when the
record would come forth in the latter days. He explained to his audience, “Jesus Christ hath
shown you unto me, and I know your doing” (Mormon 8:35). In this chapter he addressed what
he had been shown, saying that the people would deny the power and miracles of God, and
churches will have pride and envy among them (see Mormon 8:26-28). He called his latter-day
audience “wicked,” “perverse,” and “stiffnecked” (Mormon 8:33), and warned that the justice of
God would hang over them (see Mormon 8:41).
Each of these details led to Moroni’s invitations in chapter 9. He invited his future
readers to “turn unto the Lord; cry mightily unto the Father in the name of Jesus” (Mormon 9:6).
He testified of the miracles and signs and answered prayers of those who believe in Jesus Christ.
In his concluding verses of the sermon, he admitted that the prayers of the saints were
concerning their brethren, the Lamanites, that they would be restored to the knowledge of Christ
(see Mormon 9:36-37). When that would happen, God would “remember the covenant which he
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hath made with the house of Israel; and may He bless them forever, through faith on the name of
Jesus Christ. Amen. (Mormon 9:37).
Conclusion
Though Jesus, Mormon, and Moroni lived many centuries after Lehi, they still alluded to
his phrase when writing about the gathering of Israel. Over one thousand years of Nephite
history, the prophets were consistent in teaching the house of Israel about their covenant
relationship to the Lord. Future remnants of Israel would learn about those covenants from the
Book of Mormon, which would come forth from the Gentiles. Most important, they taught that
these promises to the house of Israel would be fulfilled only after they would come to the
knowledge of Jesus Christ as the Redeemer.
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Chapter 8: The Title Page – A Fitting Conclusion and Summary of the Book of Mormon

The Book of Mormon is a unique volume of scripture. It was written by many different
authors in a span of over a thousand years, but their messages were abridged together on one set
of gold plates to form a complete, integrated work. Although different authors focused on
various themes, the overall purposes of the Book of Mormon were consistent across virtually
every major author. Many different authors explained their purposes in writing their testimonies
and histories on plates. 145 After their teachings were abridged on the gold plates, Moroni
pronounced their principle purposes on the Book of Mormon title page.
Of all the documents found at the beginning of the Book of Mormon, only the title page
is not a modern work. 146 The Prophet Joseph Smith said, “The title-page of the Book of Mormon
is a literal translation, taken from the very last leaf, on the left hand side of the collection or book
of plates, which contained the record which has been translated . . . and that said title page is not
by any means a modern composition, either of mine or of any other man.” 147 Although one
Church scholar proposed that perhaps the first few lines of the title page were written by
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Mormon, 148 more recent scholarship suggests Moroni was the author of the entire title page. 149
This thesis will treat it as the sole work of Moroni.
Moroni was the last author of the Book of Mormon and was concise in explaining the
purposes of the record on the title page. In just a few sentences, he pronounced the intended
audience, major themes, and coming forth of the Book of Mormon. David Honey described this
succinct work by writing, “No other document in the Book of Mormon gathers all these related
yet disparate threads of theme together into as tightly woven a text as this testamentary envoi by
the last Nephite historian.” 150 Because several prophets in the Book of Mormon wrote many
sermons and prophecies about the destiny of the house of Israel, it is not surprising that much of
what Moroni wrote on the title page summarized what the Nephite prophets had taught about the
gathering of Israel. Additionally, as Lehi had taught in his first sermon about the house of Israel,
the gathering of Israel would be linked to their understanding of Jesus Christ. The title page
summarizes this connection.
In the first paragraph of the title page, 151 Moroni explained the audience and coming
forth of the Book of Mormon. He said, “It is an abridgment of the record of the people of Nephi,
and also of the Lamanites—Written to the Lamanites, who are a remnant of the house of Israel;
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and also to Jew and Gentile.” He also wrote that the plates were “hid up unto the Lord, to come
forth in due time by way of the Gentile.” In the second paragraph, Moroni clearly stated some of
the main themes of the Book of Mormon, condensing hundreds of pages from multiple authors
into two major purposes. The first theme Moroni identified concerns the Lord’s covenants with
the house of Israel. He said, “Which is to show unto the remnant of the house of Israel what great
things the Lord hath done for their fathers; and that they may know the covenants of the Lord,
that they are not cast off forever.” Moroni then stated another main purpose of the writers – “And
also to the convincing of the Jew and Gentile that Jesus is the Christ, the Eternal God,
manifesting Himself unto all nations.”
In summary, the title page has three main points concerning prophecies about the house
of Israel. The first paragraph explained the record (1) was written to the remnant of the house of
Israel, the Jew, and the Gentile, and would (2) come forth by way of the Gentile. The second
paragraph (3) emphasized the major themes – to help the remnant of Israel know the covenants
of the Lord, that they are not cast off forever, and also to convince them that Jesus is the Christ.
These three points on the title page are a fitting conclusion to the Book of Mormon’s
writings about the house of Israel. Toward the beginning of the small plates, Lehi had prophesied
about the destiny of the house of Israel – teaching that the scattered branches would later be
grafted in by coming to the knowledge of the Redeemer. These teachings became the foundation
for the six major authors in the remainder of the Book of Mormon – Lehi, Nephi, Jacob, the
resurrected Jesus Christ, Mormon, and Moroni. These writers returned to the topic of the house
of Israel again and again, expanding upon Lehi’s initial teachings by explaining new insights and
prophecies about the gathering of Israel (or by explaining the same prophecy using unique
methods). Moroni summarized those prophecies and teachings concisely in the title page.
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This final chapter will review the Book of Mormon sermons and prophecies about the
house of Israel to show that the title page is a fitting conclusion and summary of those teachings.
Although major writers in the Book of Mormon varied slightly in their themes and prophecies,
Moroni’s three main points on the title page can be found in the writings of all the major voices.
Just like Moroni had concluded in his first point, the writers on both the small and large plates
prophesied about three central groups: the remnant of the house of Israel, the Jews, and the
Gentiles. Second, the main authors of the Book of Mormon virtually all prophesied that the book
would “come forth in due time by way of the Gentile” (title page, first paragraph). Third, the
prophets’ purposes in writing were similar – they wrote to show the Lord’s covenants with the
house of Israel, and to convince them that Jesus is the Christ. It is also important to note that the
prophets, starting with Lehi, understood these two purposes would be fulfilled together. The
house of Israel would know the promises to their fathers—and would also be gathered together—
by coming to the knowledge of their Lord and Redeemer, Jesus Christ.
The Intended Audiences of the Book of Mormon Writers
It is difficult to pin down a single audience for the writers of the Book of Mormon. For
example, Nephi stated he was writing unto “[his] people” (2 Nephi 25:3), and then five chapters
afterward said the book would be “written unto the Gentiles” (2 Nephi 30:3). Mormon plainly
wrote, “Now these things are written unto the remnant of the house of Jacob” (Mormon 5:12).
Later, Moroni wrote specific messages directly to the latter-day Gentiles, often interrupting his
narrative of the Jaredites to do so (see Ether 2:11, 4:15, 8:23). After bidding “farewell to the
Gentiles” (Ether 12:38), he then no longer addressed them at all, and instead wrote the book of
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Moroni to the remnant of the Lamanites (see Moroni 1:4; 10:1). Such seemingly contradictory
information can be confusing. 152
As mentioned earlier, in a broad sense, the term Jew can mean anyone who is of the
house of Israel or who comes from the land of Jerusalem. Gentiles can also mean anyone who is
not a Jew. The term “Jew and Gentile,” then, can mean the people of the whole earth (see, for
example, 2 Nephi 26:33). However, in other circumstances, the terms Jew and Gentile applied to
more specific groups – like how Nephi called the Europeans who settled the Americas
“Gentiles”. In summary, the Book of Mormon is written to all of God’s children, but it also
contains specific messages meant for individual groups – the latter-day Lamanites, the Jews, and
the Gentiles.
Moroni conveyed this point on the title page. He determined the book was “Written to the
Lamanites, who are a remnant of the house of Israel; and also to Jew and Gentile.” All of the six
major voices in the Book of Mormon taught about these groups, 153 including specific prophecies
about one or more of them. Therefore, it is fitting that Moroni addressed the book to all three
groups. This section will summarize the main messages written to the remnant of the family of
Lehi, the Jews, and the Gentiles.
The Remnant of Israel
The Book of Mormon was primarily written to the Lamanites – a remnant of the house of
Israel. From the beginning of 1 Nephi, the family of Lehi knew they descended from the house
of Israel through the tribe of Joseph. Lehi prophesied to his son, Joseph, that the Lord had made
Those statements came from only three different abridgers. Other writings on the gold plates consisted of a dozen
more authors engraving over a period of roughly one thousand years; their situations and backgrounds varied vastly.
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great promises to Joseph of Egypt concerning his seed (see 2 Nephi 3:3-5). Later, Nephi taught
that God promised the Book of Mormon record would be preserved and handed down so that
those promises to Joseph of Egypt would be fulfilled – specifically that his seed would never
perish (see 2 Nephi 25:21). Nephi, and subsequently other authors of the plates, engraved the
plates so their posterity could remember these promises and teachings, especially those
concerning redemption through Jesus Christ (see, for example, 2 Nephi 25:26). In summarizing
these teachings, Moroni wrote on the title page that the Book of Mormon was written to show the
remnant “what great things the Lord hath done for their fathers; and that they may know the
covenants of the Lord, that they are not cast off forever.”
Readers of the Book of Mormon should not be too concerned about which descendants of
Lehi are “Nephites” compared to “Lamanites.” By the time of 4 Nephi, all the people were
righteous and did not distinguish between tribes (see 4 Nephi 1:20, 36-39). It seems that the
names were more of a “theological-political designation than a blood relationship.” 154 Even
though the “blood relationship” was not the most important designation, Book of Mormon
prophets understood the Nephites would have a different outcome than the Lamanites. From the
beginning, Nephi knew his own posterity would later be destroyed (see 1 Nephi 12:19-20). Alma
and Samuel also prophesied of their extinction (see Alma 45:10-14; Helaman 13:8-11). Other
prophets wrote that after the Nephites would be killed, the Lamanites would dwindle in unbelief
and become a dark and filthy people (see 1 Nephi 12:21-23; Mormon 5:15-18). They would be
hated and scattered by the Gentiles (see 2 Nephi 1:18; 3 Nephi 16:9). Multiple times, Nephi
expressed anguish of soul for this loss (see 1 Nephi 15:5; 2 Nephi 26:7).
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Although they knew the Nephites would be destroyed and the Lamanites would be
scattered, Nephi and other prophets continued to write the plates because of the promises made
to their family, which God would not forget (see 2 Nephi 26:15; Mormon 5:20-21). God had
reserved special blessings for them, including that they would never completely perish as a
people (see 2 Nephi 4:7-9). He also covenanted that He would be merciful to their posterity,
making them a blessed people (see Jacob 3:6; Alma 9:16-17; Helaman 15:12-16). Nephi declared
these beautiful words: “The gospel of Jesus Christ shall be declared among them; wherefore,
they shall be restored. . . . And then shall they rejoice, for they shall know that it is a blessing
unto them from the hand of God; and their scales of darkness shall begin to fall from their eyes.
. . . They shall be a pure and a delightsome people” (2 Nephi 30:5-6).
Other promises included their inheritance of the promised land. The family of Lehi had
been given the land of promise—which is “choice above all other lands”—forever (2 Nephi 1:5).
When the Savior taught the Nephites, He confirmed with them many times that the land was
promised to them by the Father for their inheritance (see 3 Nephi 16:16; 20:14). After the latterday remnant would be restored to the knowledge of their covenants, they would remain in the
promised land for their inheritance and establish the New Jerusalem, and Jesus Christ would be
in the midst of them (see 3 Nephi 20:21-22).
Because the Book of Mormon prophets were confident in the promises of the Lord, they
trusted the record would come to the remnant of Lehi in the latter days. The last two Nephite
prophet-historians, Mormon and Moroni, addressed their last sermons to the latter-day Lamanites
(see Mormon 7:1 and Moroni 1:4). They pled with them to know of their fathers and that they
are of the house of Israel (see Mormon 7:1-2). Most important, they pled with the remnant to
repent of their sins and believe in Christ and His teachings (see Mormon 7:3-10). Moroni
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promised that if they would come unto Christ, they would be sanctified in Him and become holy,
without spot (see Moroni 10:32-33). In essence, this promise was the entire reason the Nephite
prophets recorded on metal plates that would last through the centuries.
The Jews
Of the three groups mentioned on the title page, the Book of Mormon authors wrote
about the Jews the least. Of the 100 references to Jews throughout the Book of Mormon (other
than when the writers spoke of the language, teachings, or buildings after the “manner of the
Jews,” or when Nephi spoke about his family leaving Jerusalem), references to the Jews were
almost always in regard to the scattering and gathering of Israel. Most of the references to the
Jews—81—are found on the small plates, with 74 of those in 1 or 2 Nephi. Perhaps later authors
did not write as much about the Jews because they were so far removed from Jerusalem. Nephi
admitted that he purposely did not teach his people about the dealings of the Jews because of
their wickedness (see 2 Nephi 25:2, 6). As explained, prophets in the Book of Mormon wrote
about the Jews in some circumstances to mean anyone from Jerusalem or of the house of Israel,
which included the family of Lehi. However, in other instances, they wrote about latter-day Jews
that would again inherit Jerusalem as a separate group from the descendants of Lehi, who would
build the New Jerusalem. Additionally, the prophets never addressed the Jews directly, but only
wrote about their history in Jerusalem or future destiny in the latter days.
When Lehi, Nephi, and Jacob wrote concerning the Jews on the small plates, many of
their sermons began by telling about Jews in their own time period. They prophesied that after
the family of Lehi left Jerusalem, the Jews would be taken captive by the Babylonians, but would
then later return (see 1 Nephi 10:2-3; 2 Nephi 6:8-9; 25:10-11). They also foretold about the
Jews in the meridian of time – specifically their dealings with the Messiah, who would minister
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among them in the flesh (see 1 Nephi 10:4-11; 2 Nephi 6:9; 10:3; 25:12-13). Jacob and Nephi
prophesied that after slaying the Messiah, the Jews would be smitten, afflicted, and hated by all
nations for many generations (see 2 Nephi 6:10-11; 10:6; 25:15-16).
It is significant that Moroni wrote about the Jews on the title page as a main audience of
the Book of Mormon writers, even though none of them addressed their messages directly to the
Jews, because many writers prophesied of their restoration in the latter days. Although many
authors wrote the Jews would be hated and scattered across the world, they also wanted the Jews
to “know the covenants of the Lord, that they are not cast off forever” (title page, second
paragraph). Jacob’s allegory of the olive tree (see Jacob 5) was written to show this restoration.
Although it can be applied to the scattering and gathering of all the house of Israel, Jacob
originally taught the allegory to testify of the restoration of the Jews (see Jacob 4:15-18).
Throughout the chapter, he testified the Lord of the vineyard grieved for His people and would
do everything in His power to save and restore them (see Jacob 5:13, 51). Nephi also taught
about the Lord’s love for His people when he quoted Isaiah, confirming that He would not forget
them, for He had “graven them upon His hands” (1 Nephi 21:15-16).
One specific promise the Book of Mormon proclaimed to the Jews is that they will be
restored to their promised land of Jerusalem forever. Millenia ago, the Lord promised father
Abraham and his posterity the land of Canaan forever (see Genesis 13:15). In the Book of
Mormon, Jacob prophesied God would “recover,” “restore,” “gather,” and “establish” the Jews
in the lands of their inheritance (see 2 Nephi 6:14; 9:2). Jesus Christ Himself also promised the
Jews He would remember His covenant with them by giving them the land of Jerusalem forever
(see 3 Nephi 20:29, 33-37, 46).
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Similar to the message to the remnant of Israel, the Book of Mormon authors wrote that
in order for these promises to be fulfilled, the Jews would need to believe in Jesus Christ as the
Messiah. Joseph Fielding McConkie said, “The Jews . . . must return to the faith of their fathers
to lay claim to the promises given their fathers.” 155 Jacob wrote, “When that day cometh when
they shall believe in Him . . . He will manifest Himself unto them in power and great glory, unto
the destruction of their enemies” (2 Nephi 6:14). Nephi’s teachings were plain – the Lord would
set His hand again the second time to restore His people when “they shall be persuaded to
believe in Christ, the Son of God, and the atonement, which is infinite for all mankind . . . and
look not forward any more for another Messiah” (2 Nephi 25:16-18; see also 2 Nephi 30:7).
Jesus reiterated this message, saying that the promises would be fulfilled when those at
Jerusalem would “believe in me, that I am Jesus Christ, the Son of God” (3 Nephi 20:29-31).
The Gentiles
After Lehi explained to his family about his dream and prophecy of the Messiah and the
gathering of Israel, Nephi “was desirous also that [he] might see, and hear, and know of these
things” (1 Nephi 10:17). When Nephi recorded his own version of the dream, many of the events
revolved around the Gentiles. He explained that the Lord was involved in their destiny on the
Americas. The Spirit of the Lord led some of them to the land of promise, where they prospered
(see 1 Nephi 13:12, 15). He was merciful in bringing them the fulness of the Gospel (see 1 Nephi
10:14; 15:13). Nephi also explained that it was God that made a mighty nation of them on the
Americas (see 1 Nephi 22:7).
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However, Book of Mormon prophets also prophesied that many of the Gentiles would
live in pride, wickedness, and unbelief in the latter days (see, for example, 1 Nephi 14:1-13; 2
Nephi 26:20-22; 27:1). It would be them who would scatter the house of Israel across the whole
earth (see 1 Nephi 13:14; 22:7; 2 Nephi 26:19; 3 Nephi 20:27-28). Multiple writers pled for the
Gentiles to repent of their wickedness, or the Lord would exercise His sword of justice upon
them (see 3 Nephi 20:20; 30:2; Mormon 5:22-24; Ether 2:11). Nephi taught how the Gentiles
would come to repent – they would need to “be convinced also that Jesus is the Christ, the
Eternal God” (2 Nephi 26:12).
Although the Gentiles would live in wickedness, the Lord would be merciful to them and
“lengthen out [His] arm unto them from day to day” (2 Nephi 28:32). God would bring His
gospel to the Gentiles first, “in wisdom,” so He could also gather them unto Him, just like the
rest of the house of Israel (see 3 Nephi 21:4, 6; see also 1 Nephi 15:17). Jacob, Nephi, the Savior,
and Mormon all recorded that as many of the Gentiles as would believe and be baptized would
be numbered among the house of Israel and partake of the Lord’s promises (see 1 Nephi 10:18;
30:1-2; 3 Nephi 21:6; 30:1-2).
The Gentiles who would come unto Christ would play a major role in the gathering of
Israel and the whole world. It would be them who would “have care for the house of Israel”
(Mormon 5:10) and carry the gospel to the scattered remnants—including the posterity of Lehi
on the Americas and the Jews at Jerusalem—acting as “nursing fathers and nursing mothers” to
them (see 1 Nephi 22:8; 2 Nephi 6:5-7; 30:3; Mormon 5:14). As the Gentiles would take the
gospel forth to the whole world and fulfill the promises of the Lord, great promises would come
to them. The Gentiles would be blessed upon the promised land (see 2 Nephi 10:10) and would
be given the land for their inheritance, helping the remnant of Israel to build the New Jerusalem
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and welcome Christ to the land again (see 3 Nephi 21:22-25). Moroni added that when the
Gentiles shall “become clean before the Lord,” they would be sanctified in Christ and receive
more scripture, even the sealed portion of the gold plates (see Ether 4:6-7, 13). Truly, the Book
of Mormon promises are great, and they were extended to the whole world – Jew, Gentile, and
remnants of the house of Israel.
The Record Would Come Forth by Way of the Gentile
The Book of Mormon is a unique record in how often it testifies of itself. Nephi and
Mormon both wrote of how they were commanded of God to write the plates, and also to focus
their writings on the promises to the house of Israel (see 1 Nephi 9:5; 19:1-2; Mormon 5:12-14).
When Jesus appeared to the Nephites, He said the Father commanded Him to teach specific
things to the people about the fulfillment of those promises, and also the coming forth of the
Book of Mormon (see 3 Nephi 20:10; 21:1-4). In those teachings, He prophesied the Book of
Mormon itself would be the instrument by which the house of Israel would be gathered (see 3
Nephi 16:4; see also 1 Nephi 15:14-15; 2 Nephi 30:3-6). In summary, not only is the Book of
Mormon vital to teaching the house of Israel about their covenants and gathering, it is also the
instrument—or vehicle—by which they are gathered. 156
On the Book of Mormon title page, Moroni summarized these teachings. He said the
record was “Written by way of commandment, and also by the spirit of prophecy and of
revelation – Written and sealed up, and hid up unto the Lord.” He added that it would “come
forth in due time by way of the Gentile.” These descriptions from Moroni were written by many
authors on the plates. When speaking about the gathering of the house of Israel, all of the major
writers taught about the importance of the plates, and the role of the Gentiles in bringing the
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plates to the remnants of Israel. This section will summarize the teachings from the main authors
of the Book of Mormon regarding the connection between the record and the Gentiles.
Lehi was the first prophet to hint at the importance of the latter-day Gentiles. In his initial
prophecy about the gathering of Israel, he taught the house of Israel would be scattered and then
gathered together again, “after the Gentiles had received the fulness of the Gospel.” He
concluded it would be because of the Gentiles that the remnants of the house of Israel should
“come to the knowledge of the true Messiah, their Lord and their Redeemer” (1 Nephi 10:14). At
the end of his life, Lehi taught his son, Joseph, that the Lord would bring the remnant of Joseph
of Egypt back to the knowledge of the covenants with Israel through a “choice seer” (2 Nephi
2:7). The seer would help the remnant of Israel learn about God’s covenants by giving him
“power to bring forth my word unto the seed of thy loins” (2 Nephi 3:11, emphasis added).
Lehi’s son, Jacob, also highlighted the important role of the Gentiles by referencing the
teachings of Isaiah. He referenced Isaiah to teach that their seed would know about their
covenants because of the latter-day Gentiles. He said, “Thus saith the Lord God: Behold, I will
lift up mind hand to the Gentiles, and set up my standard to the people . . . and thou shalt know
that I am the Lord” (2 Nephi 6:6-7; Isaiah 49:22-23). Jacob added, “The nations of the Gentiles
shall be great in the eyes of me, saith God, in carrying [the house of Israel] forth to the lands of
their inheritance” (2 Nephi 10:8). Neither Lehi nor Jacob stated these events as clearly as did
Moroni on the title page (that the record would “come forth in due time by way of the Gentile”).
Nonetheless, their writings were crucial pieces in Nephi’s overall record, which prophesied
plainly concerning the Gentiles.
Nephi had also taught about the Gentiles, and their role in gathering Israel. He first
learned about the record when seeing a vision of the Gentiles on the promised land. In the vision
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in the wilderness, the angel showed him the scattering of his seed in the latter days, and how the
Lord would be “merciful unto the Gentiles in that day” (1 Nephi 13:34). He saw his seed would
write the teachings of the Lamb, which writings “shall be hid up, to come forth unto the
Gentiles,” and “from the Gentiles unto the remnant of the seed of my brethren” (1 Nephi 13:35,
38). He taught his brothers the same prophecy after the vision ended, saying, “In the latter days,
when our seed shall have dwindled in unbelief . . . then shall the fulness of the gospel of the
Messiah come unto the Gentiles, and from the Gentiles unto the remnant of our seed” (1 Nephi
15:13). Toward the conclusion of his writings, Nephi was even clearer about the role of the
Gentiles in bringing the Book of Mormon to the house of Israel. He wrote, “As many of the
Gentiles as will repent are the covenant people of the Lord. . . . And now, I would prophesy
somewhat more concerning . . . the Gentiles. For after the book of which I have spoken shall
come forth, and be written unto the Gentiles, and sealed up again unto the Lord, there shall be
many which shall believe the words which are written; and they shall carry them forth unto the
remnant of our seed. And then shall the remnant of our seed know concerning us” (2 Nephi 30:24, emphasis added).
The resurrected Savior testified of the record in His sermon to the Nephites. He
commanded the people to write His teachings, which would be manifested unto the Gentiles,
who would then be instrumental in bringing the scattered remnant unto a knowledge of Christ
(see 3 Nephi 16:4). He then added, “Blessed are the Gentiles, because of their belief in me.
Behold, because of their belief in me . . . in the latter day shall the truth come unto the Gentiles,
that the fulness of these things shall be made known” (3 Nephi 16:6-7). The Savior even taught
that the coming forth of the record from the Gentiles to the remnant would be a sign “that the
work of the Father hath already commenced unto the fulfilling of the covenant which He hath
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made unto the people who are of the house of Israel (3 Nephi 21:3, 5, 7). Mormon added his own
prophecy to that of the Savior. The last two chapters of 3 Nephi were addressed to the Gentiles.
Mormon taught, “When . . . these sayings shall come forth unto the Gentiles according to His
word, then ye may know that the covenant which the Father hath made with the children of Israel
. . . is already beginning to be fulfilled” (3 Nephi 29:1). 157
It seems that Moroni even borrowed the words of Nephi and his father, Mormon, when
writing about the coming forth of the record. On the title page, Moroni said the record would be
“hid up unto the Lord, to come forth in due time by way of the Gentile.” Both Nephi and
Mormon had used similar wording. Nephi taught, “these things shall be hid up, to come forth
unto the Gentiles” (1 Nephi 13:35, emphasis added). He had also taught that the record “shall
come by way of the Gentiles” (1 Nephi 15:17, emphasis added). When teaching about this topic,
Mormon had also said “these things . . . are to be hid up unto the Lord that they may come forth
in his own due time” (Mormon 5:12, emphasis added). It appears that Moroni used parts of
Mormon’s and Nephi’s prophecy, weaving them together to become one.
The Book of Mormon writers also taught why the Father planned to have the Book of
Mormon go forth to the Gentiles first, and then to the house of Israel. Nephi taught, “It shall
come by way of the Gentiles, that the Lord may show his power unto the Gentiles. . . .
Wherefore, our father hath not spoken of our seed alone, but also of all the house of Israel,
pointing to the covenant . . . the Lord made to our father Abraham, saying: In thy seed shall all
the kindreds of the earth be blessed” (1 Nephi 15:17-18, emphasis added). The Savior also said,
“For thus it behooveth the Father that it should come forth from the Gentiles, that He may show
Moroni taught a similar prophecy in Ether. He was speaking directly to the Gentiles when he said, “When ye
shall receive this record ye may know that the work of the Father has commenced upon all the face of the land”
(Ether 4:17). However, the context of the verse seems to be talking about the sealed portion of the gold plates and
not necessarily the Book of Mormon itself.
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forth his power unto the Gentiles, for this cause that the Gentiles . . . may repent and come unto
me . . . that they may be numbered among my people, O house of Israel” (3 Nephi 21:6). When
inspiring the Nephite prophets to write what they did, and when preserving the plates to come
forth in the latter days, the Father had a grand design. Through the Book of Mormon record, He
planned to teach the entire world about Jesus Christ – that any nation or person who would come
unto Him could partake of redemption and the other promises made to Abraham and the house of
Israel.
The Main Two-Fold Purpose of the Plates
In writing to the Gentiles and the whole house of Israel, the various Book of Mormon
writers had many different themes and purposes in accomplishing the Father’s design. When
writing the title page, Moroni chose to emphasize just two of those purposes. First, “To show the
remnant of the house of Israel what great things the Lord hath done for their fathers; and that
they may know the covenants of the Lord, that they are not cast off forever.” Secondly, “to the
convincing of the Jew and Gentile that Jesus is the Christ, the Eternal God, manifesting Himself
unto all nations.” Elder Jeffrey R. Holland concluded that the purpose to “Convince ‘Jew and
Gentile that Jesus is the Christ’ . . . transcends all others.” He continued, “The principle and
commanding figure in the Book of Mormon, from first chapter to last, is the Lord Jesus Christ. . . .
From the title page to the book’s final declaration, this testament reveals, examines, underscores,
and illuminates the divine mission of Jesus Christ.” 158 Many others have also written about the
Book of Mormon’s emphasis on Christ and His redemption. 159
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Although Jesus Christ is certainly the focus of the Book of Mormon, it is important to
note that Moroni wrote two main purposes on the title page, and it is essential that they go
together. Victor Ludlow said, “The second stated purpose is connected with the [first purpose].
. . . Jesus’s sacrifice and God’s covenants are inseparably linked, for without Christ’s atonement,
the ultimate eternal promises of Heavenly Father’s covenants with His children could never be
fulfilled.” 160 Additionally, without understanding and making covenants, God’s children cannot
access the full power of Christ’s atoning sacrifice. Jared Ludlow wrote similar insights,
suggesting that the book’s focus on both the house of Israel and the Lord’s covenants is what
offers readers of the Book of Mormon hope for redemption in Jesus Christ. 161
This closing section will summarize the sermons and teachings about the house of Israel
from the major authors of the Book of Mormon to show that all of them linked the main two
purposes together. Ultimately, they all wrote to show the house of Israel they are not cut off
forever because of the Father’s covenants with them. Additionally, they all taught these
covenants would be fulfilled and realized when the house of Israel, Jews, and Gentiles would be
convinced that Jesus is the Christ. Lehi’s phrase that the house of Israel would come to the
knowledge of their Lord and their Redeemer was repeated many times in these sermons,
becoming somewhat of a theme in teaching this two-fold purpose.
Father Lehi first taught his family about redemption through Jesus Christ while in the
wilderness. After telling his family about the dream, he taught that God would raise up a Messiah
and Redeemer of the world (see 1 Nephi 10:5). He also said, “All mankind were in a lost and in a
fallen state, and ever would be save they should rely on this Redeemer” (1 Nephi 10:6). After the
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house of Israel would initially reject the Messiah, they would be scattered, but the Lord would
not forget His people or His covenants. They would be gathered together again when they would
“come to the knowledge of the true Messiah, their Lord and their Redeemer” (1 Nephi 10:14).
Before Lehi died, he repeated that the Lord would remember His covenants to the righteous
branch which had been broken off, “unto the bringing of them out of darkness unto light (2
Nephi 3:5). The way He would do that is through the words of scripture (the Book of Mormon
and the Bible), which would “bring them to the knowledge of their fathers . . . and also to the
knowledge of my covenants” (2 Nephi 3:12).
Jacob added to the words of his father by testifying that God would remember the house
of Israel. He said, “Behold how great the covenants of the Lord; . . . and because of His
greatness, and His grace and mercy, He has promised unto us that our seed shall not utterly be
destroyed; . . . and in future generations they shall become a righteous branch unto the house of
Israel” (2 Nephi 9:53). The following day, Jacob taught how those promises would be fulfilled –
“when the day cometh that they shall believe in me, that I am Christ, then have I covenanted with
their fathers that they shall be restored in the flesh. . . . And it shall come to pass that they shall
be gathered in from their long dispersion” (2 Nephi 10:7-8).
Of all the Book of Mormon writers, Nephi taught the most about the Book of Mormon’s
two-fold purposes. Early in his life, while still in the wilderness, he saw a vision of what would
happen on the promised land in the latter days. He saw the Jews would write about the covenants
of the Lord in a book, but also that many of those covenants would be taken out of it (see 1
Nephi 13:26). However, he saw the Lord would bring forth other writings to “make known the
plain and precious [covenants] which have been taken away . . . and shall make known to all
kindreds, tongues, and people, that the Lamb of God is the Son of the Eternal Father, and the
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Savior of the world” (1 Nephi 13:40). He taught these truths many more times during the
remainder of his life. When his family arrived on the promised land, he taught the Lord would
bring their scattered seed out of darkness and captivity when they would “know that the Lord is
their Savior and their Redeemer” (1 Nephi 22:8-12). Toward the end of 2 Nephi, he prophesied
the Lord would set His hand again the second time to restore His people from their lost and
fallen state.” He would do that by bringing His words to both the Jews and the remnant of Lehi,
“for the convincing them of the true Messiah” (see 2 Nephi 25:16-18. See also 26:12-16).
Perhaps Nephi prophesied most plainly when teaching his brothers in the wilderness. He said,
“At that day shall the remnant of our seed know that they are of the house of Israel, and that they
are the covenant people of the Lord; and then shall they know and come to the knowledge of
their forefathers, and also to the knowledge of the gospel of their Redeemer, which was
ministered unto their fathers by Him; wherefore, they shall come to the knowledge of their
Redeemer and the very points of His doctrine, that they may know how to come unto Him and be
saved” (1 Nephi 15:14).
During the Savior’s visit to the Nephites after He was resurrected, He also focused on the
Lord’s promises to His people, and how they would be fulfilled in the latter days. In two
different sermons, He taught the Nephites that the Father would remember His promises to them
by gathering a future remnant of their seed unto Him. In both sermons, the Savior taught the
covenant would be fulfilled when the scattered people would be brought to “a knowledge of me,
their Redeemer” (3 Nephi 16:4-5, 11-12; see also 20:12-13).
Prophets at the end of the Book of Mormon also emphasized the Lord’s covenants with
the house of Israel, which would be fulfilled when the house of Israel would be convinced that
Jesus is the Christ. Before the Nephites were destroyed at the battle of Cumorah, Mormon said
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his words would later go forth to the house of Israel, “that they may be persuaded that Jesus is
the Christ, the Son of the Living God; that the Father may bring about, through His great and
eternal purposes, in restoring . . . all the house of Israel, to the land of their inheritance, which the
Lord their God hath given them, unto the fulfilling of His covenant” (Mormon 5:14; see also 3
Nephi 5:23-26). In his last sermon, after witnessing the entire destruction of his people, he spoke
again unto the latter-day seed of Lehi in order to help them know of their heritage, covenants,
and final destiny. He pleaded, “I would speak unto the remnant of this people who are spared . . .
that they may know of the things of their fathers; yea, I speak unto you. . . . Know ye that ye are
of the house of Israel” (Mormon 7:1-2). He continued, “Know ye that ye must come to the
knowledge of your fathers . . . and believe in Jesus Christ, that He is the Son of God” (Mormon
7:7). In his final verses, he concluded that the remnant of Israel would need to understand the
overall theme of the record – to believe in Christ and follow His teachings. He said, “If ye
believe this (record) ye will know concerning your fathers, and also the marvelous works which
were wrought by the power of God among them. And ye will also know that ye are a remnant of
the seed of Jacob; therefore ye are numbered among the people of the first covenant; and if it so
be that ye believe in Christ, and are baptized . . . according to that which He hath commanded us,
it shall be well with you in the day of judgment. Amen” (Mormon 7:9-10).
Conclusion
Truly, Moroni’s words on the title page are a fitting conclusion and summary of the
teachings and promises of all the major voices in the Book of Mormon. They had all taught that
the Lord would not forget His people, and His covenants would be remembered and fulfilled in
the latter days. Most important, those covenants would be fulfilled through Jesus Christ, and all
peoples of the world would need to understand His teachings and come unto Him to partake in

144

the promised blessings. Moroni also summarized dozens of prophesies in the Book of Mormon,
teaching that the book itself would be the Lord’s instrument in gathering all peoples of the
world—Gentiles and the house of Israel—because it teaches of the Lord’s covenants and
encourages all people to understand and follow Jesus Christ’s covenant path.
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Chapter 9: Conclusion

Throughout the Book of Mormon, various authors and speakers invited their audience to
come unto Christ and to understand His promises to the house of Israel. Although some of those
sermons are difficult to comprehend, they are also some of the most profound teachings in all of
the Book of Mormon. Many authors encouraged readers to search the prophecies in order to
understand their meaning and future fulfillment (see, for example, 3 Nephi 20:11-13; 23:1-3;
Mormon 8:23; 2 Nephi 11). The gathering of the house of Israel and the fulfillment of the Lord’s
promises to His people is a major focus on the book. Dozens of sermons through the Book of
Mormon highlight the Lord’s covenants with Israel. President Russell M. Nelson has also invited
those in the Church of Jesus Christ of Latter-day Saints to read the Book of Mormon in order to
come unto Christ and understand His promises. By so doing, they are helping to fulfill the
prophecies in the Book of Mormon by gathering Israel. 162
This thesis has surveyed the various sermons in the Book of Mormon that address the
scattering and gathering of Israel. Before the family of Lehi even left for the promised land of
America, prophets testified of the scattering of the Jews and remnants of Israel, and the future
gathering of the people of the Lord. They taught that all those who understand Jesus Christ as the
Redeemer and then make and keep covenants with Him would be gathered unto the Father and
partake of His covenant blessings. Throughout the book, prophets taught their people and wrote
on plates of metal to convince Jew and Gentile that Jesus is the Christ.
As a theme-phrase, multiple prophets referenced Lehi’s line that the remnant of Israel
would be gathered together when they come to the knowledge of the Messiah, their Lord and
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their Redeemer. Over and over again, using several different methods, Book of Mormon
prophets invited the remnants of Lehi and their latter-day audience—Israelites and Gentiles—to
understand the Redeemer and come unto Him.
By compiling each of these sermons, prophecies, and invitations in one work, this thesis
has emphasized the Book of Mormon’s message of God’s mercy, forgiveness, and love to all His
children. His outstretched hand offers salvation even to those who have previously rejected Him.
He has invited all mankind to understand redemption through Jesus Christ and then to help
gather other people. The Book of Mormon is His ensign to the nations, the instrument by which
His people are gathered.
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